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MALACEIT: EPITOGUE OF WARINING & PROMISE

by David L.ee Burris
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The Setting of Malachi
¢ 4608c.
Malachi likely prophesied several decades after the first exiles of Judah, now
under Persian rule, had retumed from Babylon to the minar province of

| Judea and rebuilt the temple. Edomites had migrated northwest from ther
traditional homeland just south of Moab into the area immediately south of
Judea, and this land was now called dumea, Terrtory that once belonged to
the northern kingdom of lsrael had been divided into several different minor
provinces, including Samaria.
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Key Themes: Malachi’s Sixfold Wake-up Call to Renewed Covenant Fidelity

‘ Disputation

Disputation 1

Disputation 2

Disputation 3

Disputation 4

Disputation 5

‘ Disputation 6

Summary

‘ Reference

1:2-5

Summary Focus
Malachi begins by defending the reality of God's elective love for Israel, a love which calls for | Israel is to
robust covenantal obedience and sincere worship as its proper response. Instead, the people remember the
were dishonoring God by their worthless offerings and the hypocritical formalism of their Law of Moses,

worship.

1:6-2:9

2:10-16

Malachi exposes these offenses and rebukes the priests for condoning them and thereby

violating the Lord's covenant with Levi.

Malachi condemns marriage to an idolater as infidelity against Isrzel's covenant with the Lord,
and he condemns unauthorized divorce as infidelity against the marriage covenant between a

husband and his wife, to which the Lord is witness.

2:17-3:5

offenders) and to purify his people so that their offerings will be acceptable at last. and the coming

3:6-12

Malachi challenges them to conscientious tithing, which will be rewarded with divine blessing.

‘ 3:13-4:3

4:4-6

because of their prosperity, will yet be judged, while the Lord will deliver those who fear him.

Malachi broadens his indictment as he promises that the Lord will vindicate his justice. This will  lsrael is to
take place when “the messenger of the covenant” comes to judge the wicked (when the Lord remember the
will function as a witness not only against adulterers, as in 2:10-16, but also against other promise of Elijah

: : _ . . . day of the Lord.
Malachi returns to the subject of Israel’s begrudging offerings. The people experienced material b

adversity and were under a curse—not in spite of their behavior, but because of it. Accordingly,

Malachi assures his grumbling contemporaries that evildoers, who seem to escape divine justice

Malachi summarizes the main points of his prophecy: remember the Law of Moses (the focus of
disputations 1-3), and remember the promise of Elijah and the coming day of the Lord (the

focus of disputations 4-6).
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Authorghip

A. Internal Evidence

B. Extornal Evidence—If we Cook outside of GiGlical Citerature for
cluesg to authorship and into other ancient Jewish Citerature from which
much Jewish tradition ig found, the Babylonian Talmud says that the
men of the Great Agsembly wrote the Book of Esther and some of the
00d Testament Minor Prophets — Jews call them The Twebve Prophets:

“And who wrote all the 6004s? Moses wrote his 600k(8), and Job. Jehoshua
wrote his 6ook and the Lagt cight verses of the Pentateuch Geginning: “And
Moses, the servant of the Lord, died.” Samuel wrote his 6ook, Judges, and
Ruth. David wrote Psalms, with the asgistance of ten elders, viz.: Adam the
Firgt, Malachi Zedek, AGraham, Moses, Hyman, Jedutbhun, Asaphk, and the
three sons of Korach. Jeremiahk wrote his 6ook, Kings, and Lamentations. The
men of the Great Agsembly [whichk ruled on questions of Jewish Canon —
book incorporation £ scroll redactions and had memdbers which included the
ldagt of the prophiels Ezra, Nedemiak, Haggal, Zechariak and Mabacki, as
well as the Purity sage Mordechai, supposeddy wrole in collaboration some
of lRe Twelve Prophiets, and the Book of Esther]. .. Ezra wrote hig 6ooR, and
Chronicles the order of all gemerations down to himself. [This may Ge a
support to RaGh's theory, as to whichk, R. Jehudahk said in his name, that €zra
had not ascended from Babylon to Palestine until he wrote his genealogy.]
And who finished €zra’s 600k? Nelhiemiak Gen Chachalyah. (Babylowian
Talmudd, 7ract Baba Batbra, 1. Mishna 5)

The Targum of Jonathan states that €zra actually wrote the 6oog,
and Jerome of the 2th century church agreed with this. The Talmud
stateg that Mordecai wrote the 6ook (Megillak 16a). Josephus
doegn’'t mention a prophiet named Malacki—even when degcribing
figures during thig period (Antiquities, 11.9.1-8).
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Literary Structure & Subject Outline

The Gook of Malachi is structured as a dialogue Getween the prophiet
Malachi and the ginful Jews who congistently speak out against God.

J. Jgrael’s Divine €Lection (Foregnowledge) (1:2-6)—In Malacki 1:2-56 God
condemns Israel for not recognizing their divine election as God’'s Chosen.
Paul qguotes Malachi1:2 in Romans 9:13 as support text of Israel’s election.

JJ. Jgrael’s Levitical System of Atonement (Justification) (1:6 to 2:12)—In
Malachi 1:6 to 2:12 God condemmns the priests of Israel’s Levitical system for
offering dishonorable sacrifices. Under the Mosaic Law, this was the way
Jsrael atoned for her sing and remained jugtified Gefore God.

JJIJ. Israel Commits Sin in Divorces 2:13—-16

JV. Israel does not gnow God’s Justice 2:17 to 3:6
V. Israel Robs God in Tithes & Offerings 3:7—12
V3. Israel Sees No Profit in Serving God 3:13-16

VIJ. Conclusion: Promise of Coming Mesgsgialk That Wil Regtore A
Spiritual JIgracl to God (Glorification) (3:16 to 2:6)—In Malachi
3:16 to 4:6 God promises eternal glorvification for those who fear
Him and coming of the Messiak, who will turn hearts Gack to God.!

! Everett, G. H. (2011). The Book of Malachi (pp. 5-6). Gary Everett.



https://ref.ly/logosres/everett39mal?ref=Page.p+5&off=2685
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STYLE OF MALACHI'S WRITING:
REFERRED TO AS THE LITERARY
‘DIDACTIC-DIALECTIC" METHOD.

- MAKING A CHARGE AND POTENTIAL
OBJECTIONS TO THE CHARGE ARE BOTH
EXPRESSED ALONG WITH THE PROPHET
GIVING ANSWER TO THE OBJECTIONS.

- LATER, THIS METHOD COMMONLY
WAS USED IN JEWISH SCHOOLS AND
SYNAGOGUES.

- LOOK FOR EXPRESSIONS SUCH AS
‘YOU SAY,” "AND YOU SAY,” ETC. AS
PART OF THIS METHOD.

- MALACHI SPEAKS IN THE ROLE AS
‘GOD’'S MESSENGER" FREQUENTLY IN
THIS BOOK. HE USES EXPRESSIONS
SUCH AS “SAYS THE LORD" & "SAYS THE
LORD OF HOSTS" EMPHASIZING THE
AUTHORITY BEHIND HIS MESSACGE.

- HOMER HAILEY .




Page 7 of 65

Wihat does dialectic mean?

di-a-/ec-tic (noun) means the art or practice of
examining opinions or ideas logically,
often by the method of

Question and Answer

so as to determine their validity.

http://www.greece.k12.ny.us/instruction/ELA/SocraticSeminars/fagsaboutss.htm

Term Dialectic

Dialectical Synthesis Ecclesiastes 7:16,17,18

A dialectical philesophy holds “Do not be over righteous, neither
the view that reality is an be over wise-...”

inter-related system with: = = 5 ot be over wicked, and do
opposing internal forces and is not be a fool-...”

In a state of continual change.
(transactional)

(Thesis) generates and “It is good to grasp the one and

et ed T ohita not let go of the other. The
USIY JriE9 155 9Ug man who fears God will avoid

(Antithesis) and is preserved A dramac s (BPawilT Fol o
and fulfilled by it, leading to a them both) A Lo,

reconciliation of opposites
(Synthesis) Hegelianism
philosophy
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REBUKING AND ENCOURAGING JUDAH
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Malachi 1:2,3 - Jacob Loved, Esan Hated

The book of Malachi stales thal Jacob was “loved” by God, yel his brother
Isan was “laled. ” Today’s Margin Noles deals with use of such language.

By Wayne Jackson | Christian Courier

The initial paragraph oi Malachi’s writing declares the great love
that Jehovah had ior the nation of Israel (Malachi 1:1-5). When that
announcement was made, however, the spiritually dull Hebrews
asked, in efiect, “Oh yeah, how have you loved us?” To illustrate
his answer, Malachi calls attention to God’s divergent uses of Jacob
and Esau — In reality, the nation oi Israel versus the Edomites.

We must first note that “hate,” when used oi &od is a figure known
as anthropopathism, i.e., or the attribution of human emeotions to
deity. Certainly, the type oi “hate” that humans have is not to be
attributed to Jehovah. “Hate” is sometimes idiomatically employed
to simply suggest that one is loved less than another (see Genesis
29:30-33; also, ci. Luke 14:26 with Matthew 10:37).

Here are the facts. Both Israel and Edom had sinned. Edom was (o
be destroyed (these people passed into oblivion by the end oi the
first century A.D.), but a remnant oi Israel was to be preserved —
and this because oif the nation’s role in the coming oi the Messiah.
&od thus had favored the nation of Israel in the uniolding of His
redemptive plan. The comparative character oi these two peoples,
oi course, demonstrated Jehovah’s wisdom in the choice oi Israel
over Edom. The passage has nothing whatever to do with Jacob
and Esau personally. In the margin of your Bible, make this
comment: Israel’s precedeince over Edom In the divine plan of
salvation — nol individual election.,


https://christiancourier.com/

the leftovers
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Giving God the Leftovers. Apparently ministering
about a century after the Jews retuwrn to theur homeland
and rebuild Jerusalenm, Malachi warns that God is upset

with the Jews. Again.

To their credit, the Jews aren’t worshipping idols this
time — which was the main sin that got them divinely
(dl(e][))(onmte(dl to Babylon tn modern Iraq. But, other suns

are <C]r<e<e]p>len1<g unto theiur cultuores

"*—Maumy Jews are bringing defective animals to the

1t<e‘1nn1]p>1l<e as sacrifices for God.
"*—]P’]r[iests are lleltlt[hmg themnn get away witth it.

#Some men are marrying non-Jewish women who

\W(OHFS]hl[lp tdols.

"*—Maunly Jews have stopped tithing a tenth of their
uncome for the 1U[]P>]L<e<e;p of the 1t<e~]nnqp>lle and its

nunis tries.

*Some Jews are cheating their employees,
oppressing the poor, and depriving the helpless

<>

of just Lce.

Day Of The Lord. Judement day is near, Malachi

warns. When that happens, the wicked will then be

L IC

“burned up like straw,” while those who serve God

“will gro free, leaping with joy like calves that are
) T O VA =

let out to pasture” ((Maﬂlauc]hlii 4;::1142))0

- The Complete Guide To The Bible, page 291-292



Page 12 of 65

Chapter 1

Malachi was the last of the ]P)]F(O)]P)]hl(e‘lt& the last canonically ((f@]t’ Uf there
were any after him, their prophecies have not been p]ﬂeselr\vedl)). and
the last morally; for he testifies of the coming of the Lord, and of the
s]huunuunug forth of the Sumn of ]&|L<g]h11t<e<o>IU[s1n1<e§ s witth heali ung i Hils wings.
His prophecies therefore have a grave and solemmn importance, and
on two accounts. Furst, as ]hl(O)\Wlunlg the state of the remmnant who, tn
the tender mercy of God, had been brought back from Babylon that
He 1nnuug]hut declare His faithfulness, and fulfill His purpose by way of
the presentation of Messiah to His pe@p le; and secondly, because of
the correspondence of the position of this remnant with those of
God’s people at the present moment. As there was ]nuont]hlihnlg between
them, so there is Jnuont]hlfunlg to untervene between ourselves, and the
expectation of the Lord’s return. The message to those then was,
“The Lord, whom ye seek, shall suddenly come to His temple;” to us
it is, “Behold, I come quickly.” Whether there is any similarity in our
moral condition to theurs, it will be for ouwr consciences to detect as
we ]p)(onnudl(er the revelations found un the book, and the instruction it
affords. One other preparatory remark may be made. T]huonu[g]hl all the
people addressed were the descendants of those who had returned
from captivity, and all alike were in fact on the g]monuunudl of, as well as
actually by descent, God’s people, yet a remmnant is discerned in the
muidst of this remunant, and it is these alone who meet the mind of
the Lord. (chapter 3:14-18.)

