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I+ was Evz, not Adam, he “deceived” (1 Timothy 2:14
2 Corinthians 11:3). Eve probably did not sense the
serpent’s danger or see through his false argument.

Wt cannot be sure why Satan took the form of a
snake to tempt the first woman, but there ars good
possibilities. Gengsis 3:1 says, “Now the serpent was
morg cunning than any brast of the field which the
Lord had made.” He knew what he was doings maybe
he brcame a sgrpent in order to be positioned right
in the tree of the knowledge of good and evil so as
to sprak to Eve.

But thers is probably more to it. Snakes have the
apptarance of bring very fascinating, but also of
being very tricky and smart. Plus, people generally
think that snakes look interesting. Perhaps Saten
felt #hat he could capturs Eve’s attention best by
looking like a snake.

In the New Testament we read that the Devil walks
about the Earth “like a roaring lion” (1 Peter 5:8).

Whatever form he is in, Saten is dengerous. . .

- Apologefics Press
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The serpent did not tempt Adam & Eve to steal or to kill;
he simply tempted them to question God's Word first. And
the doubting of God's Word brought sin, evil, curse, death

and destruction into this world. And Satan still uses the

same strategy today with everyone as he whispers,
Yea hath God said..

YEA HATH GOD SAD..

4“\‘. :

‘Now the serpent was more subtil than any beast of
the field which the Lord God had made. And he said
unto the woman, YEA, HATH GOD SAID, YE SHALL
NOT EAT OF EVERY TREE OF THE GARDEN? And the
serpent said unto the woman, YE SHALL NOT SURELY
DIE: FOR GOD DOTH KNOW THAT IN THE DAY YE EAT
THEREOF, THEN YOUR EYES SHALL BE OPENED, AND
YE SHALL BE AS GODS, KNOWING GOOD AND EVIL'
Genesis 31, 4-5 KJV.
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The Ruthiessness of Satan by Tom M. Roberts

Many do not like to watch “nature shows” on television
wherein predators stalk, capture, and disembowel their
prey even while they Kick, struggle, and scream. The iood
chain has many links, but irom the top down, each devours
the other. As one commentator said, “Zkere is neither
vengeaince nor remorse in fhe Kalahari.” Eating is sSimply
a matter of survival and those high on the food chain are
not angry or embiitered at those whom they eat. Hunger
motivates the chain, parents must feed their ofi-spring to
survive, and so the liie and death struggle continues day
aiter day, ageless millennia, irom Eden until now.

However fimid some may ieel about the process, there is a
fascination about waiching a lion single out a lone animal
irom a huge herd, stalk it until the prey is within reach of

a quick charge, then spring out and, without conscience or
guilt, dispaich it ruthlessly. Once the prey is chosen, neither
pity irom the devourer nor terror irom the one about 1o be
devoured will change anything. Without remorse, merciless,
pitiless and uniorgiving, the hunter takes the same. There’s
a lesson In this about Satan that we oiten iail to appreciate.

Never once has Satan said, “Enough, no more, I'm satisfied.”
Nol onrce lias Salan allowed a siiner lo gel away oill of pily.
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“The Devil Is A Roaring Lion”

Among many of the descriptions of Satan, Peter spoke of
him as a lion. We are the prey, and we are warned, “Be
sober, be vigilant; because your adversary the devil, as a
roaring lion, walketh about, seeking whom he may devour”
(1 Peter 5:8). When Peter uses an analogy to describe our
enemy, It is ior the very reason that Saian has ieatures like
a lion. But the analogy breaks down In that the real lion
eats only to live while the Devil destroys out oi anger and
resentment. The Devil destroys ior the sake of destruction.
The reason for this, the Scripture teaches, is because Saian
has been cast down and he seeks vengeance. “Thereiore
rejoice, ye heavens, and ye that dwell in them. Woe o the
Inhabiters oi the earth and oi the sea! For the devil is come
down unto you, having great wrath, because he knoweth
that he hath but a short time” (Revelation 12:12). Knowing
his doom, Satan seeks to drag us into eternal torment with
him. He is a predator, seeking prey!

