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Excer f]pltg, of Archived Lectunre

Challenge to Scriptural Authority: Dennonic Possession

By Raywonomnd E. Harris

I the main, the proponents of modern-day demonism
fall into three major groups. First, there are those who
zealously declare that demons are active today and that
they can influence, induce or possess anyone, including
a Christian. There are others who say demomns are active
today, but that they can only possess the non-christian,
and especially those involved in the occult. These usually
are people who hold the doctrine of the impossibility of
apostasy. Hence, they claim that Christians are “kept and
protected by God.” And there are still others who say
demnons are active today, but that they can only
unfluence, sugrgest and deceive.

Among those who believe that demons can only possess the
unsaved we find the well-known Baptist, Merrill F. Unger, A.B.,
Ph. D., Th. M., Th. D. Mir. Unger is a highly respected theologian,
having written a Bible handbook, a Bible dictionary and two
well-known books on demonology. It was somewhat difficult to
know just where to list Mr. Ulnigrerr in this study as tn his book,
Demons In The World Today; he ]hue(dl(gtes some on his former
position by acknowledging that he now believes there may be
lumited instances of Christians being possessed.
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Mrr.  Unger’s first work on demonology, Biblical
Demonologry, was copyrighted in 1952. It is likely the most
widely read book omn <dl<e‘1nnuo>1nu0)ll<0)gy - America today. It is a
rather g“(e]nue]rall work, briefly covering a wide scope of material.
It is very readable and yet considered by some to be scholarly.
In oy opinion, portions of the book are p]ﬂod[:[iltaﬂb)lle;: however, I
§1t1r<o>1n1<glly (dl[isauglmee wittht many of his conclusions.

But, there is still another theory involving demons. lts
proponents declare that demons are still active, but that they
can only influence, suggest, and deceive. They maintain that
demons cannot now literally and physically possess anyone.
However, advocates of this position et nearly as excited about
demons as those who believe in possession. They believe
demons unfluence, suggest and deceive to the point that ut ts
said that the afflicted person has an ewvil spirit of anger, lust,
fear, (dhe;]p)r(egsﬁ(onmy hate, wncleanmness or unfidelity. ]E\V(elrylt]hliilnlg
from headaches, to temper fits, to §]L<iqp>]p>iilm(g W(O)Jrs]hliqp services is
attributed to demon unfluence.

With the current emphasis on demons it is not unconumon
for vartous denomiunations to conduct “deliverance services”
where they engage un all sorts of loud, wild, bombastic
exorcism. J. P. Newport, in his book, Demons, Demons, Demons,
reports how 17 year old Bernadette Hasler, a Swiss gﬁlrllf was
beaten to death tn 1966, by a defrocked German priest and five
of his followers while trying to drive a demon out. And un this
country, people have been driven to the verge of insanity by
religious zealots who see a demon behind every bush and tree
and in most people.

Begimning in the middle of the last century, nmodernists
began to cut the very heart and soul from the one Faith of the
New Testament. Our permissive society refuses to accept the
r(e\sp(onnlsfdb)[illfuty for its sins and an (o>1b)1l[ig[[1n1(g,\ emotional ““(Clle]rgy”
cries, “Demons, demons, denmons.”
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Lastly, I am persuarded that the present whirlwind of
demonism is also a result of many false scripture concepts held
by current preachers and theol logriams. Current demonism has
found a fertile seed-bed in the resurgence of Pentecostalisn un
the various denominations. Belief in the direct operation of the
Holy Spirit, tongue s]pnealklunlg and divine heali ung was bound to
lead to exorcism. It is indeed 1[(0)gﬁ<ca11[ and reasonable that if God’s
Spirit is working directly in a supernatural way, the Devil's
forces are energetically working in the same fashion. Likewise,
Premillennialison puts a perverted interpretation on mamny
passages of scripture ]hlal\\fiilnlg to do with the Devil and his
demnons. Truly, ifthe kl‘ilnvg(dl(ounm has not come, Satan has not been
bound. 7fthe klunvg(dl(onnnl has not come, the demons have not been
cast down, Churist’s mission was thwarted and the victory has
not yet been won. Hence, we see that only those with a proper
1umn1<dl<elrs1taum<dlfumfg of the work of the Holy Spirit and the
establishment of the Kingdomm will be able to come to grips
with Bible lt(eal(c]hliilnlg Jregaumdl[ilnlg demons. . .