There is §<o>lnnuelt]h1ihn1<g almost sublime un the Sii]nm]p)ll(e and (elnnqp]hlant[hc
way in which the book comumences.

“The burden of the word of the Lord to Israel by Malachi I have
loved you, saith the Lord.” (vv.1, 2.)

Whatever the state of His ]Pne(oqp)ll(ey the Lord never 1F(o»1rg<e\1t§,~ and
never hesitates to declare, His love for them. It is in this way indeed
He biri ungs theur true condition to ug]hnt “We Jnnuug]hnt have supposed
that the furst word would be one of warning and rebuke on accoumnt
of theur suns; but no, God’s fiurst word is one recall lunlg the | (elnuglt]hl and
breadth, the depth and ]hue‘lug]hl t, of that wnc hlaunuglunvg ove which had
flowed out in the activities of His mercy and grace | from the call of
Abraham wntil now.
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With this simple declaration of Jehovah’s love the state of the
people immediately appears in their response, “Wherein hast thou
loved us?” the expression of a moral insensibility, as well as spiritual
blindness, which is their characteristic in this prophecy. Blind indeed
they must have been to question the truth of Jehovah’s love; for had
they mot the records of His wonders W]ﬁonmg]hnt in their redemption, in
the glunhdlaunuce of theur fathers 1t]humonmg]h1 the wilderness, <dl[isp(0)§ste§§[hmg
the heathen and setting them un a land 1Fl[<0)\wﬁ1n1<g with milk and honey?
And was not their own position at that moment the proof of it. Ah!
These poor Israelites wanted to tuorn (e\ve]ry one after his own ways,
and have at the same tiume the blessi sing of God, to please themselves
and yet to be surrounded with the tokens of God’s favor.

But the Lord proceeds to give His proo fs, and puts the question
through the prophet, “Was not Esau Jacob’s brother saith the Lord:
yet I loved Jacob, and I hated Esau, and laid his mountains and his
heritage waste for the dragons of the wilderness.” (vv. 2, 3.) It must
be carefully observed that this is not an appeal to God’s sovereignty
un His choice of Jacob as in Romans 9, where the apostle indeed cites
this passage ((adFlte]r recalled the scripture which announced the divine
purpose respecting Esau and Jacob) to show, not only that Israel was
entirely indebted to race for the difference God had put between
themselves and Esau, but also that God’s ways with the two branches
of Isaac’s descendants had been in accordance with His purposes. The
evidence here given is drawn wholly, not from God’s action towards
Esau himself, but from God’s J|1undlfglnnue1nut§ upon his posterity — “laid
his mowumnitauns and ]hue]rlutalg(e waste for the d ragons of the wilderness.”
And in other scriptures we find ((§(e‘<e‘ especially O b»audl[iath)) that these
leuudl(glnnuelnuts were visited upon them because of their irreconcilable
hatred of Israel, and their trivmph over, and their vengeance upon,
them tn the day of their calamity.

Moreover, the Lord takes occasion to proclaim His te\\l1elrl[als1tiiln1g
indignation against Edom (see Isaiah 34:5-8; 63:1—4; Jeremiah 49:9—17,
etc. )) and that 1t]h1<onung]h1 Edom would seek, in the energy of their own
Sltlr(elnlglt]m to build, God, bei ungr algauumst them, would throw down, and
manifestly make thenm a byword amongst theur 1n1<e[ig]hﬂbuonrs who showld
call them “The border of wickedness,” and “The ]Pxeoqp)lle atga[hnslt whomnn
Jehovah hath indignation forever.”
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Thus, the issue of God’s dealings with Israel and Esau respectively
would prove His love for His chosen people; but He says, “Your eyes
shall see, and ye shall say, The Lord will be magnified from the border
of Israel.” From the revelation thus made flow two most instructive
lessons. First, that God is not to be judged by present circumstances.
It's the result of His ways that vindicates His name. Faith justifies God
un His dealings with His people; but eventually all His ways will be
seen, as in the case before ws, to be the expression both of His love
and His truth. The second lesson is, that God never allows the state

of His people to interfere with the accomplishment of His counsels
of grace. Thus, at the very moment that He is about to expose the
wretched spiritual condition of Israel, He declares what will be their
future lb)l[tegsiilmg.. Truly, the ]k]ﬂl@)\\\vlhedlge of this should humble wus, and
at the same tume give us a deeper sense of the sin of indifference in
the presence of such 1unnuc]hlaunlg[ilmg grace and love. He can Jriig]hute(onmglly
act thus, because He has been so abundantly glhonriliﬁh@dl un the death

of His beloved Somn, who died for that nation, and not for that nation
only, but that also He showld gaut]huelr 1t<0)g<e\1t]h1<e;]r un one the children of
God. (Johmn sy, 52.)

The Lord ]hlal\\fiilmg reminded His ]pne(oqp)lhe of Hiis Jmellautl‘l(ounls]h[qp) to them,
and of His unalterable purposes, now commences on that foundation
to search them as to their practical condition. This principle is of all
importance. The believer can never measure his true state before God
unless he does it by the standard of the position in which he by grace
has been set. It is on this principle that Jehovah acts in this scripture,
and hence He says:

“A son honoreth his father, and a servant his master: if then I be
a father, where is mine honor? and if I be a master, where is my fear?
saith the Lord of hosts wnto you, O priests, that despise my name.
And ye say, Wherein have we despised thy Jmaunnue?’"((M <6u))

In this solemun manner does God (dl]f’]ﬁ?]lﬁglnl,s not the ]pneto»plhe merely,
but especially the priests. These He had chosen to stand before Hinn,
to offer the sacrifices of His people, to instruct them in His word, and
to have compassion on the ignorant and those out of the way; but so
far from meeting their responsibilities they had sunk into complete
noral <dl<egmudlant[‘uonnh
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The state of the priests, is always more or less the state of the people.
And what is the indictment God brings against these sons of Aaron?
He says, “You profess that I am a Father to you’ (and the adoption
1bnell<onn1ge(dl to ][smuel[))y ‘and that I aon your Master: where then,” He asks,
‘are the honor and the reverence due to me as such? Nay, He tells
them, “You despise my name.”

The response to this (c]hlaurg(e 1b»1r|11n1g§ out a characteristic of the whole
book. “Wherein,” say they, “have we despised thy name?” (vv. 2, 6, 3;
chap. 37, 8, 13, ) Not only were they pursuing a course of F(onr(gelt fuliness
of God, and <dl1L§]huonnuo>]munlg His name in all that they did, but, what was
still worse, they were also igmorant of their actual condition. Hence,
in reply to these charges brought against them, they say, almost in
surprise, “ Wherein” have we done this or that? The counterpart of
this may be seen in every age. Together with declension, spiritual
perceptions grow ever more 1 feeble, and ]keepnunug up and it may be
dil ugtelnut ly and zealously, the outward forms of rel nglUOﬂﬂly souls are
astonished if their attention is directed to their state.

Let us then see how God proves to these careless priests that they
were despising His name. He says:

‘“Ye offer ]P><o>1Uhunt<e<dl bread upon mine altar; and say, Wherein have
we polluted? In that ye say, The table of the Lord is contemprtible.
And if ye offer the blind for sacrifice, isn’t it evil? and if ye offer the
lame and sick, is it not evil? offer it mow wnto thy FOVernor: will he
be pleased with thee, or accept thy person? saith the Lord of hosts.
And now, I pray you, beseech God that He will be gracious unto us:
this hath been by youwr means: will he Jregaur(dl your persons? saith the
Lord of hosts. Who is there among you that would shut the doors for
nought? neither do ye kindle fire on mine altar for nought. I have no
pleasure in you, saith the Lord, neither will I accept an <0)1F1Ftelrilln1g at
your hand.” (vv. 7—10.}

It should be noted that the altar and the table of the Lord, un this
scripture, are one and the same 1t]h1i1n1g¢ The altar is thus denomunated
because the sacrifices were termed, as Christ whom these typified,
God’s bread. ((Sete‘ Lev. 21:6, 8, 17, 21, 22; Nuonn. 28:2; Johumn 6:33. )) Hence the
priests here are (c]hmurg(ed with the off F(@]Flt]ﬂlg of polluted bread wpon
God’s altar in proof that they despised Jehovah’s name.
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For in so doing they plainly showed that they had lost all conception
of the holiness of Him to whom they professed to sacrifice, and that
the altar was in their eyes but a conuonomn 1t]h1[i1n1<gy saying, by thetr act,
that the Lord’s table was contemptible. But the (c]hlallrg(e agrainst themnn
s even more distinct: they offered the blind, the lame, and the sick
for sacrifice, thereby Vihodl‘autii]nlg,\ and ]kmuowihmglly \v[‘uoﬁlanti[]mg,‘ one of the
most rigid precepts of the Scriptures. In every case the particular
animal offered upon the altar was to be “without blenish” ((see Lewv.
22:17—25), that it might be a more fitting type of Christ. But this was
to give God theur best; and these men, as they surveyed their herds
and flocks, lost to all sense of the divine claums, and the ]Oﬂl@@llﬂlﬁ]ﬂl‘g of
the sacrifices He required, were WleHl[Umg to give Him what was of no
use to them — their valueless animals, but nothing more. They were
(dltespilsihmg His nanne, ]PquUhunt[mg His altar, and Jnnlallk[ilnlg the Lord’s table
contemptible. They were thus treating Jehovah as they would not
have dared to do with their governor. ‘Offer what you offer me, saith
the Lord, unto thy governor; will he be pleased with thee, or accept
thy person? They knew he would not.

Is there no voice to us n this solemnun l[annlglumlge?’ Are we never
lbneltlr(aly@(dl unto offering to the Lord our useless things? When, for
(@XHU[’][’][]P) le, the opportunity is ]Pur(e‘se]nutedl of giving to the Lord of our
substance, to minister to His poor, in what way do we act? Do we give
of owr best, of our first fruits, or of our superfluities or useless t huumgs""
We might well search ouwr hearts by the light of such words, while
lheaumm[mg from them the state of this remmnant, we may grain practical
unstiruction for ourselves.

Another (c]hlaurg@ ts mow formulated agrainst these wicked priests.
“Who is there even among you that would shut the doors for 1n1<o>1u[g]hnt?’"
(evidently the doors of the temple) “neither do ye kindle fire on mine
altar for 1nuonu[g]hntf" (v ]l(Ou)) So low had these sons of Aaron fallen that,
1F<o>1rgelt1t[hmg the grace which had (dliistt[mguﬁs]hue(dl them from their other
brethren, and conferred wpon them the privilege of being Jehovah’s
ministers, they now only Jr(egaumdle(dl the work of theur office as a means
of ]p)lmodﬁilu God Hiumself had ]p]momv{i(dlte(dl for the priest’s maintenance; bt
they were not satisfied to be in dependence upon Him; they desired
to extort further remuneration from their fellow men.
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The clumax of their s]p)[i]r[iltlumﬂl condition ]hlal\v{i]nlg been indicated,
Jehovah declares that He has no pleasure in them, and that He would
not accept an offering at their hands. (Compare Isaiah 1 and Hebrews
10) This announcement becomes the occasion of the revelation of His
purposes of grace towards the Gentiles. “For from the rising of the
sun even unto the going down of the same, my name shall be great
among the Gentiles; and in every place incense shall be offered unto
my name, and a pure offering: for my name shall be great among
the heathen, saith the Lord of hosts.” (v. u) These two things are ever
comnjoined in Scripture — the unbelief and apostacy of the Jew, and
the bringing in of the Gentile. The apostle explains it when he says,
“I would mot, brethren, that ye should be ignorant of this mystery,
lest ye should be wise in your own conceits; that blindness in part is
happened to Israel, until the fullness of the Gentiles be come in.”
(Romans w:25. Compare Isaiah 49, Acts 13:45—48, etc.)

