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The Seventy Weeks of Daniel g: 24-275

by Phil Roberts

In the aftermath of the fall of Babylon in 539 B.C., Daniel, who had lived through
the entire captivity, began to reflect on Jeremiah’s prophecy that the Jews would
serve the king of Babylon for seventy years (Jer. 25:m). Perceiving that the seventy
years was nearly up, and that Babylon had already fallen to Cyrus and the Persians,
Daniel prayed that God would remember his covenant and restore his people to
their land. As he was praying, the (aunlgell Gabriel was sent to him with this message:

(24) “Seventy weeks have been decreed for your people and your
holy city, to funish transgression, to make an end of sin, to make
atonenment for iniquity, to lburii]nlg unt «e‘\velrllalstiumg ]Fflghlt(e(O)lU[§]nl(6‘§§,\ to seal up
vision and prophecy, and to anoint the most holy place.

(25) “So, you are to know and discern ¢hat from the issuing of a decree
to restore and rebuild Jerusalenm wntil Messiah the Prince there will be
seven weeks and sixty-two weeks; it will be built agrain, witth p laza and
moat, even un tines of distress.

(26) “Then after the s[[xtya two weeks the Messiah will be cut off and
have 1nuo»1t]huunlg and the people of the prince who is to come will destroy
the city and the sanctuary. And its end will come with a flood; even to
the end there will be war; desolations are determined.

((27/)) “And he will make a firm covenant with the many for one week,
but in the middle of the week he will put a stop to sacrifice and grain
<o>FF<e1r|unvg and on the wing of abominations will come one who makes
desolate, even until a complete destruction, one that is decreed, is
poured out on the one who makes desolate.” (Dan. 9:24—273, NASV)

T]huonuvg]hl the gramnar is difficult and many details are obscure, the gist of this
answer to Daniel’s prayer is clear: God is about to lb><e<glt1nl a new age for his people.
It will be seventy “weeks” tn duration ((]pnr(o» bably to be understood as weeks of
years, or 490 years) and will see not only the restoration of the temple and the
city of Jerusalem but also F(onrgwelnuess of sim, the bringing in of everlas tlumg
1r|ug]h1 teousness, the seal ing up of vision and prophecy, and the anointing of the
most holy. Moreover, near the end of this period, the Messiah will appear. But he
willl be 1 r<eJ|<e<CIt<e<dl and desolation will follow, resuli tlunlg once agauum un the destruction
of Jerusalem and the temple.
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Montgomery refers to the history of the interpretation of this passage as the
“dismal swamp” of OT criticism (Y oung, Daniel, 101). But four major approaches to
the passage have emerg'ed, and most of the remaining multitude of
interpretations are but variations on one of these four. They are as follows:

. The Traditional Messianic Interpretation. According to this view, the 490
years are symbolic but generally <c<o>1r1r<es]p>(o>1nudl to the period extending from the
time of Daniel down through the first coming of Christ. The “decree to restore
and rebuild the city of Jerusalem” (v. 25) is equated with the decree of Cyrus in
539/8 B.C. permitting the Jews to return to their homes and marks the beginning
of the 490 years. The furst seven weeks will see the rebuildi lunug of the temple and
the city of Jerusalem. The sixty-ninth week (seven weeks plus sixty-two \W@@]L(S))
ends with the coming of Jesus as the Messiah. The end of the seventieth week is
identified with some NT event that marks a rejection of the Jewish people—
usually the stoning of Stephen or the destruction of Jerusalem in AD jo. This
interpretation is held by many amillennialists and some historic
premillennialists. EJ. Young is an excellent representative of this approach.

2. The Church Agre Interpretation. According to this view, the 490 years are
entirely symbolic. The first seven weeks refer to the period from the decree of
Cyrus to the first coming of Christ. The sixty-two weeks refer to the present
chuarch age. The seventieth week refers to the period just before the final
J|1uudlglnnue1nut Some variation of this view has been held by both amillennialists and
historic premillennialists. C. F. Keil presents this view.