Satan was bound by Jesus and the demons have been cast tnto
“the abyss.” Consider with me some scriptures having to do
witth the 1r<o>lb)1b>[hnl<g and 1b>[ilnudl[ilnlg of Satan. In Lk. 10:8, Jesus said, “I
beheld Satan as [L<g]h11tln1iiln1<g all from heaven.” In the N.A.S.B. it is
rendered, “I was Want(c]huumg Satan fall from heaven like
1Lg]hut1nuunug " The N.E.B. renders the passage, “I watched how
Satan fell ...” and Phili ips translates the verse, “I was W(anUc]hliUnLg
and saw Satan fall from heaven like a flash of 1liig]hntln1iiln1gf" Notice
that in the context, Jesus responded in this way when the
“seventy” returned from preaching “the kingdom of God is
come Jnliigh unto you.” They reported that even the demons
were subject to themn 1t]hur(o>1U[<g]h1 His name. Notice that the
expressions “beheld,” “was \\xvlanUc]hliUmgy” and “I watched” are all
paslt tense.
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With the preaching of Jesus and his disciples, accompanied
with the <cas1tfun1<g out of demons, Satan is said to have fallen. In
Johmn 12:31, Jesus in referring to his eminent crucifixion said,
“Now is the j]lundlglnnuelnnt of the world; Now shall the prince of this
world be cast out.” Will we believe Jesus or twentieth century
<dl(elnnuo>1nu0)ll(o>giist?’ Jesus, un his day said, “ Now shall the prince of
this world be cast out;” yet today’s demonists say the Devil is
still loose and as powerful as ever.

il Matt. 12:22—29, Jesus cast out a demon. The Pharisees
accused him of doing this by the power of Satan. The Lord
pointed owut that it would be absurd to think the Prince of
demons would work ll:]hur@nmg]hl Hium to destroy his owmn ]kl‘ilnlgdl(onnnu
Rather he suggests, “But if I cast out demons by the Spirit of
God, then the kingdom of God is come wnto you.” And then he
ex]p)llaiilnlsf “How can one enter into a stromng man’s howuse, and
spoil his g@@dls except he furst bind the stromg man? And then
he will spoil (rob, R.E.H.) his house.” Jesus here affirms that he
had bound Satan and was dei monstrating his domiunation over
hion by casting owut his demons. The apostle Paul later
corroborated the above in Col. 215 when he wrote, “And having
spoiled ((1[’(0) bbed, cast owut, R.EJH. )) principalities and powers, he
made a show of them (oqp)(e]nl Ly, tlrluuunmp]huumg over them un tt.” Also
comnsider Rev. 12:7—9. In that place John wrote: “... neither was
their place found any more in heaven. And the great <dhr(aug<o>1nl
was cast out unto the earth, and his aumgells were cast out with
hio,” We encourage our readers to consider the comments on
the 1F<onr<e<g(0) [ilnlg passage un Ray Sunnunner’s conunnentary, \W@Jﬁt//ﬂ)v
Is The Lamb, and in Williann Hendriksen’s comunnentary, More
Than Conquerors. We want to note that tn Rev. 12, Satan and his
angels are cast down at the coronation of Jesus. Verse five
explains how the man child that was to rule was (caulJ[g]hut up to
the throne of God. Verses seven 1t]hur<onmg]h1 nine tell of the
sttlmmgglle of Satan agrainst the church prior to the 1b)i1n1<dliun1g and
casting down of Satan described in Rev. 20:1—10.
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Consider especially Rev. 20:2—3, “And he laid hold on the
<dhral<g<onn1; that old serpent, which s the devil, and Satamn, and
boumnd hin a thousand years, and cast him tnto the bottomless
pit, and shwut hiuon up and set a seal upon hin, that he showld
deceive the nations no more, till the thousand years should be
fulfilled; and after that he must be loosed a little season.” Hence,
with the victory of the resurrected Christ and the sustaining of
the church, the conquest of Satam was accomplished. And
finally, in regard to the casting down of Satan, let’s notice 1 John
3.8, “He that committeth sin is of the devil; for the devil sunneth
from the lbuegihmmihmgo For this purpose the Son of God was
manifested, that he 1nn1[i<g]h11t destroy the works of the devil.”