In the remaining verses of the chapter (12—14) the Lord reaffirms
Hiis <c]h1aurg(e§ agrainst His people, 1b)]riiln1giilnlg out even more fully how
completely they despised His service, esteeming it a “weariness;”
and He then pronounces a curse upon “the deceiver, which hath in
his flock a male, and voweth, and sacrificeth wnto the Lord a corrupt
thing.” (Compare with this the sin of Ananias and Saqpqp]hliilraL un Acts 5)
He affurnns His word ((so to s]pnealk)) by the declaration, “For ' a great
Kingr, satth the Lord, and my name is dreadful amnong the heathen.”
Together with moral insensibility—the special characteristic brought
out in this chapter—there is always of necessity the loss of all sense of
the holiness of God, and of what is due to His name. But whenever and
wherever this is the case, God will cause His name to be honored and
reverenced even by those who hitherto had nmot known Hinn. He will
be Y lorified, and in this way convict His people of their sin, and turn
that sin, blessed be His name, into the opportunity for the outflow of
the streams of His grace towards those — the Gentiles—who had no
claion wpon Hinn but for J|1U[(d glnnue]nlt ?

2 Dennett, E. (2004). Malachi: Or the State of things at the End (pp. 4—14). Galaxie Software.
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Chapter 2

This chapter is chiefly devoted to the priests. They were formally
addressed in the first chapter, but there as 1b»<e[i1n1<g the expression of
the state of the people, on the principle, “Like priest, like ]pne(oqpll(e‘f"
Here it is theur own fearful (dleg]raudlantfuonm that is lbur(onuug]hnt to iig ht, tn
contrast with what they ought to have been as chosen of God for
commumnication of His mind and will, and intermediaries between
Himself and His people. Most abrupt and solenn is the opening of
the chapter: “And now, O ye priests, this commandment is for you.”

Then, from verses 2 to 4, we have the denunciation of judgment
unless they should repent; from verses 5 to 7, what God intended
the priest to be; and then, in verses 8 and o, theur actual condition,
and God’s action towards them. Such is the outline of the first part
of the (c]hlaplt@]n which we now ]p)lr<o><ce(e<dl to exaniune,

Every reader of the Scriptures must have noticed that there is aa
period of grace before the visitation of judgment. So here. God first
exposes the sorrowful moral state of His people, and while warning
them that He can’t contunue to tolerate their ]hlﬁg]hl]hlal]ﬂl(dl@(dl uniquity,
He gives them space for repentance. “If ye will not hear,” He then
says, “and if ye will not lay it to heart, to give glory unto my name,
saith the Lord of hosts, I will even send a curse upon you, and I will
curse your blessings: yea, I have cursed them already, because ye do
not lay it to heart.”

This passage is very instructive. It teaches us what God desires
fromon His people while in the place of testimony. It is to give glory
unto His name. Thus, at the very outset He said to Moses, “Behold,

I send an A]ﬂlg@ll before thee, to ]L((ewe‘p thee in the way, and to lbnrlunlg
thee into the place which I have prepared. Beware of Him, and obey
His voice, plﬂo»V(O)k(e Hium not; for He won’t ]p)aurdhoum your lt]rallnlgglﬁessfuonms::
for my name;, is in Him.” (Exodus 23:20, 21.) The glory of His name is
the one (o>1b)j](e(01t God has at heart, and dishonor of that name the one
lt]hl[i]nug’ which He can’t overlook. What a lesson to today, b»lmonuvg]hnt as

we are lt]humo»ug]hl Churist’s death and resurrection into God’s tmumediate
presence and possessing as we do the privil ege while here upon the
earth, of being gathered unto the name of Christ enjoying fellowship
with the heart of God.
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A second lesson is, that the object of God’s ways in government
with His people is that they may lay their condition to heart. On
this account it is He uses His rod. And 1nuont]h1[hn1g proves so distinctly
the tnsensibility of our hearts whemn, after passing 1t]hl]F(O>lU[(g]hl trials,
we pay no heed as to the object God had in view. Every stroke of
God’s rod should produce great seanr<c]h1i[1nlg§ of heart, and where it
does not, it is the sure precursor of the sorer <c]h1alslt<eln1[[1n1g§\\ For, as we
learn from this scripture, God does not 1F<onrg(elt;: for He says, “If ye will
not hear, and if ye will not lay it to heart, I will curse your blessings.”

He goes still further: “Behold, I will corrupt your seed, and spread
(dhunnlg upon your faces, even the d ung of your solemn feasts; and omne
shall take you away with it.” (v. 35) This passage is somewhat obscure
as it stands tn our translation, but it ts mot difficult to ascertain its
gtelnuelrall meaning. [t was ever a characteristic of the Old Testamenit
Jew, that the farther his lie had departed in heart from the Lord, the
more he prided himself upon the externals of the Mosaic economy,
and on the ritualistic observances he humself had connected with it.
(See Matthew 15) It was so at this time, and Jehovah warns them that
He will humiliate them tn the very lt]hliilnlgs by which they self-exalted.
Thus, as they had said, “The table of Jehovah is polluted; and the fruit
thereof, even His meat, is contemptible” (1:12), so He would make them
contemptible by means of the very beasts—blind and lame and sick—
wherewith they dishonored Jehovah’s name. But again, in His tender
mercy, even this dealing of His hand should have the correction of
Hiis priests as its aim; for He says, “And ye shall know that I have sent
this commandment unto you, that my covenant might be with Levi,
saith the Lord of hosts.”

The mention of the name of Levi leads to the untroduction of the
nature of God’s (onriig[ilmall covenant with hum, and the statement of
God’s own lt]huonmg]hnt of the priesthood when He first established it.
Connected with this is a principle of great nportance, affiurmed
everywhere in the Scripture. It is, that in times of apostasy the real
state of those in it can only be understood when tested by what it
was at the outset. In like manner God, in this scripture, puts al (onnvgsu(d e
the corruption into which the priests had fallen what the priesthood
was n its first tnstitution.
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Let us now examine this beautiful picture of the priesthood as
delineated by the Lord Himself lt]hl]ﬁOﬂU[g]hl the prophet. It was an act
of God’s favor un (c]huo»<0)§iiln1g Aaron and his sons for the priesthood. It
was not till afterwards that God made a covenant with “Levi,” and
then on the ground of their faithfulness in the midst of apostasy
and sin. The difference between the life and peace covenanted to
Levi from that bestowed now on those who believe in Christ nmay
be seen from the fact that they were given to Levi as a reward for
fidelity — “And I gave them for the fear wherewith he feared me;,
and was afraid before my name” — life was the result of obedience.

A remarkable description follows. “The law of truth was in his
mouth, and tniquity was not found in his lips: he walked with me
in peace, and did turn many away firom iniquity.” In this expression
we cannot fail to see a greater than “Levi;” for they contain an ideal
of the priesthood which was realized only in Christ. Taken absolutely
indeed they could only be spoken of Him of whom the priests of old
were but the types, of the One who answered every 1t]huonu[g]hnt of the
heart of God, tested too as He was by the perfect standard of His own
holiness. None but He who was the truth ever had the law of truth un
His mowuth; and hence when asked by the Jews who He was, He Jr(epll[ie(dh
““Alllt(o»gelt]huer that which I have said wnto you” ()I(O)]hum 8::25));: i.e., His words
were the perfect display of what He was, every one of them being the
revelation of His own perfection. Iniquity consequently could not be
founnd un His 1lfqps;: and since He always did the 1t]h1fun1<g§ that pllealse(dl the
Father (John 8:29), He walked with Him in peace and equity, and at the
same time turned many from iniquity. “While, however, bearing in
mind that Christ as the perfect priest is here adumbrated, the words
are spoken of “Levi,” and we may learn the perfect standing which
God gives to His own in His presence.

In the next verse we have the responsibility side, 1t<0)gelt]hue\]t* with the
character of the office—“For the priest’s lips should keep ]klnuowlle(dlge,\
and they should seek the law at his mouth; for he is the messenger of
the Lord of hosts.” This is what Jehovah intended His priests to be in
the midst of Israel in that aspect of their office towards the people.
They represented the people before God, and they were <c]h1(anrgte(dl to
represent God to the people.
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The apostle therefore in writing to the Hebrews says, “Consider
the apostle and High Priest of our profession, Jesus”—as the faithful
High Priest to make propitiation for the sins of the people, laying
the efficacious foundation on which He could take up and exercise
His office un the holiest of all. In the wilderness it was Moses rather
who acted as the “apostle;” while Aaron filled the functions of the
priesthood Godward, the two together being in this way a type of
Chrrist. Still the two aspects were combined in lUnl§lt]FlU[(CltIL(O)]DIS given to
Aaron (Leviticus 10:9). We thus see that the priest’s lips should keep
knowledge, and they (the people) should seek the law at his mouth;
for he is the messenger of the Lord. But the priest could only be this
when he was occupied with the mind of God, as embodied in His law
and statutes, when he treasured it up in his heart so that his own life
might be the outflow of the power of the Word within. Alas! instead
of this the priests in this book were the leaders in lt]f'@l]ﬂl§g]ﬁ6‘§§fUOHDlY
fal@iﬁfy[hmg the holy position in which they had been placed, and the
seducers of those of whom they ought to have been the guides in
Jrlug]hut paths. On this account the Lord says, “Ye are departed out of
the way; ye have caused many to stumble; ye have corrupted the
covenant of Levi, saith the Lord. Therefore, have I also made you
contemptible and base before all the people, according as ye have
not kept my ways, but have been partial in the law.” ((\V\v\\ 8, (9%))

We see exemplified here the same lt]huunvg as obtains everyw]huere
un Scriptures; responsibility is increased by position and privilege.
Thus, if the priest or ruler sinned, he had to b»mumg a laurg(elr sacrifice
than one of the common people. (Leviticus 4) So in this chapter the
priests, 1b>e[i1n1<g those appointed instructors of the people, are dealt
with more severely—vwith uwnsparing judgment. Instead of guiding
the people aur[ig]hnt)\ as we have seen, they caused many to stumble.

But in the application of these solemn truths to ouwrselves, it must

T 1C

not be forgotten that the priests under the Mosaic dispensation well
V] p)[iFV the whole Church as the p)]r[l(estll\f family. We may all, therefore,

enquire whether these (c]hlaurgﬂes (C(onudhd be sustained (augfauunlglt ourselves;

\w]huelt]huelr we, whose boast, lb)\v the grace of God, it is 1t]h1@11t we have been

made priests to ( God and the ]Faut]huelr are become st b»lllunvgf blocks to

(0)1t]hue]rb because we have been * 1p>aur1tttaﬂl” in His word.
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Int the second section of the chapter (verses 10—-12), the offences
of God’s peoqpﬂle against theur brethren, and thetr sun un uoni g
themselves with idolaters, are exhibited.