3 The Maccabean Interpretation. Those who hold this view approach the Bible
from a hwmanistic viewpoint. To them there is no such thing as genuinely
predictive prophecy. And since so many of Daniel’s prophecies accurately depict
the events of the Maccabean age (168/7—-165/4), they assume that the book must
actually date from that period. An anonymous second century author thought
the Messiah was about to appear, so he wrote up the book as though a sixth
century Daniel had prophesied the appearance of the Messiah during the
Maccabean age. But he was Wrongs; the Messiah did not appear. The current
terminology for this interpretation is “failed apocalyptic.” The 490 years are to
be taken literally, with the first seven weeks referring to the period between the
captivity and the Maccabean age, and the final week referring to the Maccabean
agre itself. J. A. Montgomery and virtually all liberal critics hold some variation of
this view.

4. The Dispensational Interpretation. Dispensationalison claios that all
]p]ﬁoqp)]hue(cy must be fulfilled with the wtmost literal detail, and that it must be
fulfilled tn terms of the literal, ]P»]hlysihcall[ nation of Israel.



Page 3 of 11

A«c<c<our<dl[hmglly,« the first sixty-nine weeks refers to the ]Pne;lrii(o»(dl from Artaxerxes’
decree in 445/ 4 BC (permitting Nehemiah to rebuild the walls of Jerusalem, Neh.
2:4-8) to the Triwmphal Entry of Christ in AD 30 or 33. But the seventieth week
has been postponed. A gap of what is mow nearly 2,000 years has arisen between
the sixty-ninth and the still-awaited seventieth week. The seventieth week will
be the Great Tribulation and will 1b>egihn1 with the Rapture and end with the battle
of A\Jr]nnlalge(dl(dho»1an There is no explanation of the first seven weeks in the
dispensational systemn.

This interpretation of the seventy weeks was popularized by Robert Anderson
and has recently been refined by Harold Hoehner. It is based on a mumber of
curious assumptions, the most s1t1rlL]L<|unug of which is that a “prophetic year” is
actually 360 days, not 365. Therefore, the seventy weeks is not really 490 years
but a few days shy of 483 years. And the sixty-nine weeks is not really 483 years,
but 476 years. This interpretation also assumes that the decree of Artaxerxes was
given in 444 BC and not 445 and that the crucifixion of Christ was not in AD 30
but in 33. These last two are plausible assumptions.

But all this is to overlook from the outset the implausibility of the assumption
that the decree referred to is that of Artaxerxes in 445/ 4 BC. It was only the effort
to reduce a literal fulfillment that initially drove the dispensational school to
resort to calculations based on 360 day years and the decree of Artaxerxes. As we
will illustrate below, a proper understanding of the numerical symbolism of the
seventy weeks will enable us to interpret the passagre witthout resorting to such
numerical gymnastics.

We should also note that others (not necessarily premillennialists) have also
tried out a literal fulfilloemnt using a 365 day year, a 458/7 BC lbneg[hnumiilnlg date
((A\]rltalx«erxes" decree «glraunnt[i]nug Ezra ]P><elr1nn1il§§ii<o>1n1 to retuorn, Ezra 7/*‘1[][—@8)) and an AD 26
end date (Halley, 313). But this, too, collapses because the return of Ezra had
1nuont]huunlg to do with the re bnuutll(dhumg of either the temple or the city and also
because it is well-nigh impossible to date the beginning of Jesus’ ministry as early
as AD 26.

lt's mot my purpose to provide a full refutation of the dispensational
interpretation of this vision. Rather, I want to concentrate on the three
factors upon which, I believe, any correct Unterpretation must be based.