It s owr sitncere conviction that Jesus was totally
successful in fulfilling the mission of his first advent.
Johm said that Jesus came to “destroy the works of the
devil” and we believe he did just that.

Further, James 47, tells us to, “Resist the devil, and he will
flee from you.” And in 1 Peter 5:8—9, the apostle admonished,
“Be sober, be V[ig[illaunut;: because your adversary the devil, as a
roaring lion, walketh about, see]kfumg whom he may devouor:
Whom resist stedfast un the faith, k]nuon\\v{ilnlg that the same
afflictions are accomplished in your brethren that are in the
world.” In the days of Jesus on earth it is evident that people,
the g(onondl and the bad, were helpless before the power of Satan
and his demons. Howewver, with the resurrection of Jesus and
the establishment of his kingdom, man now has the ability to
“resist” due to Satan 1[(0)siiln1g a great deal of his power and his
angels being cast into “chains of darkness.” In James 11315, it is
made plain that man is a free moral agent and that if he acts un
a wicked way, it is not because “the Devil made him do it.” But,
rather it is because of his own lust and enticement.



Page 6 of 14

Yes, James said: “... when lust hath conceived it bringeth
forth suny and sun, when it s funished, lburiilnlgtelt]hl forth death.”
Hence, if we are glU[fdllty of hate, adultery or fraud, it is mot
because of supernatural ﬁ]ﬂl(dl\\KV(ellllﬁ]ﬂlg’ powers or demonic
unfluences. It s a matter of s1uuc<01u[lnnllb>ihn1g to our own weakness
and we will have to repent and obey God or we will have to

answer un J| 1U[<dl‘g’ noen .

Now before we proceed any further, we must note that the

LS

translators of our King James Version unfortunately did not

distinguish between the Greek words Diabolos and daimon.
Diabolos, mneans, accuser or slanderer, and is one of the names

of Satan and should always be rendered, Devil. On the other

hand, daimon should be translated “demon.” Hence, the reader

of the King Janes Version nust always remember to make the

distinction. There is but one Devil but there are many demons.

The reader will note that the distinction between the words

Diabolos and diamon is nmnade in later translations.

Now let’s consider a few wverses un Jﬂegalrdl to the current
ltonitation of demons. Let me call youwr attention to Matt, 25:41.
IIn (dlep[i(ctihmg the funal jill.][dg][’]ﬂl(e‘]nllt,\ Jesus said, “Then shall he say
also unto then on the left hand, <dl(e]p>aur1t fronn mne, ye cursed, tnto
e\ve]rllalgltihmg fure; ]P)]F(E‘)]P)al]ﬂe(dl for the devil and his aumgellsf" Fromn
this we learn that the wltumate end of the Devil's aumgells s
““e\ve]rll(alst[ilnlg fure.” But what of their current status? Let’s
consider next, Matt. 12:26—29. The passage reads, “And f Satan
cast out Satan, he ts divided agrainst humself; how shall then his
]L([Unlg(dhonnnl stand? And if I by Beelzebub cast out devils, (((dl(e‘]f]ﬂl(OﬂﬂlS;
R‘\]EQ]HL)) by whom do your children cast theon out? Therefore,
they shall be your J’]luudlgte\& But if I cast out devils (((dl(elnnuonnl&
R.E.H.) by the Spirit of God, then the kingdom of God is come
unto you. Or else how can one enter into a stromng nman’s house
and §]P)<o)iill ((1':61][(@ away, RJEJHL)) his g@uoxdl& except he furst bind the

strong man? and then he will spoil (plunder, R.JEH.) his house.”
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First, notice that the casting out of demons by the power of God
was to take place when the /K/Umgfd@um was about to be
established. This causes the premillennialist to think demons
are still active and may be cast out. However, to those who
understand that the k[ilnvgdl(onnm ts the church, and that the
kingdom has come, it is obvious that Jesus bound the strong
LN ((Sauta]m)) and then proceeded to plunder his klunlgdl(onnnl by
casting out his demomns. Also, it is obvious that the demons were
terrified at the very sight of Jesus. In Matt. 8:29 one such demon
cried out, “What have we to do with thee, Jesus, thou Son of
God? Auirt 1t]h1<onLJ[ come hither to torment ws before the tume?”
Please note that this demon knew his tume was limited and that
Jesus had power to cut that time short.

