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rchived Lecture:
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]EX@@][F’]ED) ts of A

TONGUES — PAGAN OR PENTECOSTAIL?

By Melvin D. Curry

Faith healers and 1t<0)1n1<guegﬂspeakelrs are even popular with middle class
America these days. In fact, as Ed Harrell has noted, some ]mel[[ig[i(onms
researchers predict that by the year 2000 at least half of the Protestants
will have accepted the charismatic reli igion. .

Chiristianity and paganisn offered the C<0)1rlunut]hutaums two entirely
different models of 1t<ounvg1uue§=s]pneat]klunvg the Pentecostal Model, which
unvolved spealklumg un tdentifiable 1 F(O)]F(G)ng]ﬂl launlglumlg(es or dialects, and the
Pagran Model, which unvolved s]pnealkﬁlnlg in ecstatic tongues. On the one
hand, the term “Pentecost” is 1b)<e\[hnlg misappropriated by those who
s]pxea]k un ecstatic tongues, for the modern charitsmatic p]hue]nuounnuelmal
called “tongues” do not fit the Pentecostal Model in Acts 2. On the other
hand, all ecstatic tongues correspond to the ancient Pagan Model
lt]humonu[g]hl and lt]hur(onu[g]hu In fact, there were many pagamn lt(o>Jnlglu[es=spea]l\<e]rs
tn the vicunity of Corunth. ]P’(@]F]hlal]p)S,. there were even some of them un
the church. Thus, counterfeit 1t<o>1n1glu[es=speatk[‘umfg,\ stmilar to the modern
variety, was one of the many pagan influences that first century
Churistians had to confront.

Many additional pagan practices threatened the churches of the first
century, and some of them persist to the present time. In essence, the
whole worldly and immoral climate of paganism gradually eroded the
values of early Christians. And today’s emphasis on sethglrautMFyihmg
emotions un ]me‘l[[igihoum s neo-pagan rather than Biblical. Indeed, the
effects of neo-paganisn in the twentieth century may be seen on every
hand. Everything from situation ethics to homosexuality is currently
bueihnvg just tified by appeals to Greek and Roman precedents. In short,
both then and now, the Lord’s people have been and continue to be in
a deadly Flug bt agrainst the encroac huunvg practices of paganisn.
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A Biblical Example of Paganism

The contest between Elijah and the prophets of Baal (1 Kings 118@5—40)) epitomizes
the essential difference between Biblical and p: igram. § forms of reli igion as well as
between rational and irrational approaches to \W(O)]FS]hllL]P) Elijah’s actions were
uncomplicated, | <o»rglucal and rational. He offered a simple prayer of faith, “Hear
me, O Jehovah, hear me, that this people may know that thow, Jehovah, art God,
and that thou hast turned their heart back again” (v. 37). And Jehovah answered
his prayer. But the actions of the prophets of Baal were irrational. They tarried
all day ll@]mg at the altar and ]anly‘e\(dl repeautedllly wilth emotional outbursts, “O Baal,
hear ws!” ((\v\ @‘6)) Moreover, their prayer was accompanied by intense rel ‘L<g[i(o>1uts
fervor. They “leaped about the altar” and “cut themselves with knives and lances,
till the blood gus]hued out upon themnn” ((\V\v‘\ 26, 28))9 But there was no response ] frromn
Baal.