I. The Context of the Covenant Prayer

The first step to a correct understanding of the seventy weeks prophecy is to see
it in its proper context as God’s answer to Daniel’s prayer (Dan. g:4—19) and to see
how the offering of that prayer relates to the covenant between God and Israel.
Remember that Daniel’s prayer had been prompted by his reading of Jeremiah’s
prophecy that Israel would spend seventy years in Babylon (Jer. 255 29:10).
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That was not just some random punishment selected by God. It was the specific
pumnishment llegallllly demanded by the terms of the Mosaic covenant between God
and Israel. Leviticus 26:34 specified captivity in a foreign land as the wltimate
penalty for violation of the covenant: “You, however, I will scatter anong the
nations and will draw out a sword after you, as your land becomes desolate and
your cities become waste.” Daniel would, of course, have been well aware of the
llegaﬂL covenantal basis of the ]pnuunl[Ls]hunnuemut his nation had just endured.

But that same covenant also made Hegaﬂ[ provision for restoration. “If they
confess their iniquity and the iniquity of their forefathers ... then I will
remenmber My covenant with Jacob, and I will remember also My covenant with
Issac, and My covenant with Abraham as well, and I will remenmber the land” ((]Le\w
26:40, 4;2)} In other words, just as sin had resulted n captivity under the 1l<e<galll
terms of the covenant, so also repentance and prayer of confession could bring
restoration wnder the terms of the same covenant. Now Daniel’s prayer is

precisely the type of prayer demanded by the terms of the covenant. He realizes

that the end of the seventy yvears is near. And vet that restoration, according to

the terms of the covenant, is conditioned on the nation 1p>1raw[i1n1g and comn Fegsii]nvgf

their iniquitty and als]klumq God’s 1F<o>1rglt\\ne]nue§§ Thus, when Daniel bne«glunLS to pray in
9i4, We immed lately see that it is a prayer of repentance and confession of sin on
behalf of the whole nation, and that it was tntended to meet the sp«ecuﬁuc ega
terms of the covenant and thus trigger the restoration of the natiomn:

. Indeed. all Israel has /tjfau/71§gf1ﬁe'§§re'd Thy law and turned aside, not Ob)(e')vzmgf
T hy voice; so the curse has been powmed out on us, ,az//ongf with the oath
which is written in the law of Moses the servant of God, for we have sinned
against Him. /\V.. ]/]/)

. As it is written in the law of Moses, all this calamity has come upon us;
yet we have not §01L]{gf//71/£' the tavor of the Lord our God by turnin I from our
iniquity and griving attention to thy truth. (v. 13)

. O Lord, hear! O Lord, /faurgfxz vel! O Lord, listen and take action! For thine
own sake, O my God, do not delay, because Thy people and Thy city are
called by Thy name. ( (v- 19 /)

And before Daniel could <c<o>Jnn1|P)1l<e;1te the prayer, Gabriel allp)]p)1eallr1e<dl with the answer
Daniel §(0)1U[g]h11te Moreover, the aumgell told Daniel that at the very 1bneg[i1nun1iilmg of his
prayer “the comumand was issued” (v. 23). In this context the conumand could
hardly be any other than the divine comumand to restore the nation and the city
of Jerusalem, just as God has promised to do under the terms of the covenant. The
earthly <c<o>1unnut(elr]p)aurt would be the decree of Cyrus for the Jews to return. And
since the issuing of this decree is said to mark the beginning of the seventy
weeks, we have thus nailed down one peg in the interpretation of the vision.
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Any sound interpretation must reckon the 1b)<egii1num[hmg of the seventy weeks un the
year of the vistion itself, 539/8 BC, the year of Cyrus’ decree permitting the Jews
to return from their captivity and rebuild theur city and their sanctuary. If this is
not true, then God delays for almost 100 years tn keep[ﬁmg his part of the covenant
to restore the natiom when they pray. And note that Daniel un his prayer
specifically asks God mot to “delay” (v. 19) in his restoration of the nation. The
picture is clearly that of a gracious God who is so ready to 1Fr0)1rg[i\ve that no sooner

does Daniel begrin his praver than God issues the decree with which the program

of restoration begrins.