But, mow the question follows, when were the demons to be
tormented? When was “the tume” that he made reference to?
Comnsider 2 Pet. 2:4, 9. There Peter wrote: “For if God spared not
the angels that sinned, but cast them down to hell, (Tartarus,
pits of darkness, RJEJHL)) and delivered them wnto chauns of
darkness, to be reserved wnto judgment:” (vs. g): “The Lord
knoweth how to reserve the unjust unto the day of j]lU[(dlglnnl(elnllt
to be punished.”

It s our conviction that demons are fallen aumgel[s and i

these verses, written in about 66 A.D., Peter tells us that these

sundfull aunugf(e\lls had been cast into a dark pit and reserved unto
the funal judoment when they will enter into their eternal
7 O +*

punishment. A similar statement is found un Jude 6, where it is

written, “And the (annugﬂellbq which ke pt_not their first estate

(( <our[ig[ilnlalll 1p>lLauce with Gnoudl R.E.H. )} but H ft their own habitation,

]hue ]hlallt]hl 1r<e\s<elr'\v(e‘<d unt (e\\ne]rllalstlunlg <c]hlauunls under darkness wnto the

||1U[<d gmient of the great davy.” We notice that both Peter and Jude

gu\ve us alonost ludl(emutlucaﬂl accounts as to the whereabouts of the

*

demons. “Their time” had come! They were in Tartarus, in
chains of darkness, in a pit of darkness, reserved unto the
judgment of the great day.
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And now, let’s turn to a passage which, when considered un
the | ng ht of the 1 f<onreg<onumg sheds considerable lug]hut on oulr
subject. It is Zechariah 1z1—2. It is our conviction that this
unspired prophet, writing some 487 B.C., foretold the cessation
of demon activity on earth. Let’s read t hue; passage. “In that day
there shall be a fountain opened to the house of David and to
the unhabitants of Jerusalem for sun and for vncleanness. And it
shall come to pass in that day, saith the Lord of Hosts, that I will
cut off the manes of the idols out of the land, and they shall no
more be remenmbered: and also I will cause the prophets and the
unclean spirit to pass out of the land.” Notice that verse one
gives us the point in time of the context. This is g(elnue]rallllly
considered to be a Messianic ]p]ﬂo»]p)]hue(cy expl auunuumg that the
time would come when God’s people would be provided with a
fountain at which their sins and wncleanness could be washed
away. Hence, with the sacrifice of God’s som, the fount of
salvation would flow forth.

But now to verse two. What was to councide with the coming
of salvation? Three 1t]h1ii1n1g§¢ First, the idols of the pagan world
would become so obscured that theiur names would even be
F@Jﬁg(ont ten. Secondly, with the co ming of salvation, inspired

]P>1r<0)p]h1<elt§ would cease to be. And thirdly, “The unclean s spirit”

(demons) would “pass out of the land.” Now, that §]h1<onudl<dl be
\ 7 T

plain enough for anyone! Zechariah said with the coming of the
fount of salvation, the demons were to pass out of the land and