Eugene H. Peterson’s essay Baalism and Yahwism Updated provides us not
only with the backdrop for understanding Elijah’s rival but also with a fascinating
discussion of the lunlglﬁedluelnl ts which made paganism so appeal ngr:

The emphasis of Baaliso was on psychophysical relatedness. The gulf
between man and God was leveled out of existence by means of
participatory rites. The terrifying majesty of God, his “other ness,” was
assimilated to the religious passions of the worshiper. The god of the bull
Unagre, the g@(d of wine, the g@(d of the fertility Fluglunrlunue‘ was the god of
relevance, fulfilling personal needs with convincing immediacy. The
desires that inflamed the soul were fulfilled in the cultic act of \W’*O’]Fb]hllL]P)
The transcendence of the deity was overcome in the ecstasy of feeling. (139)

Thus, Baal \\KV(OJ]FS]hl[i]P) focused on “sensory participation” and was auc<c01nn1]p)aunl[he(dl by
music, dance, and sacred prostitution. Indeed, as Peterson observes, “Sexual
activity in the cult was frequent since it achieved the primary Baalistic goal so
completely—the ecstatic ]P)IhU[]nLg@ of the whole sensory person into the passion of
the 1r<elliigﬁ(onm§ moment” ((11319)))0

The reaction of the prophets of Israel was to call Baal worship “harlotry” (Jer.
57, 13; Ezek. 16 and 23)) A miore gra]p]hl[hc term could not have been chosen, and
Peterson goes on to show how suitable it was:

It referred to worship that sought fulfillment through self-expressiomn,
V\V(O)]FS]hlfLP that auoce]p)lte(dl the needs and desires and passions of the W@nrs]hlﬁ][)uer

&

as its raw material. “Harlotry” is worship which says, “I will give you
satisfaction. You want 1rell[lgii<o>1uts 1F<e<ellﬁ1n1gs2’ I willl give them to you. You want

your needs fulfilled? I'll do it in the form most attractive to you.” (140)
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By way of contrast, the worship of Jehovah appealed directly to the will of
man.  While stirring the entire spectrum of human emotions, it mnever
incorporated the irrational extremes to which paganism went. “Yahwism,” writes
Peterson, “exerted contimuous pressure to elevate W(OﬂrS]hqu unto the sp]hue]me of
conscilous ﬁlntlt<ellll[ig(elnl<c<e and clearly defined concepts” ((1140))\« Yet Baalism’s appeal
can nowhere be more clearly seen than in its ability to carry away God’s people
tinne and agrain by reli igious enthusiasm. The majority of them were turned off by
the simple forms of Hebrew rel igion. They wanted some t]huunug more exciting,
nmore (dlylnl(aunnuuc) and more relevant. Bored with theur lot tn life and frustrated by
their ]PNG]F]P) <ex1um<g ]Pnr(oﬂb)lhelnnl& they continually glrals]pned for some t]huunug different.

Granted, Baalison is an extreme example of urrational religion.
Nevertheless, it highlights the psychological goals of paganism,

nanmely, pantheistic union and divine possession.

The Pentecostal Model

Acts 2 is explicit in its description of the “tongues” (glossai) which were spoken
lb)y the apostles. The context clearly indicates that tongues are konowin f(o»]r(eug]nl
languages. When the apostles spoke with “other tongues” (heterais glossais, v. 4),
“every man heard them speaking in his own language (dialectos, dialect, v. 6).
And a dialect is defined as the “form of a launlglutauge peculiar to a locality or group”
of humman bnelunlgs Again, the people asked, “Behold, are not all these that speak
Galilaeans? And how hear we, every man in our own | aunlglutalge (dialectos, dialect)
wherein we were born” (v. 8))"" After Luke lists the various nationalities of those
present, he quotes the people’s astonished remark, “We hear them slpneaklumg n
our tongues (glossais) the mighty works of God” (v. n). The rongues spoken by
the apostles, therefore, were the various dialects with which the people present
were conversant. Thus, when the term Pentecostal is used to describe tongues-
speaking, it implies that the tongues under consideration are known human
languages. This is what 1 mean by the Pentecostal Model. To classify
unintelligible sounds as Pentecostal involves a total disregard of this model that
was provided by God Himself.