It s no 1[(0)1nlgelr the priests especially, except indeed their conduct
1nn1[ig]hut be taken as indicative of that of all, that are addressed, but
the Spirit of God now includes both Judah and Israel. The first sin
mentioned is that of dealing treacherously every man against his
brother by profaning the covenant of their fathers, (v. 10.) And how
does the prophet meet it? or rather, what are the truths he adduces
to show the evil of theur conduct? There are two — theur common
s1taunudlii1mg before God, on the g]ﬂonunnudl of His covenant ((]H[al\ve we not
all one ]Fant]hue]f?’)); and their common relationship to God as Creator
(Hath not one God created ws?). Knit thus by comumon ties to God,
both in creation and redemption, they were bound 1t<0)gtelt]h1(e]f by
COMUMON ]F@ll(alltfL(O)]ﬂlS]hlfL]P)SY unterests, and 1b»1l<esgiilnlgsy the ]anuomwll@(dlge of
which should have glumumdlte(dl them from thus stnuniing against theiur
brethren. In doing so, they profaned the covenant which had been
made with theur fathers, the second great comumandmnent of which
was, “Thou shalt love thy neighbor as thyself.” The apostle Paul, it
will be remembered, uses a sumilar argument writing in Ephesians.
“Wherefore,” he says, “putting away lying, speak every man truth
with his neighbor; for we are members one of another.” (Chap. 4:25.)
The moment, indeed, we realize we are bound up 1t(0)g<elt]huelr witth ownr
fellow Christians by imperishable ties as members of the same body,
and as members of the same family, we shall look upon their welfare
and interests as our own. But when all sense of the oneness of God'’s
people is lost, as in the case before us, every man will seek after his
own th’mgs; self and selfishness will predominate and rule, to the
destruction of all brotherly care and love.

Another 1t]h1ii1n1g may be observed as arising out of the connection.
The priests had “departed out of the way,” and then they are found
(dltealllﬁlnlg treacherously every nan against his brother. In the g@s]pnell
of Matthew we find a very sumilar thing. The evil servant says in his
heart, “My Lord delayeth His coming,” and he tmmediately lbueg[hms
to smiite his fellow servants, and to eat and drink with the drunken.
I both cases alike, 1[(0)s[hn1g all sense of the divine claiums and nature
of their position is followed by evil conduct towards their brethren.
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The (C(O)]DDL]P)@[]FlL§(O>]ﬂl undeed goes | further; for as the next lt]huunlg the evil
servant does is “to eat and drink with the drunken,” so here, after

the deal g treacherously every man with his brother, we have the
union witth “the <dlanuug]hute]r of a strange (g(oudl” —in both cases alliance
with the world. And this is ever the moral order: first, relationships
with  God uglnuonr(e(dL then with brethren, and lastly assoctation with the
world. There are four terms employed in this passage to indicate this
grievous form of the iniquity of God’s people: deal g treacherously
(not, as in the preceding verse, with theur brethren, but with God—
(C(Oﬂnnl][))al]ﬁe) Jer. = (6)—]l<o'>). (C(O)][']nl]nnllUtltlL][’ll‘g’ abomiunation—a F]ﬁe(q[luuelnut (GX]P)]Fte‘S§lL(O)]ﬂl
un the Scriptures for idolatry (Jeremiah 4:; Daniel 9:27; Matthew 24:5),
prof annuumg the holiness of the Lord which ]hue had loved, and marry ing:
the daughter of a strange god. (v. )

Almost from the time that God redeemed Israel out of Egypt, this
last stn is mentioned as that tnto which they were continually 1Fa11l1l[iln1<g\\
Balak, under the advice of Balaam, succeeded un 1t(elnn1]pntﬁln1g them unto
it at Baalpeor. ((Nlunnnﬂbners 25::1@(9)\\)) It was the head and front of Solomon’s
(odfiﬁelnudlfumg,~ and the cause of the alienation of his heart from God. It was
the difficulty that Ezra had to contend with almost tonmediately after
God in His mercy had brought the remmnant from Babylon and then set
themnn agrain in their own land. In the New Testament the Apostle Paul
lifes wp his voice against this besetting sin when he cries, “Be ye not
unequally yoked 1t<0)<g(e;1t]huelr with unbelievers: for what fellowship hath
]FﬁghlUE‘,‘(O)lU[S]ﬂU@)SS with umuriig]hllt(e(onmsmu%s? and what comunnumnion hath ll[ig]hnt
with darkmness? And what concord hath Christ with Belial? or what part
hath he that believeth with an infidel? And what agreement hath the
temple of God with idols?” (2nd Corinthians 6:14-16.)

The last part of the chapter is comprised in verses 13-16. From verse 13
we learn that, 1t<0ug(e\1t]hue\]t* with all the moral corruption which we have
considered, there were all the outward signs of devotion to Jehovah.
And what would seen so strange, did we not know the amount of
(dl(e(cepltluonm it is possi ble to practice upon ourselves, they could not,

or professed that they could not, understand why the Lord did not
accept their offerings. “This,” says Malachi, “have ye done again,
(C(o'\welrlunvg the altar of the Lord with tears, with weeping, and witth
crying out, insomuch that He regardeth not the offering any more,
or receiveth it with g@noudl will at your hand. Yet ye say, Wherefore?”
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“Wherefore?” the answer is at hand; and it reveals another form of ewvil
existing at that time amongst these poor degraded people: “Because
the Lord hath been witness between thee and the wife of thy youth,
agrainst whom thou hast dealt treacherously: yet she’s thy companion,
and the wife of thy covenant.” (v. 14) We learn, from the answer of our
Lord to the Pharisees, that divorce was permitted to the Jew, under
the Mosaic (dlESIP)te)]ﬂlSalltﬁ(O)]ﬂl; “because of the hardness of their heartsy” but
He expressly adds, “from the beginning it was not so.” (Matt. 19:3—9.)
And the farther they departed in heart and ways from God, not only
did they the more frequently avail themselves of this permission, bui
they also so abused it the marriage bond became relaxed on each side,
and they separated from their wives at their own will and pleasuire.

This is the evil which the prophet here denounces, and from which
he takes this occasion to show the oneness of man and wife according
to the (O)]FlL‘glUﬂlal tnstitution. There could be no greater evidence of a
moral corruption than what has been termed the levity of divorce.
Even now, when a people or nation make it easy for man and wife to
obtain a legal separation, it is sure sign of the decay of public morals.

And we cannot but again call attention to the order of the sins here

enumerated. Furst, there was the <c<o>1r1r1uup)1tii<onnl of the covenant of Levi,

and then the <dl(e(allllunugf treacherously every man augfauunlst his brother,

(dl(eallllunvg‘ 1t1ﬁe(auc]huelrtonmgll\/ with God un the matter (odf udho’llaut]r\vf and lastly,

(dl(eallllunvgf treacherously with the wife of their vouth. It is a religious,

social, and domestic corruption; and let it be carefully observed that
the last two flow from the first.

Dissolve the tie between man and God, and you dissolve every other
tie that unites man to man. These of whom the prophet speaks were
the professing people of God, and they were still punctilious in the
observance of their sacrificial ritual, and vet they were unfaithful in
every relationship in which they stood (compare Micah 7:1—6); and the
flesh is the same in every age, and, though social restraints may vary
in different ages, it will ever find its outlet in corrupt channels. If,
therefore, there be no fear of God before the eyes of men, then sin
and iniquity must continually and increasingly abound.
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Moreover, with the object of the oneness of man and wife, the
tnviolability of the marriage bond ((s(al\v'e for the one sin specified by
our Lord (Matthew ig)—the sin itself being, in fact, its \\flt(o>1lalltlu0)1n1)) is
declared by the prophet. “And wherefore one? That He g ht seek
a g(o»(d y seed.” The Lord looks to find His people among children of
Hiis servants; and it’s on this account indeed that the apostle enjoins
lbne;ll[[(e\vihmg parents to 1b)]r[i1n1g up their children in the nurture and the
admonition of the Lord. The Lord’s interest un, and His care and love
for the children of His people, haven’t been sufficiently remembered,
nor that the gowdl]l[hmess of the children—*“a g@udllly seed”’—is divinely
connected with the maintenance of the indissoluble sanctity of the
marriage relationship. “We have even further | ig ht now, because the
Lord has been pleased to show us that the union of husband and wife
isa flg'ure of that between Him and the Church, and hence our own
responsibility is the greater, to understand the nature of marriage,
and God'’s attitude of grace and blessing towards the saint’s offspring.

Based on this revelation which God makes 1t]humonmg]h1 Malachi is the
exhortation, enforced by these solemn considerations, “Therefore
take heed to your spirit, and let none deal treacherously agrainst the
wife of his youth.” The Lord attaches great importance to, the godly
maintenance of natural relationships; and wherever these are slliig]hnted
under whatever pretense, whether s]p)[i]riiltlumlll or otherwise, the door is
already opened to the worst forms of license and corruption. One of
the plainest evidences of desire to please the Lord is the faithful and
(dliilliigtelnut (dlfLS(c]hlaan(e of our responsibilities in the domestic circle.

But not only has God made man and his wife one, He also hates
putting away. The prophet introduces this in a most solemn way:
“For the Lord, the God of Israel, saith that He hateth putting away.”
If therefore His people are in commumion with His own mind, they
will do so also. And how abundantly, through the whole history of
Israel as a mation, is it proved that the Lord does hate put ting away!

If He had not done so, Israel would lO]ﬂlg‘ stnce, and many tines, have
been renounced. They broke His covenant agrain and again, thereby
ford F(elutlunvg all claims wpon His favor and love; but He endured them
witth much 1(0)1nug=§1udfiﬂelrlunlg for His i fts are without repentance.
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In the ]p]mo»]p]hueltgy God continually reminded them of His wnion with
them, that He was married to them, and that, therefore, He could not
cast them off. (Jer. 3:1—-14) It was this same spirit He would have them
show un theur 1ﬁelLa1ltihonnls]hlftlp)sf unstead of <c<0)\ve]rfumg violence with theiur
grarment; and “therefore,” the ]pnmoqp)]huelt repeats, (cll<o>§[hnlg up this part of
his sudb»J](e(ctm “take heed to younr spirit, that ye deal not treacherously.”

There is little doubt that verse 16 contauns a g@]ﬂlelral[ ]p]r[i]nucii]p)llef and
one that has been rightly applied to discipline in the Church; for the
heart of God must be expressed in discipline as much as in brotherly
fellowship. No satisfaction is felt in the cutting off of the offender;
but every step would be taken in divine pity, identi Fylunvg ourselves
with the one over whom Satan had obtauned a temporary (audl\v(annntagey
and we should thus proceed with many searchings of heart, taking
his burden on ouwr own shoulders, <c<o>1nlsii<dl<elrii1mg ourselves lest we also
be tempted. Discipline thus administered, having solely for its object
the honor of the Lord, the glory of His name, would become a means
of grace to all who took part in it, and would be used for restoration
of the one who had sunned, as well as to reveal the terrible nature of
the evil, which could not otherwise be reached than by putting away
from fellowship with the saints.*

ashem with VOULI WOI( |<
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3 Dennett, E. (2004). Malachi: Or the State of things at the End (pp. 15-31). Galaxie Software.
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NEVER]DEALLTREACHEROUSLYAWITH)YOURIMATE
[HowjSomelMen)reatediTheirdwiveslinfMalachiislDay;

In the days of the prophet Malachi, many And Pharisees came to him intent on

Jewish husbands dealt treacherously with testing him, and they u:;kud: “Ils it lawful

their wives by divorcing them using all for a man to divorce his wife on every
' sort of grounds?”

kinds of excuses. Such men thus rid (Matthew 19:3)

themselves of the wives of their yo“th' "And there is another thing that you do,

perhaps to marry younger women or even which results in covering the altar of

pagan women. Jewish men were still .Jv:u)vn'h with ((‘-‘lll'fi i'lll(‘ W';h weeping
" and sighing, so that he no longer pays
treaChen’“SIY ‘“vorc'"g their wives “on attention to your gift offering or looks
every sort of grounds” when Jesus was on favorably on anything from your hand.
earth. Jehovah God hated such divorcing. And you say, For what reason?' Itis
because Jehovah has acted as a
witness between you and the wife of your
youth, with whom you have dealt
treacherously, although she is your
partner and your wife by covenant. But
there was one who did not do it, for he
had what remained of the spirit, And
what was that one seeking? The
offspring of God. So guard yourselves
respecting your spirit, and do not deal
treacherously with the wife of your
youth. For | hate divorce) says Jehovah
the God of Israel, "and the one who
covers his garment with violence, says
Jehovah of armies. "And guard
yourselves respecting your spirit, and you
must not deal treacherously”
(Malachi 2:13-16)

AGAINST DIVORCE

MALACHLI 2:16-17 * For the LORD God of Israel says
That He hates divorce, For it covers one’s garment with
violence,” Says the LORD of hosts.