Some have (0)16j]1e<clt1e<dl to this interpretation by s saying that Cyrus’ decree said

1nuont]huunlg about the re bnund[(dllunlg of the city, and they have thus aurglunedl that we must
seek a later decree, namely, that of Artaxerxes to Nehemiah 4;4;5)/ 4 BC. It is true

that Ezra 1:2—4 does not specifically mention the rebuildi g of the city. But the
prophetic description of (Cylrus’ role in Isaiah 44:28 is precisely i t]hlant of the one who
decrees the rebuilding of the city of Jerusalem: “He (Cyrus) will perform all My
desure. And he declares of Jerusalem, ‘She shall be built,” And of the 1t<elnn1]p)ll<e,« Your
foundation will be laid.”

Again, we are driven to the conclusion that the only decree that fits the
context as the beginning of the seventy week is that of Cyrus in 539/8 BC. On the
other hand, interpretations that postpone the bne‘glununuumg of the seventy weeks to
a point in time almost 100 years later create a situation in which some of the most
important elements of the restoration—the return to the land, the rebuildi g of
the temple, and the inhabiting of the city of Jerusalem (the very things for which
Daniel had prayed)—had already ]hlaqp]pxe]nue(dl even before the seventy weeks began.
In other words, we end up with the vision of the seventy weeks not really
aunlswelrlunug to Daniel’s prayer for the restoration of the nations at all, but, rather,
reveal ling what would happen to the nation l(onnlg after the first basic steps of
restoration had already taken place. This view virtually denies the relevance of
the context to the vision and leaves Daniel’'s prayer without a direct answer.

II. The Goal of the Seventy Weeks

The second determinative factor for 1unnudl‘e;1rs1taunudlfunug the prophecy is to note
carefully the gfo,a/// of the seventy weeks, Le., what S]P)(efClLFlUC 1t]huururg§ are to be
accomplished within the period. This factor will | grive us a sound basis for s<e<e]l\<lumg
the end point of the 490 years. The prophecy opens by declaring six goals to be
auc<c<o>1nnqp>ll[iglhue(dl::

.. The first is to finish (or, perhaps, “restrain”) transgression. This funish, or
restraint, of transgression seems to ref fer to the contimual transgiression of the
Jewish people which had led to the destruction of the temple in the first place.
Just how this check on sin was to be accomplished is not here specified. It could
come either i t]hur(onung]hl repentance and f F(our‘rgu\\nelnues or t]humonuug]hl Jlluudl«glnnuelnut and
destruction of the sinners. Perhaps the annnﬂbnugmuuty s intentional.
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2. The second is to make an end of ((<o»1r,« ]P)(E‘,‘]F]hlal]PSy “to seal 1qu>"")) sin. A\galfunl e is
not clear just how this end was to be accomplished. Either fo rgiveness or
j]luudlglnnuemut could be the means of lbnrlhnlgihnlg about an end to sin. Or, if the
translation “to seal up” is taken, the sense could be that of 1r<es<e;1rv[umg sin for
j]luudlglnnuemuu

3. The third is to make atonement for sin. There is only one defuinitive
atonement for sin to which this can refer: the sacrifical death of Chirist.

4. The fourth goal is the bringing in of everlasting righteousness. This goal
should be wnderstood as the 1rlug]h1 teousness that would come 1t]h11r<o>1utrg]h1 faith n
Christ tn contrast to the condemnation that had come on them and their nation
in Daniel’s day because of their failure to keep the law of Moses.

5. The fifth goal is the sealing wp of vision and prophecy. This goal has been
taken by some as a reference to the cessation of vision and prophecy. But in this
context it seems rather to refer to the validation of vision and prophecy by
fulfillonent. In other words, the seventy weeks will see the fulfillment of the
visions and prophecies in which God had revealed his plans for the city of
Jerusalem and the Jewish ]pe(oqplle—]pllaums which, a1<c<c<o>1r<dlii1nlg to this ]pur(oqp]hu@cy would
culminate in a second destruction of their city and sanctuary (v. 26).

6. The sixth and final q@ualll will be the anointing of the most holy. The gramumar

©

s aunn bnugﬂuuo»us and could refer to the annuonunntlunugr either of a person_or <0)F a place.