Furthermore, the tongues of Acts 2, al ong with “the sound as of the JrlLJ[s]hliilmg of
a Jnnuug]hl ty wind,” served as signs to authenticate the apostolic message. When the
people heard the apostles ¢ s]puea]klumg in tongues the Jnnutglhnty works of God” ((\v 1111))
they wnderstood exactly what they were saying. God bore “witness with themn,
both by signs and wonders, and by manifold powers of the Holy Spirit” ((]H[(e b. 2: 41))
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Had not Jesus said, “These signs shall accompany them that believe: in my
name ... They shall speak with new tongues” (Mark 16:17—-18). And notice the effect
these signs had on the audience of unbelieving Jews. They were “confounded,”

ln «

“amazed,” “marveled,” and “perplexed” at the possibility of the impossible as they
wondered how these Galileans could §]pue‘a]k n thetr llannlglumlge& In other words,
their minds were made to look exactly in the direction in which God’s sigms were
pounting.

Peter explains that what was happening was in direct fulfillonent of Old
Testament prophecy. “This is that which hath been spo ken by the prophet Joel”
(Acts 2u5). The Jews had long awaited the Messianic Age, and they knew to
associate the salvation to be enjoyed during that age with Joel's prediction that
God would “pour out” His Spirit “upon all flesh” (Joel 2:28—32). The pouring out of
the Spirit served as a sign that sinners could now “call on the name of Jehovah”
and “be delivered” (v. 32). The Age of Deliverance had commenced. What the Jews
were seeing and hearing was the pouring forth of the Holy Spirit by Jesus of
Nazareth, whom God had made “both Lord and Christ” (Acts 2:33—36). The man
they had executed as a commnon criminal was the «e‘x]p)(e<01t(e<dl Messiah, the Lord of
salvation. Those who were convinced by the signs they had seen and heard cried
out to Peter and the rest of the aqpxo»sttlle& “Brethren, what shall we do?”

What happened on the first Pentecost after the resurrection of Jesus had truly
marked the “beginning” of the Messianic Age. But the promise of salvation was

for “all flesh”; it extended to Gentiles as well as Jews. Notice that the tongues
spoken by Cornelius and his company were as intelligible to those present as the

tongues spoken at Pentecost were to those who were there on that occasion. Lulke

savys, “They heard them ... M 1rgﬂnudfv God” (Acts 10:46). The Jews understood whait

the Gentiles said; lt]huelreiﬁoumm no ecstatic gribberish was spoken by the Gentiles or

heard by the Jewish brethren. Thus, they were \WUUNUUI'%F to accept then as brothers

in_Christ. The pouring out of the Holy Spirit on Jews and Gentiles showed that
“God is mo respecter of persons: but in every nation he that feareth him, and
worketh righteousness, is acceptable to him” (Acts 10:34—35).

The Pagan Model

Mamny Christians tn Corinth 1b>1r(o>1u[g]hnt theur pagan past into the body of Christ.
Ecstatic or enthusiastic behavior was one of the most insidious forms of paganisnn
faced by these early churches. Whether or not the Cortnthian chuwrch actually had
pagan 1t(0)1n1rg1une§=§]p>ealkelr§ un tts miidst is a debatable matter, but, lunnuq[luue§1tfuonnhaﬂb)lly?
the tendency of some Christians to misuse spiritual gﬁiflts gave the appearance of
mixing some pagan forms of Wours]hliqp) with the assembly activities of the church.

Wayne House isolates three ]Pnr[[]nuciipalll sources of ecstatic 1t<o>1n1g1uue§=§]p)ealk[i]nlg un
the vicinity of Corinth: “the Cybele-Attis cult, the Dionysian cult (both mystery
religions), and the religion of Apollo” (137).
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Furthermore, Montanus, the second century heretic was kmown for his ecstatic
utterances. Eusebius records the 1 F(O»llll@\wmnlg description of Montanus’ madness: “He
was carried away un spirit, and W]ﬂonung]hnt up into a certain kind of frenzy and
lur]ﬁeglut lar ecstasy;, raving, and s ]Pneaklunug and wti tering straumge t]huunvgs” (Eccesiatical
History, Bk. V, ch. 16). Eusebius also says that Montanus “excited two others,
femnales, and filled them with the spirit of delusion, so that they also spake like
the former, in a kind of ecstatic frenzy” ((/E(cc//re'bwl)a/b?/t/[oa/// History; Bk. V, ch. 116»))\«