One oi the more chilling things revealed in the Scripture is
the statement that Jesus made to Peter just prior to jesuy’
arrest. During the Supper, while the disciples argued about
who was greatest, shortly beiore Peter betrayed jesus, jesus
turned to him and said, “Simon, behold, Satan hath desired
to have you, that he may siit you as wheat” (Luke 22:31).
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Whait a terrible thought! Satan knew Simon Peter’s name,
his weaknesses, his closeness 1o Jesus and he wanted to
“siit” Peter to see 1i he could withstand tempiation test.
This statement haunts me.

Does Satan know my name? Does he desire to siit me? You?
Is Satan lying In wait and stalking us like a predator aiter
prey? Who can deny it? Like the lion, Satan has no remorse
nor conscience. There Is no pity, no mercy, no iair rules oi
conduct. He is an “adversary” that is absolutely ruthless.

Do we need to be convinced as to Satan’s ruthlessness?
Look at his history among men.

We can only imagine the beauty of the Garden oi Eden and
the fellowship that exisied beiween God and man. Sin ruined
Eden and man’s liie has never been the same. Our lives have
been corrupted, sShameiul sin has plagued us and death is
our lot. Satan, knowing all this would result, lied without
compassion and said, “You shalt not surely die” (Gen. 3:4).
Did Satan care that we would lose iellowship with God, be
exiled irom the Garden, and die physically and spiritually?
No, he intended to do exactly what he did, to bring misery
and destruction into the lives oi mankind.
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The broken trail of human error can be traced (due to
Satan’s influence) through Abel’s death by the hand oi his
brother, the increase oi sin until God sent the flood upon
all the earth, betrayal of Esau by Jacob, the sale of Joseph
by his brothers, the cruel treatment of Israel in ESypt by
Pharaohs, the cycle of Sin among the Judges, sins of the
Kings oi Israel through idolatry, Israel’s captivity among
the nations, the slaughter oi iniants at Bethiehem, Jesus’
death on the cross, the martyrdom of saints, and, even

to this present day, the turmoil oi sin in society.

Never once has Satan said, “Enough, no more, I'm satisiied.”
Not one time has the Devil wished ior salvation of a single
Individual. Not once has Satan allowed a sinner to 8o iree
out of pity. The torment of the rich man in Hades (Luke 16)
did not assuage his appetiie for more victims.

But ler’s make this personal. Saian has no mercy, Satan 1s
ruthless. Have you lost a dear relative to death unprepared
for eternity? The Devil devours the lost. The Devil rejoices.
He has “asked to have them.” He has “asked to have you.”
His hatred knows no limits.

Look at the havoc created among churches by the evil action
oi Saian. Fellowship is destroyed, friendships are ruined, the
cause is made a “hiss and a byword,” and the Devil’s happy!
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1PETER 5:8 STRY AlEBT' WATCH OUT FOR YOUR GREAT ENEMY, THE DEVIL.
HE PROWLS AROUND LIKE A ROARING lll!:, LOOKING FOR SOMEONE TO DEVOUR

ISAIAH 24:6 THEREFORE, l CURSE BﬂNSﬂlES ]I[ EARTIL ITS PEOPLE MUST PAY
TIIE PRICE FOR THEIR SIN. IIIEY ARE II[SIIOYHI BY HBE. AND ONLY A FEW ARE LEFT ALIVE
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Nature has gone awry due to the curse of Sin on the earth.
Prey being taken by the predator s the result oi Eden’s loss.

Modernism says that the iear oi Satan described above 1S
paranoia or menial sickness. That, dear iriend, would be
a reliei. But Satan is real, and very much at work on Earth.

It 1§ only in Christ we have any hope of winning this battle.
Each oi us has felt the power oi Saian each time we sin. We
all have been “wretched” as Paul was, under the curse oi
sin (Romans 7:24), wondering “Who shall deliver me from
this body of death?” This “roaring lion” has claimed us all
as victims (Romans 3:23). But Paul rejoiced in victory: “I
thank God, through Jesus Christ our Lord” (v. 25).