And b(o)lt]hl temple and Messiah are part of lt]hue context of lt]hllts passagre. It is my
belief that the reference is to Jesus as the Messiah, but with lt]hue 1r<ea1]llt7zalt[[<o>1m that

he is also the true temple or “Most Holy” who would, in his own person, replace

the physical temple of the Jews (cf. John ’2°JL<Q)—'ZJL)

)<ey<o>1nudl these six fundamental g@aﬂ we further learn that the seventy weeks
will see the rebuilding of the city and temple of Jerusalem, the appearance and
cutting off of the Messiah (<§1uur<elly a reference to his <cr1uucufltx1uonm)) the cessation of
the sacrificial system, and the destruction of the city and sanctuary omnce agrain.
Likewise, the seventy weeks will see the confirmation of a covenant with the
Jewish people. This could be taken either as the establishment of the New
Covenant in Christ or as the confirmation of an already existing covenant,
namely, the confurmation of God’s covenant with Abrahan.

The lpuonunnt is, however, that there is not one i huunug named as a «g@a [ of, or said
to happen in, this seventy weeks that had not occurred by the time of the
destruction of Jerusalem un the furst century. Therefore, to seek to extend the
seventy weeks beyond the first century is without warrant. To put it another way,
the stated g@a s of the vision fix the end point of the seventy weeks at some point
in the first cemtury AD. And if we feel some hesitation at not bnelunlg able to
identify some precise NT event as marking the end of the seventy weeks, we
should remember that the vision itself does not specify any particular event as
mntaurkihmg the end of the seventy weeks. It is apparently not the precise date of the
end of the seventy weeks that the vision is intended to comumunicate, but the
objectives to be accomplished within the seventy weeks.
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III. The Numerical Symbolism of the Seventy Weeks

The third, and most neg lected, key to wnderstandi g this prophecy is the
numnerical sylnnl bolison of the seventy weeks. If the context establishes the
lbueglununuunvg of the seventy weeks at the decree of Cyrus in 539/8 BC, and if the
stated gorcn ls of the seventy weeks fix the end of the period in the first century
AD; then why is it des lUg]ﬂlaler‘(dl as a ]Pnerluo»(dl of seventy weeks, or 490 years, when, in
fact, it is somewhere between 500 and 600 years? The answer lies un the fact that
the mumbers are symbolic and were never intended to be taken literally.

I order to understand the symbolism, let us bxe\rglum with the seventy years of
the Babylonian captivity, which form the backdrop to this vision of seventy
weeks. Why was this period d <esu<g1nlant<etdl as seventy years when, tn fact, it was only
about 66 or 67 years? (((O)ll(dl commentaries often get the seventy years by Fluglumrlumg
the captivity from 606 BC to 536 BC, but the dates of the first deportation and the
fall of Babylon are now well established at 605 BC and 539 BC.) We could say the
seventy is only a round Fluglunﬁe\ But that would miss the real meaning of the
captivity for the Jewish people.

The Babylonian captivity, as an instrument for punishment, was rooted in the
sabbath law of the OT. It was based on the special status of the sabbath as a sign
of the covenant 1r«ellautluounls]hqu) between God and Israel. “You shall surely observe
my Sabbaths; for this is a s sign between me and you lt]hur(onutg]huonutlt your generations,
that you may know that I am the LorRD who sanctifies you” ((]Exmdl ztaz). And
remember that this sabbath law also included the sabbath year, requiring that the
land “rest” from cultivation every seventh year, and the Jubilee celebration of a
“double sabbath” every forty-nine years (the sabbath of sabbaths) (Lev. 251—34).
This whole (c<o»Jnn1]p)1hex of sabbath ]L<<e~<e\]p>illn1g—<dlays,« years, and Jubilees—was
especially well-suited to be a sigm of the covenant because of the fauth
demanded on the part of the Israelites. Consider the faith required for the people
of an agricultural economy to go without cultivating their land for an entire year,
not to mention the two years of the Jubilee. Surely one of the furst laws to be
iig]nuonﬁe(dl (dhunfiilmg ]P)@][’fl(O)(dlS of unfaithfulness would be the sabbath, and <e§][)><e<ciiallllly the
seventh-year sabbaths.