When we consider that pagan “Greece had mneither a Bible mor a Church,”
observes Dodds,” we are in a position readily to understand “why Apollo ... came
to fill the gap. Withowt ]D)@llp]hm Greek society could scarcely have endured the
tensions to which it was subjected in the Archaic Age” (75). However, some point
to the W]riitihnlgs of Homer as the Bible of the ancient Greek world. And, as such, it
would have even reunforced the Pagran Model of 1t<o>1nvg1uues=sp(eat]klunlg

There were numerous shrines to Apollo scattered lt]hur(onuug]huonmt Greece; in fact,
several temples of Apollo at one time or another have been known to exist in
Corinth. But the most famous shrine of Apollo was at Delphi. There an inspired
priestess, called a Pithia, received divine revelations. Luke records that Paul and
his companions encountered one such mediuwm in Philippi. “A certain maid
having a spirit of divination (a python) met us,” he satyg “who brought her masters
much gain by soothsaying” (Acts 16:16). The god Apollo “entered into her and used
her vocal organs as if they were his own,” writes Dodds, and “that is why A\p@ lo’s
]D’@llp]hl[hc utterances are always couched in the first person, never in the thied” ((7/<o>—
71). Plato refers to such ecstatic experiences as divine madness:

The greatest 1b>lhe§§iilnug§ comie by way of madness, indeed of madness that is
heaven-sent. It was when they were mad that the prophetess at Delphi and
the priestess at Dodona achieved so much for which both states and
tndividuals in Greece are thankful; when sane they did little or 1nuo>1t]h1ii1mgz
(Phaedrus 244)

We may not know precisely which of the Greek 1r(elliigii<onnls discussed
(C(O']ﬂlltlfﬁ]b)IU[ltte(dl the most to the Pagan Model of ecstatic tongues-spea kiilnlg.
Opinions about this matter differ considerably. But the one 1t]huunug that
is certain is that they all contributed something. Also, each of them
]pno’sses&ed some features that are characteristic of twentieth century

Pentecostalism and Neo-Pentecostalisn: “their s1p><ee<c]h1 lbuelunvgf due to

1p>lurlut posses ston; their lbnelunugf unable to discern \w]hmut they auudl while in

a Qu\welm ecstatic moodl t]huelur state b)te‘lUle’ unconsclous’” ( Mills (6><q\)

\W]hue]meals the frenzied behavior of the <dl<e\wontete§ of Dionvysus resem b>1l<es

that of the tarrving meetings of the old Pentecostal Holy Rollers, the
ecstasy experienced by the followers of Apollo compares mnore

favorably to the reserved conduct of the Neo-Pentecostals.
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A Warning from Jesus and Paul

“Innu Pnratyfum«g use not vain repetitions, as the Gentiles do: for they think that
they shall be heard for theur much speal]kihnlg" (Matt. (6>::7/>)¢ Did you catch the point
that I have so often missed? “Use not vain re]p(elt[itii(o»]nlg“ is not a conumand to quit
praying the same rational words over and over agrain in a ponotonous fashiomn.
The Greek verb translated here is /b»,a//ta///ogfeo which means to utter senseless
sounds—bata, bata, bata, bata—an (O>]Dl(0>]ﬂﬂlalltO]P)(ONeltlUC expression of a 1nnueaunuunugll<esg
sound made by the lips. The Lord is not <C(0)1nudl<elnnnn1lunlrg the pious Pharisees who
pray in order to be heard by men; he is warning against t the trrational sounds that
come from Gentile worshipers.