By God’s grace and man’s obedient iaith (Ephesians 2:8-9),
by the remedial power of the blood of Christ, Satan can be,
and has been, conquered. Jesus changed the dynamic by
coming In the flesh, enduring tempiation, overcoming sin
and death, and setting us iree. (Hebrews 2:14-15).

The hapless gazelle has little chance against the prowling
lion, but we have Jesus on our side. When he warned Peter
about Satan “desiring to have you,” Jesus also said, “But

I have prayed for you, that your faith should not fail, and
when you have returned to Me, strengthen your brethren”
v. 32).
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SLAUGHTERHOUSE DRIVE

Why You’re on the Verge of Wrecking Your Life
(Especially It You Don’t Know It)

There was something rhythmic, almost soothing about
the soft clatter of it all. The §<o>(o>1t]h1[iln1g repetition sounded
kind of like a summer thunderstornn coming up from the
coast or a rickety old midnight train off in the distance.
I'had no idea that what I was listening to was the rhythmm
of cattle mnlaur(c]hlihmg to a sllanmg]hl1t<e‘]r]hu0)1U[§<eo It tuorns out what
I'd happened wpon, kind of randomly driving in my car,
was a public radio progiramn about factory faumnnl[i]nlg The
broadcast was about how to kill cows, but with kundness.

Actually, it wasn’t really about the cows. They were
just sort of the backdrop. The segimnent instead profiled a
scientist who had learned 1t]hur<o>1U[g]h1 research how to
register which stimuli produce which animal sounds and
how to track what scares or stresses livestock. It turns
out that the beef industry was willing to pay for this
tnformatiomn, and not entirely due to theur humanitarian
goall& H [Lg]hl stress levels in anumals can release hormones
that could downgrade the quality of the meat.

Some of the 1Laur<gest corporations in the world hired
this scientist to visit their meat plants with a checklist.
She said her secret was the insight that novelty distresses
cows. A S]l@llU[g]hl1t(€‘)]l"]h1(0)1U[§(€))~ then, in order to ]L<<e><e~][)> the cattle
relaxed, should remowve aunlylt]hliilnlg from the s[ig]hnt of the
anumals that tsn’t <c<o>1nnqp>ll<e;1telly familiar.
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The real problem is novelty. “If dairy cattle are used to
seeing bright yellow raincoats slung over gates every
day when they enter the mm[illkiilnlg parlor, there’d be no
problem,” she counsels. “It’s the animal who'’s seeing a
1b)1r[ig]hut yellow raincoat §]hunn1<g over a gate for the fiurst tume
at a sllam[g]hntelr plant or feedlot who’s going to ballk.”

Workers shouldn’t yell at the cows, she said, and they
should never ever wuse cattle prods, because they are
counterproductive and unneeded. If you just keep the
cows contented and comfortable, they'll go wherever
they're led. Don't surprise them, don’t unnerve them,
and above all, don’t hurt them (well, at least wntil your slit
their throats at the end).

Along the way, this scientist devised a new technology
that has revolutionized the ways of the big slaughter
operations. In this system the cows aren’t prodded off
the truck but are led, un silence, onto a Famnnp. They o
1t]humonmg]h1 a “squeeze chute,” a gelnntlle pressure device that
mimics a mother’s nuzzling touch. The cattle continue
down the ramp onto a smoothly curving path. There are
no sudden turns. The cows experience the sensation of
going home, the same kind of way they've traveled so
many times before.

As they mosey (allhounlg the pant]hly they dom’t even motice
when their hooves are no longer touching the grouwnd. A
conveyor belt slowly lifts them gently upward, and then,
un the 1t\\>\VFL1n1]L<ll[Un1g of an eye, a blunt tnstrument levels a
surgical strike right between their eyes. They're
transitioned from livestock to meat, and they're never
aware enough to be alarmed by any of it.



the gentle slope,
soft underfoot
without sudden

turnings,
without milestones,
without signposts.
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The pioneer of this technology commends it to the
slaughterhouses and affectionately gives it a nicknane.
She calls it “the stairway to heaven.”