The importance of the sabbath law to the 1be\g(alll stipulations of the covenant is
especially aqpqpanremut in Leviticus 26. This chapter summarizes the entire covenant
relationship in terms of the blessings that would come upon the nation if they
were faithful and the curses that would come if they were wnfaithful. ln

speci Fylunug the curses, God decreed that the ultimate penalty for uwnfaithfulness
would be for the [srauelhutteg to be stripped away from their land and carried into
<caqp>1t[ivii1tyo
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Now this was not just some random form of pluunlﬁs]hunnuemut It was based on the
role of the sabbath as the sigrn of the covenant. It was specmftcallv desmg’ned to
allow the land to enjoy an extended sabbath rest to make up for sabbath years not
observed dlll'll’lg t:he peJl'Lod of unfaithfulness. “Then the land will enjoy its

sabbaths all the days (0>F the desolation, while you are in vour enemies’ land; then

the land will rest and enjoy its s sabbaths” (Lev. 26:z4). And note that this twenty=

sixth chapter of Leviticus tnmediately follows the twenty-fifth chapter that had

initially §]Ip>(elllle<dl out all the sabbath laws.

Thus, when the Chronicler funally tells of the carrying away of the children of
Israel tnto the Babylomnian captivity, he <ex1p)llalii1n1§ that captivity not s[hnnqplly as
punishment but as a time for the land to make up for lost sabbath rest: “The land

. <eln1J]<o>ye<dl its sabbaths. All the days of its desolation it kept sabbath until seventy
years were complete” (2 Chiron. 36:21). It is owr contention, then, that the seventy
years of captivity is a symbolic number highlighting their full sabbath rest due

the land because of the fulness of their iniquity. By using a multiple of seven (the
sabbath number) and ten (sym b)<o>llu741unug fulness or <c<o>1nn1]p)ll<eltluonm)) (Guo»d was 1t1r\v1unugf to

get the Israelites to see the Jnnueaumlunugr—lnuo»t the lhelnlrgr th—of the captivity:.

A]llt]hUOHU[QF]hI the number 50 approximates lt]hue actual lhelnugﬂt]hl <0>F the captivity, that is

Q<e<c<o>1n1(dlaur\v It was far more Unnportant ] for the Jews to ]L{]nuow why t]hue\v were Qﬂommg

into captivity | than it was for lt]huem to know the exact lhelnugf th of the captivity.

Now if this explanation is correct, further implications inmedia t«elly arise. A
seventy-year captivity would lU[]ﬂl]p)ll\v an epoch of 490 (0 X 7) vears of

wnfaithfulness to accumulate a “debt” of seventy wnobserved sabbath years. So,

the seventy vears of captivity is the culmination of a 4qo-vear epoch of

unfaithfulness. (Again, we should not press for am exact 490 years of

unfaithfulness. But just as the seventy years of captivity approximates the
historical reality, so may the 4(9)(0»0)) This, then, suddenly illuminates the
announcement to Daniel of the coming of a new (e]p)@(c]hl of 490, or 50 X 7, years.

Just as the preceding epoch of Israelite history had culminated in
failure and captivity because of the unfaithfulness of Isracl, now a new
epoch of seventv times seven will begin which will culminate in
salvation and redemption because of the “faithfulness of God to his part

in the covenant.