Have we missed the whole point about tongues in 1 Coriunthians 14 because we
have overlooked Paul’'s own introduction to the section on spiritual i fes? He
reminds the Corinthians of their former ecstatic experiences: “When ye were
Gentiles ye were led away (((ezgfre:s/t//we)) unto those dumb idols, howsoever ye Jnnuug]hnt
be led (apagomenoi)’ (1 Cor.12:2). The latter Greek verb implies that they had been
pos ssessed by the godg,« thous, 1l<e<dl away “under external control.”” This is a direct
reference to pagan forms of (@(CSltasy Thus, as Staton observes, “To be swept away
by an apparent supernal tural pull does not necessarily indicate a Christian source”
((7/(6)))\\ ‘I fact,” writes Frank Pack, ““1b)<e[hnug seized in such a frenzy is the very
opposite of being possessed of spiritual gifts” (89).

Since there are many false ]ano»p]huelts un the world, we are commanded not to
“believe every spirit, but prove the spirits, whether they are of God” (1 John 41—

)) A person who is possessed by an idol gﬂo»(dl and, therefore, not in control of what
he says might ht exclainn, “Jesus is anathemal™ ((11 Cor. 12: 3,)) But a person who ﬂp)teallks
by the Holy Spirit will always be in control and confess that “Jesus is Lord,” for
Paul affiros that “the spirits of the prophets are subject to the prophets” (1 Cor.
14:32).

In the | [Lg]hut of these warnings against pagan ecstasy, it should be clear that
the aqpqpnmo»wedl tongues of 1 Corinthians 14 conform to the Pentecostal Model. They
are intelligible foreign languages which should be spoken only when someone is
present who understands what is being said. As a “sign” for unbelievers (v. 22) to
attest to divine revelation, tongues serve a use] ful function. But prophecy is
designed for commumicating God’s word to believers (v. 22). Paul is tlrylunug to
correct those who are abusi sing theur i fe of tongues. Their faillure to give up
infantile actions (v. 20), to edify the church (v. 4), to utter “speech easy to be
understood” ((V\\ <9)>),« to s]pnea]k one at a tume ((\\A 27/)),« to interpret ((\\A 5, 113,)) or else to use
interpreters ((\V\vo 27/—28)),\ To exercise self-control ((\vo 32)% to muzzle the ecstatic
behavior of the women ((\\h 33)% and to auc]kmuo»wlhe(dlg@ the aqpnost@»ll[i(c authority of the
word ((V\« 3,7/)) is to give the appearance of pagan ecstasy. Their actions are causing
them to sound like the <cllann1gfun1g cymbals used by the worshipers of Dionysus and
Cybele (1 Cor. 13:1).
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Such irrational and irresponsible practices may even cause unbelievers to say

that they are “mmad” (v. 2z)—the state ]p>1r(o><dhuuc<e<dl by | pagan_ecstasy. Thus, the

Corinthian tongues were lumlt@llllltg@]nﬂt ]hllU[]Dﬂlal]ﬂl ll(al]nlrgﬂu[augmes not urrational flraugﬂnnuelnl ts
of §1p)<e(e<c]h1 1p>1r<o><dhunce<dl by a state of ecs tasy. Paul’s erds 1pr0v1de no support for the
practice of modern charismatics. Again, let me 1unn1<dl<elrs<c<onre the Fauct that God’s

]Puexoqlplle have no Jr[bg]hnt to engage unt pagan practices or to act in such a way as to be

accused of beung “mnad.”

A Final Word About Modern Tongues-Speaking

M«

The charismatics freely use expressions like “ecstatic trance,” “constrained by amn
urresistible power,” “rapture,” and “passivity” in theiur td[(6§<C]FfL]P)ltﬁ(O)]nl§ of tongues-
speaking (Brumback 125-130). Furthermore, they insist that a person is able to
prepare himself for such a state of miind and even to initiate the experience ttself.