Jesus knew, long before the meat industry, that
livestock are better led by voice than by prod ( John lo:z)
And Jesus knew that the leading voice must be famlllar,
not movel; gentle, not yelling. Alarmed livestock rum
(John 10:5). Jesus also knew these principles don’t apply
just to farmed animals but to human beings as well. This
is why, picking up on the prophets before him, he used
the imagery of humanity in general and Israel in
particular as sheep, a flock needing feeding and
protection and direction. Jesus likewise warned there
would be those who would “shepherd” in a way that leads
to death.

Here's what this has to do with your temptation.
Sometimes the Bible uses the language of predator and
prey to describe the relationship between tempter and
tempted, but often the Scripture also speaks of
temptation in the language of rancher and livestock.
You are not just being tracked down—you are also being
cultivated ( e.g. Ezekiel 34; Zechariah 11; John 10\ Those
headed toward judgment are spoken of as lambs led to
the slaughter (e.g., Ps. 44:22; Jer. 5:26; 50:17).

Perhaps the most s1t1r[i]l\<iiln1g biblical use of this unagrery
ts found un the book of Proverbs. A father describes for
his son the slow progression of lust. The reader ts griven
an almost aerial view of the scene, as the son wanders
closer and closer to the edge of temptation (Prov. 7:6—21).


https://youtu.be/QkF3oxziUI4?si=tuH3MAPWMx3T5cHK
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The father says this is like a bird being trapped or an
ox bei lunug led to the slaughter (Prov. 7:22—23). Later the
book pleads with the wise to rescue those who are
“stumbling to the slaughter” ((]P’Jm)\v 24:m). The path of
temptation is gmudhmalll and untell ltg(e‘]ﬂllty not as sudden and
random as it seens.

Jesus’ brother James knew the language of the
slaughterhouse. “You have fattened your hearts in a day
of slaughter,” he thundered (James 5:5). James knew this
partly from personal experience.

James knew what it was like to live in an llusion, and
what it was like to wake from it. He warned the little
Christian assemblies dotting the landscape in the
generation after Jesus’ resurrection that they would
need spiritual wisdom in order to see where temptation
lurks and to recogmize the path it takes (James 1:5). The
awful truth ts that we are fallen creatures, and as such are
un  constant danger of being “lured” (James 4;))
Temptation—for the entire human race, for the people
of Israel, and for each of us personally—starts with a
question of identity, moves to a confusion of the desires,
and ultimately heads to a contest of futures. In short,
there’s a reason you want what you don’t want to want.
Temptation is embryonic, persomality specific, and
purpose directed.

S<o>]nnue‘1t]h1[ilmg is afoot out there that's deeper and older
and scarier than we can contemplate. The Chiristian
Scriptures propose an answer to the question, What’s
wrong with me? Before you wrestle with temptation in
your life, you'll need to see the horror of what it is.
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Jesus walked through the cycle of temptation for ws,
and does so with ws. Like “a lamb that is led to the
slaughter” (Isaiah 53:7), he walked owut into the
wilderness and onto the statrway to hell.

Who Are You?

The first step in the cycle of temptation is the question
of youwr identity. James told the poor and the beaten
down to “boast in his exaltation” and told the prosperous
and the wp-and-coming to glory “in his humiliation”
(James 1:g—10). Why? James wnderstood that temptation
begins with an illusion about the self—a skewed vision
of who you are. The satanic powers don’t care if your
illusion is one of personal grandiosity or of self-loathing,
as 1l<o>1n1<g as you see yourr cunrrent curcumnnstance, rather than
the gospel, as the eternal statement of who you are.
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Temptation has always started here, from the very
lbueg[hnum[hmg of the cosmic story. When the Bible reveals
the ancestral fall of the hwuman race, it opens with a
question of identity. The woman in the Genesis narrative
was a1]P>]P>Jﬁo>auc]hue(dl by a mysterious serpent, a “beast of the
field” that was “more crafty” than any of the others (Gen.
3::11))9 And that’s just the point. The woman, Eve, and her
husband were created in the image of God (Gen. 1:26—27).
They were l[ii\viilnlg signs of God’s domiuniton. This donmunion
was exhaustive, right down to “every creeping thing

that creeps on the earth” (((Gnelnu 11:2(6))@

She was lb)(@[ilnug iilnnt(elmﬂowga1t(e<dl by a “beast of the field”
that q[lunest[i(ounue(dl God’s comumands and ]Pnr(e]r(ongaut[i\ve&
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~ “Indeed, has God said, ‘You
i shall not eat from any tree of
the garden’?”
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“From the fruit of the trees of the
garden we may eat; but from the
1 fruit of the tree which is in the
middle of the garden, God has
said, ‘You shall not eat from it or
touch it, lest you die.’”