John later alQF]F(E‘)(E‘)(dl that Jesus “was manifest that he ][]nllUQF]hl

destroy the \V\V(O)]F]L(S of the devil.”” Zechariah said that with lt]hue

coming of the fount of salvation, the ]pnr(oqp)]huelts would also pass
out of the land and tn 1 Cor. 13:8—10, Paul wrote “... but whether
there be ]p]r(oqp]hue(cihe& they shall fail; whether there be tongues,
they shall cease; whether there be ]klnuowll(e(dlgey tt shall vanish
away. For we know in part, and we prophesy in part. But when
that which ts ]Pne]rf@(ct ts come, then that which ts un part shall be
done away.”
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Hence, with the victory of Jesus un his resurrection amnd
coronation, and with the <C(o>1r1n1]p>ll@1tfuonrn of the [Unxgpﬁlr@d word, “the
prophets and the unclean spirit” passed “out of the land.” If the
demnons had not been cast down by the tume of the cessation of
spiritual gi‘dﬂts,\ mankind would truly be at the mercy of these
evil spirits as there would be no one on earth with the power to
cope with them. Notice what Johmn said in 1 John 4:4; 528. “Ye are
of God, little children, and have overcome themnm; because
greater is he that is in you, than he that is in the world” And
agrain, “We know that whosoever is born of God sunneth not; but
he that ts bneg(@ tten of God ]L((e(epelt]hl humself, and that wicked one
toucheth him not.”

PURPOSE. But, you may be q[ludtzzfumgf why did God allow
demons so much freedom and power during the first century?
It seems rather obvious to this writer that the demons were
made readily available so Jesus could cast them out and
demonstrate his complete mastery of all Satanic powers. Jesus
proved repeatedly His total power over the Devil and his hosts
and so proved to one and all that He truly was the Son of God.
The casting out of demomns by “the twelve” and “the seventy,”
was to help convince Israel that Jesus was the Messiah and that
the kingdom was at hand. Later the apostles exercised their
power over demons to prove they were the men of God with
the message of God (Mk. 16:5—20). WHEN JESUS PROVED HIS
DEITY AND THE APOSTLES PROVED THEIR APOSTILESHIP;
AFTER THE CHURCH WAS ESTABLISHED AND AFTER THIE
NEW TESTAMENT WAS CONFIRMED AND COMPLETED, THE
DEMONS “TIME” WAS UP, AND THEY ARE NOW CONFINED,
AWAITING JUIDGMIENT.



Page 10 of 14

However, some may feel that there are a few New Testanmenit

passagres that do mot seem to harmonize with our position on
this matter. Let's consider some of these and see if they are

really as contradictory as they may seem. But first, we mnust

remind yvou that the Greek word daimon (demon) has not
\ 7

always meant the same thing to all people. A number of

authorities may be cited to show how the meaning of the word

has evolved. Im E. W. Bullinger’s, A Critical Lexicon and

Concordance, we find the following: “In_classic Greek, these

words (daimon and daimonion) were originally the same as
\ 7 &7 =
theos, god.. .. From Homer downwards they answer to the Latin

numen, and denoted general divine agency, the working of a

higher power, and afterwards it came to denote a destructive

power. In the Septauegint, daimonion, is used in a bad sense, and

Un contrast to theos, QF(O)d ( Dewut. z2:1 7\) . Im the New Testament

the word is s]pxe(cuaﬂlll\v (aup)]p)lltued to <e\vu1l spirits.. T]hue\v Appear as

LIS LY.

special powers of evil in the service <odf Santaunl ’ In Kittels,
7[7/71@0//0@/1(031// Dictionary of The New Testament, \V<o)1l 1, we are

unfor nnuewdl that un the earliest times the word demon could

sy ply be defined as “supernatural power.)” It is further stated

lt]hl(dllt un_popular Greek belief, demons were “fundamentally the

spirits of the departed.” “Philosophy tried to fashion these

notions unto the conception of the demon as a divine force, but

it had to take the popular belief into account, and to varying
degrees it thus incorporated demnons inmto its systemn as

intermediary beings....” Hence, we see how the Greeks used the

term demon in Jreif(emrfunlg to the spirits of the dead, whomn 1t]h1<e\v

deified and worship; p)@(dl as lunute]r]nnue(dlltaur\v Qf(owdls who held :