Arnold Bittl ingrer tells those who desire to s]pne‘alk in tongues:

Speaking in tongues is a venture of faith. You lay aside any language which
you have ever learned, then lift up your voice and speak out. The ‘risk’ is
that you will say nothing more than bla-bla-bla. But when you take this step
of sﬁlnnllp)ll<e faith, you discover that God indeed ]L(@@pS His side of the 1b>aurgalfunl,\
and begins to shape the sound which you continue to give Him into a
language of prayer and praise. (Christenson 127)

To be sure, the Pentecostals sugrgrest many alternative utterances to Jr(epl[auce
“bla-bla-bla.” Ulsing the illustration of an open bottle sft1n1]kii1n1g to the bottom of the
ocean to describe ] H[(O) y Spirit b)@llp)lt[l§1nnl JJohmn Osteen writes, “They may start going,
‘Blub, blub, blub. Don’t be afraid of the Blub, blub, blub. That is just your

stammering. It is in the stammering whereby we give our voices over to a
ﬂ(o»\wulmg anguage” ((2<9)) And Maxwell Whyte s suggests repeating the word “blood”
(of Jes un)) in order to drive out the Devil and bring about a sudden immersion into
the Holy Spirit. But he warns, “Some seekers will dislike the P <eaudl1unug‘ of the Blood
and consider it foolish or repulsive, but as they are <elnuc<onuuralg<e<d they may even
find it very difficult, if not impossible, to repeat the word ‘blood’” (32). He
Pproposes, therefore, that such persons be delivered throug'h “the prayer of faith
in exorcism ... to make them ready and open for the infilling of the Spirit of God”
(32)-

Some Pentecostal churches have even published manuals on how to speak in
tongues. Here is an example from one such handbook distributed by the Rainbow
Revival Church in Los Angeles, California (Clark 54—55):

We suggest these words of praise to use while §@@]L<ii1nlg the lb)al]pltiiglnm To try
to say words of praise too perfectly hinders the Holy Ghost from speaking
in His heavenly 1[alln1gﬂU[alg<e§ thru you. SAY THE WORDS OUT LOUD.
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As you praise God, do NOT try to stop sltaunnunnue]rlunug In fact, the more
you get the words of praise nuixed up, the easier it is for the Holy Ghost to
take control of younr tongue and slpneal]k un wondkinowin tongues t]huronung]hl you.

Isaiah 281 “For with SItaunnunnue]rlunug ILPS and another tongue witll X s]pneak to
this ]P)(e<0)]p>]l‘ef"

Say the words of praise in a ]P)allralglraqp)]hl below over and over very rapidly
for 2 or 3 miin., then go to the next paragraph, repeating the words of praise
un each pauralgralp]hl about the same <eln1g1t]hl of time. After you have repeated
the words in all of the panralglraqp]hls you may start at the buegtunnnmntg and use
these words of praise over and over.

. GLORY TO GOD, HALLELUJAH GLORY TO GOD, HALLELUJAH GLORY TO GOD

PRAISE PRECIOUS JESUS, PRINCE OF PEACE, PRAISE PRECIOUS JESUS

3. [ LOVE YOU JESUS, I LOVE YOU JESUS, I LOVE YOU JESUS, I LOVE YOU

j JESUS SAVIOUR SAVE SINFUIL SOULS, SANCTIFY SAINTS TO SERVE THEE

5. PRAISE GOD THE FATHER, GOD THE SON AND GOD THE HOLY GHOST

6. I BESEECH BLESSED BAPTIZER BESTOW BOUNTIFUL BAPTISMAL BLESSINGS

7. GLORY TO JESUS, GLORY TO JESUS, GLORY TO JESUS, GLORY TO JESUS

8. WHILE WHOLEHEARTEDLY WORSHIPPING, WILLINGLY WAITING, JESUS
BAPTIZE ME WITH THE HOLY GHOST, WHILE WHOLEHEARTED WORSHIPING

9. GLORY TO GOD, GRACIOUS GENEROUS GIVER OF GOOD GIFTS, GLORY TO GOD

L[\)

NN

No wonder s<0)<cii<o>ll<o>giist Nicholas Spanos and a team of researchers at Carleton
University in Ottawa, Ontario, concluded from case studies of those who claimed
to_be ﬂpneal]klunug n_tongues | that s]pneaklumg in_tongues can be t’dllU[‘QF]hl by one
relllugﬂuonum s person to annuont]huelr and isn’t alllwaws <e\vu<dl<elnuc<e of holy presence’ ' (Meer 16).