But why God would choose 490 years to represent the past ]Pnelr[iodl of
unfaithfulness as well as the new period of salvation? Again, the answer is found
in the symbolism of the number, and that symbolism is rooted even more deeply
in the sabbath law. We readily note that the number is 7 X 10 X 7, and thus
inherently symbolic to the Jewish mind. Remember Jesus’ charge to Peter to
forgive his brother seventy times seven (Matt. 18:22). But, more importantly, it is
not only seven times seven; it is also a period of ten Jubilees (7 X 7 = 49, a Jubilee).
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It is true that the Jubilee was the fiftieth year. But, while some rabbis reckoned
Jubilees in fifty-year cycles, others reckoned the fiftieth year as overlapping with
the first year of the next forty-nine-year cycle, thus ]keepihmg the entire cycle to
forty-nmine years It seems clear that a forty-nine-year cycle for the Jubilee is
lbueihnug assumed here tn Daniel. Compare also the Pentecost, which was the fiftieth
day after a week of weeks yet which did not break the weekly cycle but was
merely the first day of the eii«g]hut]hl weelk.

So, ten Jubilees were appointed to accomplish the six t]huunlgs enumerated un
verse 24 of our prophecy. But why ten Jubilees? And what did the Jubilee itself
represent, to make it such an Unnportant sy bol for the accomp lishment of the
goals of salvation defined in verse 24?

In the OT the sabbath (including days, years, and Jubilees) is associated with
the commemoration of two lt]huunlgg First, tn the giving of the Ten Commandnents
at Mt. Sinai, it is identified as a day of rest, commemorating the rest into which
God entered when he had completed his work of creation (Exod. 20:1). This
association is wuniversally 1r<e<c<o>g1n1[[7z<e(dl¢ But, in the repetition of the Ten
Commandments forty years later, Moses also says that it was a commnennoration
of the lIsraelites’ deliverance from bondage in Egypt (Deut. 5:15).

Now these two concepts « of rest and deliverance are closely connected. Israel

is delivered out of lbuonnudlaugﬂe in order that she 1nnuugF]h1 t enter into Canaan as the land

of rest that God has ]pnme]p)aumedl for her (Dewt. 12: (qy—lho») And that land of rest is but a

type of God’s own rest, W]huuc]hl he entered after he had completed the creation and
into which all who are delivered from the bondage of sim will ultimately enter

(Heb. 4u—11; see es]p)«e(ciallUl\v vv. 1, 2—4, and 10). This 1uunudl<elrsttallnl(dliilnlg of the sabbath as

a sigm of the rest and the deliverance that God was preparing for his people also

helps us to understand the miracles that Jesus performed on the sabbath. He was

not trying to prove that he could break the sabbath. He was trying to get the

Jews to see the real 1nnueaunt[[1nug of the sabbath. Note his res sponse to the Pharisees

who had criticized hin for ]hueallllunlg a (crlup>1p>ll<e<dl wonnan on lt]hue sabbath: “Should not

this womnan, whom Satan has ]L<<e1p>t /b)(O//U//HId for elugflhnbetelnl ll<o»1nugr vears, be set free on

the Sabbath day from what b><o>1unnudl her” (Luke 1z: 11(6»)) He was saving, in effect, that

her deliverance from bondage and the rest she would now enjoy in her ]hueatl[ihm«gr

were what the sabbath was really all about: deliverance and rest from the ravages

of sim and the | power of Satan. And both the OT sabbath and her ]hueaﬂllunugf on 1t]h1<e

sabbath were sigrnis of the rest & deliverance Christ was about to burlunlg to mankind,

It s, o fauct the whole Messianic age that fulfills the ]Pumounnuts«edl rest and
deliverance of the OT sabbath. This is the point of Hebrews 4:3 when the writer
says that “we who have believed enter that rest.” The “Sabbath rest” that
“remains” for the people of God (v. 9) is the rest and deliverance that we have in
Christ from the lbnonnudlalge of sin. That deliverance from sin is what the OT sabbath
was all about. Indeed, our entrance into God’s rest is mow by faith tn Christ, but un
the funal stage of God’s redemptive history we will enter by §/{gf///1/t nto God’s

sabbath.
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Every sabbath observance of the Israelites was intended as a reminder that
God was preparing for his people a true and eternal rest. The fallow ground of
every seventh-year observance was a reminder that, in that future rest, God
would provide for their every need and that the curse of sim which made it
necessary to till the ground (Gen. 3:17) would be no more. And every sabbath year
observance that required the releasing of slaves and the remission of debts ((]D)(elunt
15:1—-18) was a sign that in that day of futuwre rest God would truly deliver his people
from the bondage and debt of sin.