“’Therefore take heed to your spirit, That you do not deal
treacherously.” You have wearied the LORD with your
words; Yet you say, “ In what way have we wearied Him?

In that vou say, * Evervone who does evil /sgood in the
sight of the ORD, And He delights in them,” Or,
“Where 7sthe God of justice?”
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Treacherous%ationsh:ps II

God finds nopleasure 18 expressions that do
not coincide with our refauORalIeXperience. (V. 13)

 what goes or) be

God detestsv’ﬂaklﬂionship s sél ik
relationship
covenant

divorce = set aside:

. . ' . *
God's answer is corrective guard youlsiea
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Three-Way Covenant

It1s atragedy that most 1olks In soclety, and not a iew who
proiess to being Christians, think thal marrage is mostly a
¢Ivil arrang ement that they ¢an treat with disdain whenever
they please. Iirespeciive of “civil” law, which ebbs and flows
With changing iimes, and irom society to society, there is a
higher “contract.” It s a covenant between two eligible
people and their Creator — who himsell instifuie d marriage
In the Garden of Eden and provided stipulations ior the
relaiionship’s regulation (renesis 2:21-24; ci. Proverbs 2:17;
Ezekiel 16:8).

The marriage arrangement is designated as a “covenant”
because it’s “contracted in submission to the revealed will of
(vod (Exodus 20:14) and with the expectation oi his blessing
(enesis 1:28)” (Verhoel, 274).

The devoted child of God doesn’t ireat his or her marmnage
like the revelving doors of a modern department store. As
one scholar has noted: “The loyalty of ¢ach parmer to the
covenant of (rod is] a uniing bond which createls] a lIasting
comp anionship between the parmers” (Baldwin, 239).

When people enfer marriage they promise, beiore od,
10 love and honor one another and (o be supportive,
through whatever adversities, for as long as they both
are alive. This 1s a universe apari irom the disposition
oI many modern couples who pledee togetherness, “ior
as long as we both ‘dig i°.” - christian courier ¥agazine




Page 33 of 65

Malachi 2:14: “The Wife of Thy Covenant”

In the lbueg[hnum[hmg because it was not gonoudl for man to be alone,
God took from the side of Adam his own flesh and bone to
make for him a helper suitable for him. Then, as Moses wrote,
“For this cause a man shall leave (abandon, forsake) his father

and his mother, and shall cleave ((1b)<e~ J|(0)ﬁ1nue<dl,‘ bonded, (c<elnn1<eln11t<e<dl))
to his wife; and they shall become one flesh” (Gen. 2:18-24).

Malachi later wrote that marriage is basically a covenant
relationship witnessed by God. A covenant is more than a
simple contract; a covenant is based upon solemn promises
(vows) of loyalty and faithfulness. This covenant relationship
is designed and governed by God, who declares the terms,
responsibilities, and conditions. The sexual union of husband
and wife affirms and perpetuates the bond of the “one flesh”
covenant. That is why adultery is so destructive; it is dealing
treacherously with the wife of thy covenant (Malachi 2:14-16).

“Whereas fornication is a g(elnuelrall ternn for all illictt sexual
untercourse, adultery is used specifically of wnlawful sexwal
conduct in violation of the marriage covenant . . . ln literal
adultery, it’s the marriage covenant which is violated” (Mike
Wilson, Is It Lawful?, (C]hhaqpu 15, “The Meaning of A(dhudler]ry”)y
Every Bible lexicon I have checked agrees that adultery is
the sexual sin that involves the spouse of someone.

Jesus taught, “Whosoever shall put away his wife, and shall
marry another, committeth adultery against her” (Mark 1o:u-
12). Adultery is dealing treacherously with the wife of thy
covemnainit.
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“For the married wonnan is bound by law to her husband while
he s 1lii\v[i1m(ge So then if, while her husband’s 1li‘wiiln1g,‘ she is J’j(O)[i]nue(dl
to another man, she shall be called an adulteress” (Romans 7:2-
3)- Joining herself to another man while she still has a living
husband is adultery because it is a violation of their marriage
covenant; it is dealing treacherously with the husband of thy
covenant. If a woman should put away her living husband for
the cause of fornication, then she would not be an adulteress
Uf she married another man. Her “furst husband” is still 1[[[\\1[‘Umg,\
but they no longer have a covenant relationship; he is not any
longrer her husband before God. What appears to be absolute
statenment in Ronnans 7:2,3 is mot intended to be absolute.

Another illustration of an apparently absolute statement is
this: “Everyomne who divorces his wife, except for the cause of
unchastity, makes her comumit adultery.” Absolutely? In every
case? No matter what she does or doesn’t do? Or consider the
last part of the same verse (Matthew 5:32), “Whoever marries
a divorced woman conmits adultery.” Absolutely? In every
case? What if her own husband married her agrain; against
whom are they then committing adultery? (See 1 Cor. j:0-11)
Or what uf she is the one getting the divorce for the cause of
fornication? ((S]hue ts still a “divorced \\AV(O)mmaunlf")) Or what if her
husband died before she remarried, agrainst whom would she
be committing adultery? (She’s still “a divorced woman.”)
Whoever marries a divorced woman commits adultery if
either of them, before God, has a marriage covenant with
another living spouse.
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The Pharisees who confronted Jesus with the question
of “rights” to put away their spouses were misusing
Scripture; Deuteronony 24:4 is not affurming righits
o put away youlr Spouse.

Deuterononny 24 is “case law “ when and if this and that
happened, then the result is such and so. We are 1nnlalkiiln1g
the same kind of Bible error when we make Jesus’ words
deal primarily with “who has the right to remarry?” Jesus
is primarily teaching the only cause for putting away your
spouse and marrying another is if your mate is guilty of
fornication (Matt. 19:9; Mk. 10m1-12). Jesus doesn’t specifically
state who may remarry! Only by implication, by our own
human reasoning, do we conclude that “the innocent party
has the right to remarry.” Jesus’ actual statement is another
example of case law: whoever does what I am describing to
you is commiitting adultery (unlawful sexual conduct in
violation of the marriage covenant).

1 Corinthians 7:27-28 deals specifically with who has the right
to marry without sin. “Are you bound to a wife? Do mot seek

to be released (loosed, unbound, untied, divorced). Are you
) )

A}

released from a wife (loosed, vwnbound, untied, divorced)? Do
7

\

not seek a wife. But if vou should marry, vou have not siunned.”

Are you bound in a marriage covenant with a spouse already?

If not, you may marry without comnnitting sin.

Guardian of Truth XXXV: 15, p. 464
AlU[glU[Slt 1, 19Ql
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o~ Is the Teaching of Jesus
b A on Marriage, Divorce, and Remarriage
2 a Part of Old Testament Legislation?

Moses & Christ
Compared

“Adultery” defined as
sex between parties
married to someone
else (Lev. 20:10; 18:20;
Prov. 6:26-29, 32-34;
Jer. 29:23)

Not post-divorce
remarriage (Deut. 24:2)

What constitutes adultery?

Jesus extends the
definition of adultery
beyond its Old
Testament sense to
include remarriage
after unscriptural
divorce and remarriage
(Matt. 5:32; 19:9; Mark
10:11-12; Luke16:18)

Moses & Christ

3 ';’..\
\v"\_*}w

Is the Teaching of Jesus

g on Marriage, Divorce, and Remarriage

2 a Part of Old Testament Legislation?

Compared

A finding of “some
uncleanness” (KJV,
NKJV), “unseemly
thing” (ASV), or “some
indecency” (NASB, ESV)

Heb. ‘ervah debar lit, “[a]
nakedness thing” —some
indecent, immodest
behavior short of adultery
(Deut. 22:13-14; 20-21, 22)

What is a lawful cause for divorce?

“Fornication” is
the sole cause
for divorce
(Matt. 5:32;
19:9).
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whoever

Marries
Another

whoever

Marry
Another

¢

whoever
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There is a special point in 3:1, however, that deserves more
defailed attention. In the text “Jehovah of hosts” declares
that the special messenger (John) will prepare the way
“before me.” Since John was preparing the way ior Christ,
would it not iollow that the “Jehovah” of this context was
Christ himseli?

On the other hand, the speaker, “me” (in the first person)
appears to be distinguished from “the Lord” who IS coming
to “his” (third person) temple. To further complicate this
grammatical “maze,” there’s the fact that when Malachi 3:1
IS quoted in the New Testament (Matthew 11:10; Mark 1:2;
Luke 7:27), in each instance Malachi’s first person, “me,”

IS changed to “you” (second person — “thee, thy” KjV, ASV),
thus differing irom both the Hebrew and Greek versions.

Matthew, Mark, and Luke, each under the gnidance
oi the Holy Spirit, have altered the text to make the
application of the prophecy find fulfiliment in Jesus
Christ. There are two vantage points from which one
might view this matter, and neither will necessarily

exclude the other. Christian Courier Magazine
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Chapter 3

The last verse of <c]h1‘aqpu 2, as we have ]P>(o>iiln11t(e~(dl out, tntroduces the
subject of chap. 3, wherein another phase is taken up of the moral
state of the corrupted remmnant. “Ye have wearied the Lord with
your words,” says Malachi; and then the characteristic book amswer
ts returned, “Wherein have we wearied Hum?” Poor ]Pue(oqp)ll(e‘l! They
had departed from God; they drew 1n1[ig]h1 to Him with their mowth,
and honored Him with their lips, but their heart was far from Hinn.
Yet in ignorance, real or professed, of their own condition, they’re
surprised to hear that they had wearied the Lord. The truth was,
they were un the pant]hl of §1(=;IHF=J‘]usti‘dffuc(anti‘uonnl,~ GX(CIUISIUDLg themselwves,
and 1La1yihn1g the blame of (e\\velq\nt]hlihmg on God — sure evidence of
theur own 1bnauc]l\<§ll[i<dliilnlgv The ]P]F(O)]P)]hl@lty therefore, §]Pneak§ pllalfunllly,\ and
tells them wherein they had wearied Jehovah. He says, “When ye
say, Everyomne that doeth evil is g@@(dl un the sig]hnt of the Lord, and
He <dl<ell[ig]huteltlhl un them; or, Where is the God of j]lundlglnnuelnut?” So blund
were they in their S(G)]HF=]Fﬁg]hllt<€)(0)lu[§]nlt€)§§¢ that they ventured to accuse
God of lU[]ﬂl]Fﬁg]hllt@(OHUS]ﬂl@S& [i]ﬂl@[i]ﬂllU[allt[ilnlg that the Lord couldn’t discern
between g@@d and evil. They were like the Pharisees of a later date,
who were displeased because the Lord in His grace consorted with
publicans and sinners; whereas, in their own estimation, it was with
themselves that He ought to be found. It is the same in every age;
for just in proportion as we J]IU[SIKUFY ourselves we are keen to detect
the evil in others, and to exalt ourselves at their expense. What the
Lord’s people showed by their wicked complaints was: first, that
they were utterly ignorant of the character of God, as the One who
is of purer eyes than to behold evil; and secondly, that their sinful
hearts had deceived them into thinking that they, in spite of what
they were, had a special claim, a meritorious claim, upon Jehovah’s
favor and rxegaurdL Observe that it was their words that had wearied
the Lord. How often is it f(onrg(ontltelm that our words are always 1b><e[i1nvg

recorded, and brought up for rebuke or judgment! (John 20:24—27.)

The last clause of the verse — “Where is the God of J‘]luudlg]nnuelnut?”
—that leads to the declaration of the first verse of the next (c]hlaqpnte]m
“Where,” say they, “is the God of j]luudlglnnuelnut?”

The answer is, “Behold, I will send my messenger, and he shall
prepare the way before me: and the Lord, whom ye seek [as God of
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j]lundlglnnue‘]nutﬂy shall suddenly come to His temple, even the messenger
of the covenant, whom ye (dltell[ig]hnt itn: behold, He shall come, saith
the LLord of hosts.” This weighty annouwncement is worthy of our
most careful consideration. It may be said g(elnuerallllly,\ first of all,
that it’s the declaration of the furst coming of Chirist, 1t<o;g(e1t]huelr witth,
as is so usual in the prophets, the full consequences and results of
His appearing in glory. Then there are two things in the scripture:
the selnudl[ilnlg of the messenger, and the advent of the Lord Himself.