1

position between man and their great QF(ONdlS SlUUC]hl as Jupiter, Zle]U[b
or A]pnoﬂlll(o) Both Thayer and W. E. Vine | point owrt thait 1t]h1<e Greeks
of New Testament tinnes still held this view, as in Acts 17:18, they

accused Paul of bei ung a setter forth of sltlraunvgﬂe demnmons or g@udls

after he had 1p)1r<e~auc]hue~<dl about the resurrection of Jesus.
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In George Camip bell's, The Four Gospels, Vol. I, page 170, he
makes the 1 F(O)lUl(o>\\>\Vlunlg unteresting o bservation un Jregauﬂdl to the
use of the word demon: “This ]hlal\vmg been a word much un use
among the heathen, from whom the Hellenist Jews first
borrowed it, it ts reasonable to expect that, when it ts used un
speakfumg of pagans, theur customs, \\>\V<onr§]h1iqp> and opinions, more
especially when pagans are represented as employing the term,
the sense should be that which is conformable, or nearly so, to
classical use. Now, un classical use, the word sﬁglmﬁiﬁied a divine
1bneiilmg,\ 1t]h1<0)1U[g]h1 not un the ]hliig]hue;st order of theur divintties, and
therefore squqpxose(dl noit <e;<q[1uni\valll(elnut to theos, but superior to
human, and consequently, by the maxims of their theology, a
proper (o>1b>j](e<01t of adoration.” Therefore, in our study of the use

of the word demomn, we must always consider who the passage

is directed to, who the §1pue\alkte\1r ls and we must also fQFfL\\I(E‘) due
consideration to the context. If the s peaker or the ones spoken
to are Greeks, we must remenmber 1t]h1a11t the word demon llltk(ell\y

refers to Greek deities and not to the evil spirits.

Now, let’s make the a]p]pll[hcautfuonm and consider 1 Cor. 10:20—21.
It would seem obviowus that Paul un this passage accomumodated
Greek 1t]h1ﬁ1n1]k[iln1g when he wrote to Corunth: “But I say that the
lt]hliilnvgs which the (Gre]nlltl‘ilheS sacrifice, they sacrifice to devils
(demoms, their lesser gods, RJEH.) and not to God: and I would
not that ye should hawve f(ellll(onws]hl[i]p with devils (demons, the
Greek tdols, RJEJHL))Q Ye cannot drink the cup of the Lord, and
the cup of devils; ye cannot be paurltalke]rs of the Lord’s table, and
of the table of devils.” Surely, we can all see that Paul un this
passage is sinply using 1t<e~1r1nn1ii1nuo>lho>gy the Greeks would
understand. Paul ts not warning thenm about ]hlal\\/[hmg fellowship
with evil spirits, but rather he is cautioning them against any
further involvement in their old idolatrous practices. 1 Cor. 8
makes this fact even more obvious.
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Now, consider 1 Tunm. g4:: “Now the Spirit §]P)<€)al]k<€)lt]hl (ex]pnr«egsl[yy
that in the latter times some shall depart from the faith, giving
heed to seducing spirits, and doctrines of devils: ...” Today’s
demonists feel that this is one of their strongest passages. They
steadfastly affirnn that this text warns of false doctrines that
will be spawned and spread by evil spirits. However, many
Greek scholars and commentators agree that the structure of
the sentence un the (onriigihntaﬂ[ will allow the expression “doctrines
of devils” to mean either doctrines taught by demons or
doctrines about demons. | George Canp bell, in The Four Gospels,
Vol. I, pg- 176, in ]P)@&]l]l\(luﬂl(g of the use of the word demon un this

«

passage comuments, ... there is reason to thiunk that it ts used
more extensively, for all those beings inferior to God who are
made <0)1b>j](e~(01ts of adoration.... That this s his meaning  is

rendered not improbable, ...”