And the grand culmination of the OT sabbath law, the Jubilee, which would
normally occur once in the life of every lIsraelite, was the occasion when the
whole meaning of the sabbath law was summed up in the command to “consecrate
the fiftieth year and proclaim liberty througthout the land to all its inhabitants”
(Lev. 25:10).

Now, to return to the g49o years of Daniel, if one Jubilee is an occasion to

“proclaim liberty throughout the land,” how much more the tenth Jubilee!
Indeed, the tenth Jubilee would naturally symbolize to the Jewish mind the
appropriate time for the proclamation of full and complete liberty and rest for
the people of God. And that is exactly the point of the usage here in Daniel.
Because of sin, the preceding epoch of ten Jubilees had not brought liberty, but a
return to bondage—the very antithesis of what the sabbath law stood for. So now
the angel announces to Daniel a new epoch of ten Jubilees to b>1r|L1n1<g in the true
salvation and deliverance from bondage that God was preparing for his people.

Note that this explanation also helps us to understand why the seventy weeks
is broken up into the pattern of 7—62—1. The first seven is the first of the ten
Jubilees. It represents the period of time during which the first stage of
restoration is to be accomplished—the rebuilding of the physical temple and city
of Jerusalem. That physical restoration would then serve as a sort of down
payment or guarantee of the full deliverance to come at the end of the tenth
Jubilee. Such is often the case in fulfilonent of Messianic prophecy; the first stage
of fulfilment is physical and typical, whereas the final stage is antitypical and

spiritual. Compare the promise to David of a son that would build the house of
God, fulfilled literally in Solomon and then spiritually in Chrrist (2 Samn. 7:-16).

It is true that the rebuilding of the temple and the city did not occur exactly
forty-nine years after the release from captivity. The release was in 539/8 BC and
the temple was rebuilt by 516/5 BC, or twenty-three years later. The city walls
were not rebuilt wntil 445/4 BC, some 94 years later, t]huonutg]hl some re buuutll(dllunlg off
dwellings within the city precincts had no doubt taken place in the meantime.
But we must remember that the significance of these mumbers is symbolic and
that they are not intended to predict exact dates. Indeed, the whole of the

seventy weeks does not represent 4go literal years, but only symbolizes the
period necessary for the full accomplishment of God’s plan to bring a true sabbath
rest and a true Jubilee—utrue rest and deliverance from sin—to his people.
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Conclusions

Our analysis thus far has strong umplications for all four of the major
schools of interpretation described at the beginning of this paper. The
symbolism of the seventy weeks obviously harmonizes well with either
the Traditional Messianic Interpretation or the Church Age

Interpretation. The Traditional Messianic Interpretation seemns to
correspond best to the stated goals of the seventy weeks and to allow

for the obvious correspondence of the destruction of the city and

sanctuary (v. “2<6))) with the destruction 1b»1r<o>1ungf]hnt by the Romans tn AD 50.

It s also p]me F(G]F’c]l ble omn a | graonumat lcal basis since it locates the
pearance of the Messiah at the end of the sixty-ninth week instead of
at the end of the seventh week.

On the other hand, a correct 1unn1<d[<ers1taunudl[ilnlg of the symbolism of the
seventy weeks seriously wndermnines both the Maccabean
Interpretation and the Dispensational Interpretation. Both of these
interpretations assume (for different reasomns) that there must be a
literal correspondence between the seventy week and the events of
history. Both engage in numerical gymnastics and contorted exegesis
to make their respective schemes work out. But in these unnecessary
exercises, both also miss the essential point of the symbolism and the
essential point of the prophecy.’

1 Halbrook, R. (1986). Eternal Punishment. In M. D. Curry (Ed.), The Doctrine of Last Things (pp. 97-114).
Temple Terrace, FL: Florida College Bookstore.
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