The messenger is clearly John the ]B’nalpltiistt for this passage, as
well as one from Isaiah, is specially applied to him in the gospels
((M [ark 1:2; Luke 1:76. ) This must be distinctly observed in order to
understand the difference between his mission and that of Elijah
“before the coming of the great and dreadful day of the Lord.”(4:5)
True, our Lord said, “Elias is come already, and they knew him not,
but have done unto him whatsoever they listed;” but His meaning’s
explained by another passage. Jesus when speaking to the multitude
concerning the Baprtist, said, “Aunong them born of women there
hath not risen a greater than John the Baptist: not-withstanding, he
that is least un the ]k[hnlg(dl(ounnl of heaven is greater than he. And from
the days of John, the ]kftlnlg(dl<ounn1 of heaven suffereth violence, and the
violent take it by force. For all the prophets and the law prophesied

until John. And if ye will receive it [that which Jesus taught], this is

Elias, which was for to come.” (Matthew wu—i4) The Baptist was the
Lord’s messenger, and prepared the way lbneiﬁoume Hibmn by heralding
His coming and plmeauc]hlihmg the baptism of repentance; and few as
they were, he did undoubtedly “make ready a people prepared for
the Lord.” (See John 1:35-51.)

We read moreover, “The Lord, whom ye seek, shall suddenly conme
to His 1t(elnn1plhef" Two lt]hlfunlgs are here to be noticed: fiurst, the Person
who should come, and then the manner of His coming. It is Jehovah
who is slp)(e(alkftlnlgt “I will send My M essenger;” and He who sends His
Messenger is also Adonai—ithe Lord un the words, “The Lord, whomn
ye seek,” being Adonai, not Jehovah. The two appellations are found
combined in Psalon mo: “Jehovah said unto Adonai, Sit thow at my right
hand, wntil I make thine enemies thy footstool.”

He is also “the Messenger of the covenant” whom the Jews professed
to delight in. This title may be uwnderstood by a scripture in Exodus:
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“Behold, I send an Angel before thee to keep thee in the way..oy
name s un ]H[ un”—proof that he was a divine Person, inasmuch as
name in the Word is always the expression of the oruth of what the
Person is. Thus, the One who should come is Jehovah, Adonai, and
the Angel of the covenant; and all this Jesus, Jesus of Nazareth was,
and proved Himself to be in manifold ways in His presentation to
Israel. But theur eyes were blinded, and they wouldn’t see; and they
closed their ears that they 1nn1ii(g]hut not hear; so that, while as this poor
backslidden remmnant asked, “Where is the God of J’]luudlgmnuelnut?’” the
Lord whom they S(onu[g]hnt came suddenly to His temple, and comiing
to His own they received Him mot, but took Hion, and with wicked
hands crucified Hion on Calvary.

The manmner of His coming is described as “suddenly” —coming
suddenly to His temple; and it was there that the pious remmnant in
Jerusalen found Him. Simeon “came by the Spirit into the temple,”
and there met in the babe of Mary the Lord’s Christ, and was even
permitted in infinite grace to take Himn up in his arms, and as he
did so he said, “Lord, now lettest thou thy servant depart in peace,
accordi g to thy word: for mine eyes have now seen thy salllv(?mlzluonm7~
which thou hast prepared before the face of all ]Pxe@]p)l e; al Lg ht to

ug]huttelm the Gentiles, and the g lory of thy people Israel.” There was
also “one Anna and she, coming in that same unstant, gave thanks
likewise unto the Lord, and spake of Him to all them that looked
for redemption in Jerusalem.” (Luke 2:29—38.) And again and again
did the Lord come to His temple (dhunfihnlg His earthly sojourmn ((J[(O)]hl]nl 2;
Matt. 21), though His people knew Him not.

From verses 2—6 we have the character and consequences of His
coming; é.e., His appearing. The form of the second verse springs
fromn the words already noticed; viz., “The Lord, whom ye seek,” tn
connection with, “Where is the God of judgment.” They professed
to desire the presence of the God of J]lundlglnnuelnun They little knew the
force of their words, and hence the prophet says, “Who may abide
the day of His coming? and who shall stand when He appeareth; for
He is like a refiner’s fire, and like fullers’ soap.”
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Otherwise indeed not one could abide the day of His comings; whereas
now we learn from Zecharitah, He “will lbnrihmg the thiurd part lt]hnr(o»ug]h
the fure, and will refine them as silver is refined, and will try thenn as
g(o)lhdl is tried: they shall call on my manue, and I will hear them: 1 will
say, It is my people: and they shall say, The Lord is my God.”

Baptism with Fire
Matthew 3:10-12

m Christ would baptize “with” or “in” fire.

Since baptize means to immerse, baptism with
fire refers to immersion in fire!

®m In the context, FIRE refers to eternal
punishment.

The main theme of the context is that sinners
needed to repent to avoid punishment.

In verse 10, the idea of being “cast into the fire” is
a descriptive phrase often used elsewhere in

Scripture to refer to the punishment of hell
(Matthew 13:31-42; Revelation 20:15; 21:8)

In verse 12, the Lord will burn the “chaff” or
unfruitful waste with “unquenchable fire.”

So here un owr scripture, as more or less 1t]hur<o>1wg]huo>1wlt the book, the
prophet’s view is confined to the sons of Levi. These priests corrupt
condition we have seen, but when the Lord suddenly returns to His
temple, “He shall sit as a refiner and purifier of silver; and He shall
purify the sons of Levi, and purge then as fg@ll(dl and silver, that they
may offer vnto the Lord an offering in righteousness.” (v. 3) It is said
that as a refuner of metals watches by the crucible uwntil his own face
is reflected un the molten mass, so the Lord Jesus sits as the refuner
and purifier of His silver wntil His own umnagre is murrored un it, and
that this is the end and object of all His <dl@aﬂ[ihmg§ with His people.

It is 1t]hur<onuug]h1 the <c]hlal§|t<eln1iilnl<g§ of His hand, lt]humonuug]hl the trials and

sorrows of their path, as here through special J|1uudlfglnn1emnts,\ that He

weans the hearts of His own from other <O)1b)J|(e‘<Clt§)~ that Christ alone
may fill the viston of theur souls.
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He sits as

a refiner
and purifer
of silver

to purify
and refine
them like
silver

and dold.

Malachi 3:3




Page 44 of 65

A very umportant truth is brought out in this scripture, applicable
alike to ourselves and “sons of Levi.” There can be no presentation
of an Odﬁf@][’ﬁ]ﬂlg to the Lord un Jr[ig]hlll:(e;(onLJ[SJnuesz nor can the (odHF@]r[Umg
presented be pleasant to the Lord until priestly purification. This
un fact is also the ll:(eauc]hliilnlg of the epistle to the Hebrews. There the
apostle shows that Christ by one <o>1HF@1ri1nlg hath perfected forever
them that are sanctified, before he points out that we have boldness
to enter the holiest by the blood of Jesus.

The difference is only in the fact that now all believers are priests,
that it’'s no longer the title for a privileged class, to appear in the
immediate presence of God; but everyone who is cleansed by the
blood of Christ, is exhorted to draw near with full assurance of faith,
on the grmmd of having hearts sprinkled from evil conscience, and
the body washed with pure water, (Hebrews 10:19—22.)

Iff, on the one hand, the Lord will purge H is priests as g@»lld and silver,
on the other He will set His face un j]lut(d[glnnlte)]nllt agrainst “the sorcerers,
and algaliilnlslt the adulterers, and agailmst false swearers, and (algaliilmglt
those that oppress the ]hlilr(ell[ilnlg un their wa ges, the widows, and the
fatherless, and that tuwrn aside the stranger, and fear not me, saith the
Lord of hosts.” (v. 5) In connection with the various classes of sinners
which are nanmed, it’s very interesting to mote, as won f(o'lhdl[ilmg the heart
of God, those who are mentioned as (d[][’al\‘KVlUﬂlg forth His <c<o>1nnqp>a§§luonnl—
the hireli g, the widow, the fatherless, and the stranger. [t is ever so
in the Scriptures—that those who are lonely, sorrowful, or oppressed
are the special objects of His tender mercy—those described in one
of the psalms as needy, poor, and him that hath no helper (Psalm 52),
<C(o'1nuoe]r1n1[i1mg whom it is said, “He shall redeem theur soul from deceit
and violence: and precious shall their blood be in His s[ifg]hntf"

In the sixth verse we have what may be termed solemn affurmation of

the certaunty of His comingr by the truth of the Lord’s name, and the

principle of His dealing with His people; for He says, “I am Jehovah,
1 change not.” In these words, containing the sublinme statenment of
LS4 7

Jehovah’s wnchangeable character, we have combined His truth and

orace. Because He is inumutable in His holiness, He must be a “swift
witness” agrainst all sin and iniquity; and because both His purposes

of grace and blessing are unalterable, His people are not consumed.
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Jesus Christ is
the same
yesterday and
today and
forever. -

Hebrews 13:8

When, for example, the goﬂld@]ﬂt calf was set up in the camp, whereby
they broke the covenant of Sinai and incurred the penalty of death,
on what ground did the L(O)]F(d spare His guilty people? It was on that
of His oath to Abraham, lIsaac, and Jacob (Exodus 32:2, 13). This is the
sure foundation upon which His people can rest in every age and un
every dispensation. It is a rock that no storm can shake; and hence
the writer to the <epu§1t e to the Hebrews says, “God, will lunug to show
to the heirs of promise the immutability of His counsel, cond Flur]nnue(dl e
by an oath: that by two imoutable things [the oath and the

wherein it was impossible for God to lie, so we might have a strong
consolation, who have fled for refuge to lay hold upon the hope set
before us.” (Hebrews 6:17, 18.)

Commencing with the seventh verse, the state of the people is
agrain dealt with. And what a bill of indictoent is 1b>1r<o>1U[<g]hut agrainst
them! “Even from the days of your fathers ye are gone away fromn
mune ordinances, and have not ]k@plt theom.” This, tn one sentence,
is the summnary of the history of Israel under law. Their fathers had
said, when stannudl[hmg at the foot of Sinai, “All the Lord hath spoken
we will do” (Exodus 19); but ere ever the tables of the covenant had
reached the camp they had been false to their promise, and already
had apostatized from Jehovah.



Page 46 of 65

Judgrment after judgment was visited upon them during their
\\AVGl]ﬂl(dlte]FlL]nUgb in the desert, but they would not keep the ordinances
of the Lord. It was the same uin the land both wnder J|1U[(dlg(e§ and ]L(lunvgs
T]hur(onmg]hl all their history they went “astray like lost sheep turn g
everyone to his own way.” Still, according to the proclamation of the
nane of Jehovah to Moses, He was “the Lord, the Lord God, merciful
and gmuc[honma ll(oumg=§1udﬁf(er[‘unlg)\ and abundant un g(O)(O)(dhﬂl(e‘SS and truth,
]kee]p)ihmg mercy for thousands, 1F(ourg[i\vﬁ1nlg iniquity and transgression
and sin, and that will by no means clear the guilty.” (Exodus 34:6, 7)
Mercy and truth met 1t<0)gelt]hue]r un His govermment of His people; and
His manne, as so unfolded to Moses, was abundantly exelnnqp)llfdﬁie(dl e all
deal ings with them. Here it is mercy that ]F@J](O)[[(C(G‘,‘lt]hl agrainst J]IU[(C] nent;
for the unvitation goes ] forth, “Return wnto nme, and I will retuwrn wnto
you, saith the Lord.” He had been compelled to depart from them
because of their iniquity, but His heart was still towards them (comp.
Hosea 5:14, 15); and thus, He cries, “Return unto me, and I will return
unto you, saith the Lord of hosts.” The reply to this gracious invite is
one with which we are familiar in this book, and one which betrays
the hardness as well as the corruption of their hearts, “Wherein shall
we return?” They did not even know that they had departed from
God, so wonderful is the deceitfulness of sing for how could it be
possible, that those who had known what it was to be \Waﬂlkﬁng un the
enjoyment of the light of God’s countenance should be wnaware that
they had passed out of it into the chill and death of moral 1n1iig]hut?’ And
yet so it was, as it still often is. The pant]hl of 1b>a1(c]k§ll[i<dliilnlg,~ and apostacy,
is often so gmudhmaﬂl that the soul, occupied now with other (O)]b)J]te‘(CltS and
interests, is unconscious, lulled to rest also by the artifices of Satan,
of the (c]hlaum(ge that is lta]k[i]mg place. N(O)lt]hlihmg can be sadder or more
(dlaumg@r(onmg than ignorance of owr true spiritual condition.