“For God knows that in the
day you eat from it your
eyes will be opened, and
you will be like God,
knowing good and evil.”
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Without even a word, the serpent led the woman to act
as 1t]huo>u<g]h1 he had dominton over her itnstead of the other
way around. He persuaded her to see herself as an animal
unstead of as what she had been told she was—the unage-
1bue;aur[i1nlg queen with power over the beasts.

At the same time the serpent was treating his queen as
a fellow aminmal, he also subtly led her to see herself as
more than an empress—as a goddess. He auditioned her
for her role as deity by leading her to act like a god,
distinguishing autonomously between good and evil,
deciding when she and her fellow were ready for
maturity, evaluating the claims of God himself. The
snake prompted her to eat the fruit of the tree God had
forbidden to her. The tree somehow carried within it the
power to awaken the conscience to “the knowledge of
good and evil” (Gen. 2:7). The serpent walked the woman
along to where she could see herself as if she were the
ultimate cosmiic j]luudlgey free from the scrutiny of her
Creator’s holiness. At the very beginning of the hunan
story was a question: Who are you?

The same is true when God started his redemption plan
by 1F<o>]mnn1ihn1g a new people, a tribe from the line of
Abrahan 1t]hur(o>IU[g]h1 whom he promised to save the world.
The story of Israel (o>p(e\1nue‘<dl witth a temptation narrative.
Israel, after all, is a name that started with one man, the
glraunudlsonnl of Abraham, and it means “God wrestler.” Jacob
wasn’t to be the father of a Qreat nation; that <ca1]lll[iln1<g was
reserved for his slightly older twin brother, Esau.
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Jacob became the father of Israel because he tricked his
brother tnto exc]hlaumgiilmg his 1b>[i]r1t]hur‘[ig]hut,~ his unheritance,
for a meal. As with the temprtation of Eve, the Bible
prefaces this act with a questioning of identity. From the
start, Esau was foreshadowed for ominous 1t]h1[iln1<gs¢ He was
born red and covered with haiur—Iike an anumal—amnd
was thus given a name that means “red.” Both the
aniumalistic appearance and the red color would show up,
un horror, later un his life. Esau was born to be the
furstborn, to be trained toward the responsibility of
lleaudl[ilnlg the tribe. He is defined in the Genesis text as a
“huniter” (Gen. 25:27), and this identity that would follow
hinn all the days of his life is further defined: he was
trauned to be a hunter for his father.

Jesus walked unto both of those stories, and into owrs.
“Then Jesus was led wp by the Spirit into the wilderness
to be tempted by the devil,” the Gospel accounts tell us
(Matt. g:). The word “then” is crucially significant here.
It its only “then” that Jesus went into the desert—rthat is,
after his identity was publicly marked out by his Father.

The Scriptures tell us that Jesus started his public
ministry by finding his cousin, a prophet named Johmn
who was b)alpltlLZlL]ﬂl(g out un the wilderness, and requesting
baptism. If you had watched from the hillside, you might
have mnoticed a 1[<o>1n1g awkward conversation as the
prophet and his cousin seemed to be <dl[LS(01U[ssiUn1g
s<o>lnnue>1t]h1[i]n1<g—1n1<o> <dl<elb)antfumg s<o>]nnue‘1t]h1[i1nug The baptizer was
waving his hands, s]humuvgglumg his shoulders, but then he
stopped and walked with his cousin out into the river.
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What you would have seen is what the Gospels record as
John reluctantly doing what Jesus asked hion to do—rto
baptize him. John’s dismayed confusion is appropriate.
To hear Jesus’ request to be baptized would have felt to
John the way it would feel to you to hear your spouse
announce an interest in being listed on a registry of child
molesters. Yet it was necessary, Jesus told hion, “to fulfill
all righteousness” (Matthew 3:5). Jesus was not disputing
Johin’s assessment of his identity; he was confirming it.