Matthew Henry believed that Paul was simply foretell [i]ﬂlg
“One of the great instances of the apostasy, namely, giving
heed to doctrines of demons, or (C(o>1n1<c<elﬂnuunug demons; that s,
those doctrunes which teach the W(O)lrslhqu of saunts and (aunlge s, as
a middle sort of deities, between the tmmortal God and mortal
men, such as the heathen called demons, and \v\wours]hlfqppe(dl under
that notton. Now this pl[a[inlly agrees to the church of Rome, and
tt was one of the fiurst steps towards that great apostasy, the
<eln1s]hurl‘i1n1ﬁ1n1g of the relics of martyrs, paying divine honors to
them, 1b>1uur1nlii1nlg uncense, consecrating images and lt(elnnqplheg,\ and
making prayers and praises to the honor of saints departed.”
Albert Barnes gives more than five palges tn his conmentary of
I Tunothy to the ]an)p(oslutluonnl that in g4a—3, Paul was warning
that the \v\V(ours]hqu) of “The Virgin Mary” and other dead saints,
1F<onr1b)[i<dl<dliiln1g to marry and the aﬂbsta[ﬁm[ﬁmg from meats, would all
be doctrines of the aqpqpnm&anc]hiilnug Roman apostasy.
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Likewise, modern demonists can fund no consolation un Janmes
2:19: “Thou believest that there is one God; thou doest well: the
devils (demons R.E.H.) also believe and tremble.” If the word
demon in this passage applies to “spirits of dead men,” James is
certainly correct in saying that they believe and tremble.
There are no atheist in hades! The spirits of all the dead are
either in paradise or in torment awaiting j]luudlglmuelnut day. Truly,
they all believe in God and tremble (see Lk. 16:9—31). If, on the
other hand, James is §]P><eallk[iln1g of ewvil spirits ((fallllelm anmgells)); they
too believe and tremble as they are un the abyss, in chauns of
darkness, awaiting j]luudlglnnuelnnt ((2 Pet. 2i4, 9; Jude t6>))¢

But, some quiz, what about James 314—15? There the Lord’s
brother wrote: “But if ye have bitter envying and strife in your
hearts, glhonry not, and lie not agrainst the truth. This wisdom
descendeth not from above, but is earthly, sensual, devilish
(demoniacal, R.EH.).” This passagre does not teach that demons
cause people to be filled with envy and strife, rather it simply
teaches that a person with these qualities cannot be considered
spiritually wise. People with these qualities evidence an
earthly, sensual disposition such as that exhibited by the evil
spfur[ilt&

Funally, let’s turn ouwr attention to the book of Revelation.
Remember that this book was written to the seven churches of
Asia and that the inhabitants of this area were greatly
unfluenced by Greek culture and religion. In Rev. g:20, John
wrote, “And the rest of the men which were not killed by these
plagues yet repented not of the works of their hands, that they
should not \W(onrslhliqp devils (((dlelnnuonmsy RJEJHL))? and the idols of
g@ll(dL and silver, and brass, and stone, and of wood: which
neither can see, nor hear, nor walk.” In this passage John is not
Jr(eif(e]rlr[llmg to their \\Awonrglhliqp)]pihmg literal demons, but rather, as in
the 1F<onr<eg<0)iiln1g references, it is a condemmnation of idolatry.
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The verse provides its own commentary. They had
worshipped that which could neither see, hear nor walk. The
evil spirits were ]pxonv\ve]riﬁudl and could certainly see, hear and
move with great mobility.

And now, to the funal passage to be considered un this
unvestigation. Many of today’s demon chasers will run to Rev.
16:13—14, to prove that demons are to be powerful and active
until the end of tume. The verses are as follows: “And I saw three
umnclean spirits like 1F1r<ong§ come out of the mouth of the <dl1ra1g<onmy
and out of the mouth of the beast, and out of the mouth of the
false ]p]ﬁoqp]hueln For they are the spirits of dewvils, (((dhe;]nnuoum& RJEJHL))
W(onrk[ilnlg miracles, which o forth unto the kﬁlnl(gg of the earth
and of the whole world, to ga ther them to the battle of that
great day of God Almighty.” This is beyond doubt highly
symbolic language, referring to events that were to soon take
place to assure the victory and permanence of the church. This
passage has 1n1<ont]h1[i1n1g to do with literal evil spirits Jraﬂlllyiilnlg literal
kings to fight in a physical battle just before the second advent
of Churist. Ray Sumnnners, in his conumentary, Worthy Is The
Lamb, summs up the meaning of the passage in this way: “The
three 1F1r(0)g§ perhaps symbolize some form of evil ]p]ﬂoqp)(algannudlal
since they come from the mouth of the three. They are the
<0)1F1F§]Puriiln1g of the devil, of g(oudlllegs government and of false
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