It is to awake Hlis people, if possible, that God proceeds to lbur[ilmg a
specific proof of their departure from Him. He would fain open their
eyes, and compel them to see; and thus He! says, “Will a man rob God?
Yet ye have robbed me.” Then comes the usual rejoinder from this
misguided and deceived people, “Wherein have we robbed thee?”
The answer is clear and distinct, “In tithes and offerings.” (vv. 7, 8)
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It was [Unnqpnossiilbﬂl@ for them to evade the truth of such a (c]hlallrg@;:
for the Lord lt]hl]F(OﬂU[g]hl Moses had laid down most detailed directions
concerning tithes and offerings, and they couldn’t but know whether
they had complied with themn. ((See Lev. 23; Numnn. 15, 28; Deut. 14:22—29),
26, <e\1t(c¢)) They knew ]ane(cusellyf therefore, what was ]r(eq[lunur(e(dl of themnn,
and they had no excuse for their disobedience. They m [ig]hut iundeed
have aurgluned within themselves that it was of no consequence, buit
theiur lt]huonuvglhuts were not the 1t]h1<onuug]hut§ of God; for as God tells thenn,

“Ye are cursed with a curse: for ye have robbed me, even this whole
nation.” (v. 9.)

We are not under law, but under grace, and we therefore have no
such prescriptions as to what we are to give back to God; but may
there not be some most valuable instruction for us in these solenmn
words? “Honor the Lord with thy substance, and of all thine increase.”
Let’s not be afraid even of F[Lgmmres alskfunlg ourselves, if need be, “How
much have we given for the Lord’s use?” or better, “What proportion
have our i fts borne to what we have received?”

“Bring ye,” he says, “all the tithes into the storehouse, that there may
be meat in mine house, and prove me now herewith, saith the Lord of
hosts, it I will not open you the windows of heaven, and pour you out
a blessing; that there shall not be room enough to receive it.” (v. 10)

But this scripture demands a still closer examiunation. Remark, furst,
that the Lord desires the tithes to be 1b)]r<o>1u[g]hut that there may be meat
un His howuse; e, that those whose office it was to attend to the service
of the sanctuary Jnnliig]hnt be properly cared for and sustained. ((S(ewe on
this subject Nehemiah 10:32—39, 13:4—10) For it was a grievous thing in
the eyes of Jehovah that the Levites and priests should be neglected.
Moreover, the Lord condescends to say, ‘Prove me now herewith, and
I on vy paurlt will bestow abumndant lb)l[tess[ilmg upon you. It is not, “Pray,
and I will open the windows of heaven,” but, “Bring ye all the tithes
into the storehouse.” To pray is always well, but to pray while we are
Wlut]hllhuo)lhdlu]nvg from God, is useless. Our prayers may be fervent and may
commend themselves to the children of God; but let us not ftourg(elt that
He is the heart ]kmuomﬂhmg God, and may therefore be ]keepﬂhmg back the
answers to our petitions because we are not practically responding to
the grace of our Lord Jesus Christ. (2nd Corinthians 8:9)



Page 48 of 65

Will a man rob God!
Yet you are robbing Me

But you say,
'How have we robbed You!’
In tithes and offerings.

#‘v“’*‘ Malachi 3:8
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Still further blessing is promised, if they are but faithful in bringing
the tithes. “And I will rebuke the devourer for your sakes, and he shall
not destroy the fruits of your ground; neither shall your vine cast her
fruit before the time un the field, saith the Lord. And all nations shall
call you blessed: for ye shall be a delightsome land, saith the Lord of
hosts.” (vv. u, 12.) These promises are on the principle which obtains
everywhere tn the Old Testament; that of 1b)1l(e‘§§[ilnlg on the condition
of obedience. This was the very essence of the Mosaic economy. (See,
for <e\xaunn1][)>l[e,\ Deut. 28)) Theur continued possession of the land, their
freedom from disease, earthly 1b)1less[i1n1<g of every shape and form, were
all made dependent upon their Waﬂlkﬁlmg auc<c<o>1r<dlii1mg to the statutes and
ordinances which they had received. So, in this scripture if the people
but return to obedience to the law, and they should receive blessing
witthout stunt or lumit, their land showld agrain become fruttful, and so
manifestly should the favor of God rest upon them that all the nations
around would call them blessed. It would be seen that theirs was “a
land which the Lord thy God careth for: the eyes of the Lord thy God
are always upon it, from the lbueg[hnum[mg of the year even unto the end
of the year.” (Deut. m:12.)

The next section, which, commencing with verse 13, extends to the
end of chapter 4, clearly separates a faithful remnant from the rest of
the nation. This is often the case with the prophets (see Isa. 8—10, etc.),
and connected with this is another thing. Whenever the remunant is
distinguished, it takes the place of the nation before God. They are
isolated in the view of God and regarded as the heirs and depositaries
of the promises. The reader will find it both interesting and edifying
to trace out this principle in the prophets of the Old Testament. In
the scripture before us the prophet first brings out the hopelessness
of the moral condition of the mass of the mation, and shows not only
that they had lost all moral perception, but also they were charging
God with identifying Himself with and favoring the proud and the
wicked — proof of their utter deception as to their own condition,
and of their ignorance of the character of God. He says, “Your words
have been stout against me, saith the Lord.” The gradation in these
several charges is particularly to be observed. Israel had gone from
one degree of sinfulness to another, and now they had not hesitated
to speak boldly against God.
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Burt allllt]huonmg]hl they are ]b»lrtonmg]hut face to face with theur uniquiity,
they profess, as ever, to be ignorant of the sin aﬂllhe\gedl agrainst themnn.
“What,” they say, “have we spoken against Thee?” The answer is at
hand. “Ye have said, It is vain to serve God: and what profit is it that
we have kept His ordinance, and that we have walked mowrnfully
before the Lord? And now we call the proud happy; yea, they that
work wickedness are set up; yea, they that tempt God are delivered.”
(vv.13-15.) Like the Pharisees again of a later date, they punctiliously
attended to certain ritualistic observances, at the same tioe 1n1<e~gl ect
the \weltg]hntluer matters of the law, and then wondered how it was that
the Lord did not acknowled e and reward theur meritorious conduct,
while they condemmned Him because He received sinners and ate with
them. Not huunug confuses moral perceptions like seld F=Jrug]hntte(onmgmuesb,.
and there is no iniquity before God like that of Pharisaism. It is withal
one of Satan’s most potent weapons for the deception and destruction
of the souls of men. This form of spiritual wickedness is never extinct.
In ]P)ll(alﬁ]ﬂl lLaumguag@Y it ever combines a ]hliig“]hl ]P)Jr(odfegsﬁ(onm with a low walk.

We have now the introduction of the remmnant—a remunant within
the remmnant (( vV, 16, 117/));: and 1nu0»1l:]h1[i1nlg can be more beautiful than the
contrast which ts thus drawn between these hidden saints and the self-
Jrftg]hllt(e(onmsmuesg of those by whom they are surrounded. They have but
two characteristics—they feared the Lord, and they spake often one
to another, and we may add, what is mecessarily connected with this,
they thought upon the Lord’s name. He Himself was the subject of
their lt]huonuvg]hnts and meditations. Let us look a little at these several
features. They feared the Lord. This is precisely what the nation were
not <dl(o>lunlg$ indeed, they had cast off the fear of God from before their
eyes, as shown by the high-handed transgressions of His statutes and
ordinamnces, and their entire insensibility to His claums, and the honor
of His name. But this pious, feeble remnant feared Jehovah, feared
Hion with the fear due to His holy name, with a fear which showed
itself in obedience to His word. He Himself was their object and hope,
their stay and support, amid the evil confusion by which they were
surrounded; yea, their sanctuary from the power of the enenmy on
every side.
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Ye have said, It is vain to serve
God: and what profit isit that we
have kept his ordinance, and that
we have walked mournfully before
the LORD of hosts?

Malachi 3:14
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Then, they spake often one to another. They were drawn together
in happy, holy fellowship by their comumon <o>1b»j]<e(c1t[i\ves,\ affections, and
needs; and in this way their piety, their fear of the Lord, was sustained
and elnl(C(onunralge(dL It is one of the consolations of an evil day, that in
proportion as wickedness and corruption abound, those who have the
mund of the Lord are drawn more closely 1t<o>gelt]hue‘1r.. The name of the
Lord becomes more precious to those that fear Him when it is 1bne;[[1mg
gelnuelralllly dishonored; and, on the other hand, the power of the enemy
drives those 1t(o>g<e~1t]huelr who are §(e‘<e\]l\<[hnlg to life up a standard against
hion. The object of the special hostility of Satan, because they form
the onme barrier to the success of his efforts, they find theur resource
and §1I:]me;1nlg1t]h1 un wonuted comumunings in the presence of God. Lastly,
they thougiht upon the Lord’s name. We do not mean lastly in order
of importance, only in that of mention in this scripture; for at the
close of verse 16 it is associated with the fear of the Lord. These two
lt]hlihnugs can never undeed be <dl[isj]<0)iilnue(dl\\ The name of the Lord, as before
remarked in these pages, is the expression of all the truth of Jehovah
as revealed to His ancient people, just as mow the name of the Lord
Jesus Chirist, to which His people are gathered, is the symbol (if we
may use this term) of all that He is as unfolded to us in these several
terms—The Lord—IJesus—Christ. What is meant, therefore, when it
is said, “They lt]huonu[g]hut upon His mame,” is, that they set themselves to
1qu>]huo'lhdl all cruth which had been committed to Israel; this truth lbne‘[i]mg
their testimony in the midst of a crooked and perverse generation,
and also that they were drawn lt(O)fg“@lt]hl@]F by theitr common fear of God,
to mauntain the honor of His name. This was their one end and (0)1b>j]¢e(01t
—not the welfare and 1b>1l(e§§[ilmg of one another, not the conciliation of
diverse interests among t he pro essfunvg people of God, not cultivation
of that spirit of charity, the creed of which is to agree to differ, and
to be indifferent to evil; but ever seeking to vindicate Jehovah’s nane,
to affiron His supremacy, and to give Hio His Jrltg]hl place in the midst
of Israel.

Having shown us what this pious remnant was in the eyes of the
Lord, the prophet now reveals Jehovah’s attitude towards them. He
says, “The Lord hearkened, and heard, and a book of remembrance
was written before Him for them that feared the Lord, and that
lt]huonmg]hut upon His nane. And they shall be mine, saith the Lord of
hosts, in that day when I make up oy j]te\wells;: and I will spare themn.”
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((\V\ve 16, ]l7/¢)) Furst, “the Lord hearkened, and heard.” His eyes and His
heart were upon these despised few who <elnuc<o>1unralg(e<dl themselves,
amuid §1uur1r(o>1uunudlfunug corruptions, in fellowship one with another about
the Lord and the Lord’s lt]hliilnlgs.. And when thus gant]huelre(dl 1t<0)<g(elt]huelr,\
the Lord was a spectator, deli “Lg]hut[‘umg un the conversation He heard,
theiur comuonun ing lbuelumg as grate ful to His heart as the sweet incense
which in happier days ascended before His throne from off the altar.
What solemunity it gives to the fellowship of the saints, remindi g us
that our meetings, whether in private or in public, are bnelunlg held un
the presence of the Lord!