Kenneth ] Hagamn, who p}raucltluc(w the 1laly|unug omn of hands to induce the Splumut’ gu fe
of tongues - warns tongues- ]Pne(al]l\((efS about con FlU{Slumg the seekers:

Don’t crowd around candidates who are seeking the Holy Ghost, everyone
trying to give instructions at once and getting them confused. Let one
person instruct them, let one person tell them how to yield to the Splurlut
and if you are standing around, do one of two things. If you are going to
pray out loud, pray in tongues. If you are not going to pray out loud, pray
to yourself q[lunueltlly Fy(onut are praying in English, that person can hear what
you are saying. They will tg‘elt thetr mind on you, and many times will not
yield to God listening to what people around them are saying. (53)

I cannot ]P)(O)ggﬁlb)lly imagine the A]pxo»sltlle Peter warning the other aqpno»sutlheg not to
speak in Hebrew or Aramaic lest they confuse one another and, as a result, some

of them not get the Holy Spl‘[]riil& Even the 1t]h1<onut<g]hut of such a situation existing at
Pentecost is absuird.



Page 9 of 9

Obviously, with so many opinions about how to prepare oneself to speak in
tongues, doubts are bound to arise in the seeker’s mind. Christenson lists two such
“testings.” “The furst test,” he says, “usually comes almost at omce: It is the
temptation to think, ‘T am just making this up’ ” (131). The second test comes “after
one has exercised the gift for a time—perhaps weeks or months” (131). It is
described as follows:

The unitial j joy and enthusiasm which one had in the use of the il fie bue«glumg
to fade. You camn still Q]P)(eal]k in tongues as fluently as ever, but it doesn’t
seem to be ““(dl(@[ilnlg” aunlylt]hlimg for you. It’s just a hollow shell, with no tnner
content. The temptation is to let the g[iflt fall into disuse. This is a
temptation which one must resolutely resist. (131)

Argrauunl let me affirnn, I cannot possi bly pictuire the Apos tle Peter «gﬂelttlunvgf Fus by

witth his | tongue s p>ll\/ because he no 1l<o>1n1rgr<elr got aunwlt]huumg out of lt]hue experience.

Of course, I can eas ldl\v lunnmvgﬂunue a pagan ecstatic lt(Ob]ﬂlQﬂUUeb=§]D)(ealk(elf ]hlal\VlL]nlfQ’ the kind

of letdown experienced b)V (C]hlal]FILSI[']nlalltIL(CS (Clhe‘aurllvy lt]hl(elnl,\ (C]hlallflt§lnnlaltlL(C tongues-

slpnea]kii]nvg fits the Pagran M [odel.

Conclusion

Therefore, I conclude that charismatic 1t<o>Jnlgluu%:s]p)@alklunvg clearly fits
the ] Pagan M [odel. To call what goes on in the movement a renewal of
the Pentecostal experience of Acts 2 is to fly in the face of Biblical and
historical evidence.

Brethren, let us purt all the fervor tnto owr \W(onrg]hlfqp that God
expects. But in our attempt to restore New Testament worship,
we must follow the Pentecostal Model and not fall prey to
pagan practices in the process.’

1 Curry, M. (1987). Tongues—Pentecostal or Pagan? In M. D. Curry (Ed.), Praise, Prayer and Providence
(pp. 190-206). Temple Terrace, FL: Florida College Bookstore.
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