Secondly, “a book of remembrance was written before Himn,” etc.;
that ts, the Lord condescends to use a ﬁgluur@ un order to teach ws that
He records for (e;\ve]fllalstiilnlg remembrance the conversation—may we
not rather say the names and the words—of those who were drawn
to His name, and to one another, in separation from the evil around
such a tume. Illustration of this may be found in the book of Esther.
When the L(lhnlg could not sleep, “he commanded to 1b>1r[[1n1g the book of
records of the chronicles;” and they were read before the king. And
therein was found written an act of loyalty and fidelity on the part
of Mordecat at a time of (dlallnlger to his s(O)\we]renglm the ]L(lUﬂlg,\ and he was
ummediately recompensed, besides lbue[ilnlg used to become the savior
of his people. In like manner, in a more perfect way — for He never
1F<o>1rgtelts — the Lord causes a book of remembrance concerning the
faithfulness of His people to be written, and nothing escapes His eye
or ear; and it will come to pass, as we can learn from many §<C]Fﬁ]P>ltlU[]F(e)§y
that every act and word, wrought and produced in His people by the
power of the Holy Spirit, will, be Jregltst(e]me(dl to them for recompense
and acknowled gronent before the tribumnal of Chirist.

Funally, the Lord will mnark them out as His own. “They shall be
mine, saith Jehovah of hosts, in that day when I make wp ny j](e\\wwe\llsf"
He refers to the tume of His appearing; for then it is that He will
publicly distinguish and claio His own. The Lord will manifestly set
His seal upon those who were faithful to His name in a time of ruin.
The ternn ¢ Jl(e\wells” shows the preciousness of the saints to God, theur
value tn His eyes, and that 1t]huonung]h1 now comncealed in obscurity His
eye is upon them, and He will collect them 1t<o>g<elt]huem ]r<e<c<0)g1m[i74[llmg
theur beauty and excellency.
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[hen you will return and see the difference
belween the righteous and the wicked,
between one who serves God and

one Who does nol serve Him.
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Some Versions Make Diiierent Break Between Chapiers 3 & 4

For behold, the day Is coming, burning like an oven,
when all the wicked people and all the evildoers
will be like straw; ...

v 319
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The beauty and excellency which He Hunself has put upon thenn, un
preparation to their 1buei1nlg put forever in the treasury of His eternal
]k[ilnlg(dl(onnnu It is then added, “And I will spare themn, as a man s]panmelt]hl
his own son that serveth hio” It mmust be remembered that when the
Lord thus comes, it is for J]luudlglnnue;lnut on the one hand, as for 1b)1l<es§[i1n1g
on the other. Sparing His people, therefore, is sparing them from the
j]1undlglnnuelnuts;: He willl spare them as a man s]p)aurelt]hl his own son, 1b)1riiln1g[ilmg
out the Lord’s heart and relationship to His own, §]huo>WFL1n1g recognition
of their fidelity and devotedness. Bound to His own by such ties, He
will not suffer them to be overwhelmed in the day when He deals
with the world in its iniquity; but God Himself will be 1t]hue U re Fluvg‘(e
and strengt h, a very present help in trouble, and He will publicly
exhibit them as those who were precious in His eyes after they had
been scorned and contemmned.

The last verse, we apprehend, is addressed to those who, in verses
14, 15, had charged God with identifying Himself with evil. They had
said, “They that work wickedness are set up; yea, they that tempt God
are delivered’—as if God were <c<onndf<onunnudllunlg all moral distunctions. Buit
the prophet now tells them that, when God will appear for the feeble
few who had 1t]huo»ug]hut upon His nanne, they—ithose who had aumramgmuedl
the Jr[ig]hllt(e<0)1U[§1n1<e§§ of God’s ways—should retuwrn, and discern between
the ]riiglhntte(onms and the wicked, between him that serveth God and hiunn
that serveth Him not.

Willfully blind heretofore, they would then be compelled

to see; and the Lord would once again be justified when He
was judged, and publicly vindicate the rectitude of His ways
before the eyes of ungodly men. The prophet proceeds to
explain that this severance between those wicked and those
righteous will be made at the Lord’s appearing; but this is
the subject of the next chapter.4

“ Dennett, E. (2004). Malachi: Or the State of things at the End (pp. 32-55). Galaxie Software.
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Chapter 4

The translator division between chapters 3 and 4; tends to obscure the
connection, tnasmuch as verse 1 of ¢ hl@l]P)lt(e‘]F 4 explains the declaration
of the last verse of chapter 3. The prophet having said that the time
would come when those who were arraigning Jehovah should see that
there was un His eyes an te\we]rl[.alsltlumg distinction between the rig hteous
and the wicked, and now he teaches this distiunction will be ]Pnudb)ll[i(clly
manifested at a future day. The word “for” is the connecting link
between the chapters. “For,” he continues, “behold, the day cometh,
that shall burn as an oven; and all the ]pur(onuudly and all that do wickedly,
shall be stubble: and the day that cometh shall burn them wup, saith the
Lord of hosts, it shall leave them neither root mor branch. But to you
that fear nny mame shall the Sun ‘[(O)]F S(O)]ﬂl]‘ of ]Fiig]hute(onmslnuess arise with
]hueall[ilmg un His wings,” etc.

Before we examine this Unnporrtant passagre, we call attention to
the principle it exemplifies. Man in his s]huonmtsﬁg]hntedhnuess and wnbelief
is ever prone, like the apostate priests in the ]p)lr@ce(dliing (c]hlallp)lt@n to
J‘]lundlge God by the circumstances of the moment. It was so also with
the three friends of Job, yea, with Job himself. But we learn there, as
from innumerable scriptures, that the issue of God’s ways and God’s
dealings will not be manifested till a futuwre day. We must therefore,
as the apostle teaches, J‘]luudlge 1n1<o>1t]h1[ilnvg before the tume wntil the Lord
come, who both will lbnrii]nlg to 1Uig“]hut the hidden 1t]h1iiln1gs of darkness and
will make manifest the counsels of the heart. In the mean-tume faith
says with Abraham, “Shall not the Judge of all the earth do right?” for
the God that faith knows is infinite in wisdom, holiuness, and love.

After <dl<e§<01riilb»[ilnlg the 1t]huo>1r<o>1U[g]h1 character of the j]luudlglnnuelnut which
will be executed when “the day” cometh, the prophet, speak[ﬁmg un the
name of the Lord, says, “But unto you that fear ny nanme shall the Sun
of righteousness arise with healing in His wings.” (verse 2.) This figure
entirely accords with the distinction we have made. The appearing
of the Lord is, as already explained, the introduction of the day; and
hence it is set forth here as the rising of the Sun of righteousness, as
it will be for His earthly people. David uses similar language for the
same event: “He shall be as the 1liig]h11t of the ]DﬂllO)]F]ﬂlﬁ]ﬂlgy when the sum
riseth, even a morning without clouds.” (2 Samuel 23:4.)
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Another te(q[lumllllly sﬁglnliif[i(caunnt ts used, and expressive of the truth tt
is intended to convey; viz,, the ]BE]FiLg]hut and Morning Star. ((Re\v\\ 22:16;
see also 2 Peter 1:19) Now these two figures, rightly understood, both
explain the character and the order of the Lord’s com ungr and of His
appearing. The morning star appears before day, towards the closi 1L1n1g
of the 1nutg]hut,\ at the dawn, and is thus the ]hlallflb)lllnlgtelf of the rising of
the suin.

The “day” then of which the prophet speaks has a double aspect—
judgment without mercy (for the day of grace will then be past) upon
the proud and all that do wickedly; and pure, unmingled blessing for
those that fear the name of Jehovah. (See Isa. 24—26; Zech. 1214, etc.)
There is moreover another 1t]huunvg “Ye shall o | forth, and QTOW Up as
calves of the stall. And ye shall tread down the wicked; for they shall
be ashes wnder the soles of your feet in the day that I shall do this,
saith the Lord of hosts.” (vv. 2, 3.) This promise, which the Lord makes
to His people Israel in connection with their deliverance and bles ssing
at His appearing, again (dliiSItillnlg1U[iis]h1(es this event both from His Second
Comiing and from the closure of all dispensations.

This passage, we lnnlaly Jf@p@@llt for the sake of clearness, is concerned
with God’s ancient people, who, were that remnant then in the land,
that had been brought back from their captivity in Babylon. There
were two classes, as we have seen, amongst them—1ithose who had
departed from God while they kept up the forms of their ritual, and
those that feared the Lord, spake often one to another, and 1t]h1<onuvg]hnt
upon Jehovah’s name. These latter met the mind of Jehovah; and were
the o b»J ects of His heart; and, (audhdhr(eswunlg to thenm words of consolation
and promise, He takes them up as the characteristic morally of that
later remnant that will be found at the Lord’s appearing. It is thus the
earthly people, and not the heavenly saints of this dispensation, that
are here described by the prophet.

The three last verses (4—6) constitute a kind of appendix. In verse 4
Jehovah recalls the people to the basis of His covenant with them; viz.,
the law. This was His standard, the measure of their ]F@S]P)(OHD[SUb)fll“[lty)s and
thus the condition of blessing. Their safety, as the safety of people in
all ages, would lie in obedience to the word. Testing by that infallible
standard, and theiﬁusfumg all that answers not to it, while see]k[hnlg grace
to restore it to its supremacy; such is the only path of recovery.
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They were thus to go back to the beginning—a principle that has
before occupied ws, not to the times of Nehemiah and Ezra, neither
to the glory of the kingdom in the days of David and Solomon, but
to Horeb— “the law of Moses my servamnt, which I commanded wnto
hion i Horeb.” In like manner we, in days of confusion, mustn’t stop
short of Pentecost, if we would gauge the extent of our decline, and
discover the means of restoration. This is an abiding principle, and
on this account it is solemnly affirmed just as Almighty God was
about to silence the voice of prophecy for the long period of four
hundred years.

Jehovah, moreover, lays the foundation in this exhortation, and tn
the plr[i]nuciiplhe which it contauns, for the announcement of the mission
of ]Elliij]at]ht the prophet, before the coming of the great and dreadful day
of the Lord. (v. 5.) “We have explained the relation of John the Baptist
to ]Ell[ij]al]hl un connection with chapter 3:. The mission of Elijah, was at a
time of general apostacy, when Jehovah had been publicly disowned.
As un the tume of Ahab there was a hidden remnant, so will it be agrain,
for God will never leave Himself without witness on earth. Its object is
here given: “And he shall turn the heart of the fathers to the children,
and the heart of the children to their fathers.” ((\\A 6>¢>) The effects of his
work, if not outwardly seen, will be a people prepared for the Lord on
His retuorn.

With these words the light of ]pnﬁoqp)]hue(cy is quenched, and God ceases
to send His messengers to His people until the days of the Baptist;
and, while never faili ung in Hiits love and faithfulness, He withdraws for
a season from all active and direct intervention in their affairs. All has
now been prepared to test their hearts by the coming of f Churist, and
God waits four hundred years, until the fulness of the time should
arrive when He would send forth His Son, made of a woman, made
while vnder the law, who would be a Minister of the circumcision to
confirm the promises made unto the fathers. ((Ronnmann@ 115:8\\))5

®> Dennett, E. (2004). Malachi: Or the State of things at the End (pp. 56—64). Galaxie Software.
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AT THE NEXUS OF GRACE % GLORY

LY

Five Steps For Saving:

« HEARING:

e Romans 10: 17; Matthew 7: 24 - 27
 BELIEVING:

* Hebrews 11: 6; Mark 16: 15, 16

« REPENTING:

e Acts 2: 38;17:30; Luke 13:3

e CONFESSING:

 Matthew 10: 32, 33; Acts 8: 36, 37
 BAPTISM:

 Romans 6: 3—5; Acts 8: 36 —38

O Tiat 11 Be Gla

O that will be gloryqfanm@eugrace,
Faity Eedngy Glory for me, glory for me;

When by His grace | shall look on His face,

_ That will be glory, be glory for me.



Page 65 of 65