As you observed the scene, you would have noticed a
tunnulle uon 1t]hur<o>1utg]h1 the crowd as the cousins came wup
out of the water. A strange presence would have shot
down from somewhere above you—what you would later
be told was the Holy Spirit coming down, like a dove, on
this Jesus (Matthew 3:6). Even more astounding, there
would be a thunderous wvoice coming from the skies
aununuonunnuc[‘umgi “This is my beloved Son, with whonn I ann
well pleased” (Mactt. 3:17).

It is imnpossible to understand the temptations without
seeing the baptiso. Water is wild. Your body is made
mostly of it, and you need it to live, but it can drowmn your.
It can sweep away your life in a flood. In the early
moments of creation, we're told that the “formless and
void” wild earth was covered with water, “and the Spirit
of God was moving over the surface of the waters” (1:2).

Here, in the water, Jesus tdentified humself with ws,
and God identified himself with Jesus.
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The baptism was an inauguration of Jesus” kingship,
and it was a declaration of war.

Jesus, God’s voice said, was “beloved” and “Son.” That
was who he was ((aunudl us)) So, what does it mean, for hum
and for you, that Jesus is the “Son of God”?

We know from the Bible that a child learns who he or
she is in relation to his or her father. That's why persons
un the scriptural story are known as “Joshua the son of
Nun” or “John son of Zebedee.” Our personal identities
are shaped after a cosmic patternm, a Father from whom
fatherhood in heaven and on earth is named (Eph. 34—
15). We reflect a Father-Son dynamic in which a Father
God announced, “You are nry Son; today I have begotten
you” (Psali 2:7).

N

Jesus’ sonship isn’t just about the truth that he is of the
same nature as God (although that's certainly true). His
sonship includes his huwmanity. Luke, particularly,
emphasizes this. Riig]hnt i the middle of the story—
between the baptison and the temptations—ILuke
recounts Jesus’ genealogy, tracing his ancestors in the
typical biblical fashion—*the son of . .. the son of . . . the
somn of ... the son of ... ""—Jriig]hnt back to Adam. Adam is
not, though, the end of the genealogy. (Luke 3:38).

Because Jesus’ mission was to restore the world to the
way God intended it, under the rule of men and women
who themselves are under the rule of Christ, Jesus must
live out a life as both ruled (<1unn1<dlelr his Father’s 1[(0)1r<dl§]h1[qp>>)
and ruler ((\Wiilt]hl dominion of e\velrylt]hliilnlg under his f(eell:))e
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In order to do this, the eternal Word took on flesh ((al
hwonan nature) and everything this entails. Jesus was not

just a hummnan nature; he was a human 1b><e\[ilnvg¢ He was a man.
He was the Son of God.

At baptism Jesus also identified himself particularly
with God’s covenant people. Moses said to the Egyptian
tyrant, “Thus says the Lord, ‘Israel is nuy furstborn son,
and I say to you, ‘Let my son go that he may serve e’
(Ex. 4:22—23). When the ruler refused to let the Hebrews
go from his domain, God retaliated by striking dead the
firstborn sons of all the Egyptians, including that of
Pharaoh (Ex. 4:23; 12:29—30).

God demonstrated who his son was by leading Israel
safely through the waters of the sea, waters that he
brought down on Pharaoh’s armies in drowning
judgment. The apostle Paul called this passing through
the waters the ‘baptism’ of Israel (1 Corinthians 10:2).

Israel experienced such a “baptism” not only at their
exit from slavery but also at theur entrance into the land
they were promised. God told Moses’ successor, Joshua,
“Today I will begin to exalt you in the sight of all Israel,
that they may know that, as I was with Moses, so I will be
with you” (Josh. 3:7). He does so by parting the waters of
the Jordan River for Joshua, just as he had done with the
Red Sea for Moses.

At the Jordanm River, John the Baptizer warned called
the crowds away from their confidence un their ethnic
tdentity. “And do not 1b><eg[i1n1 to say to yourselves, ‘We
have Abraham as our father, For I tell you, God is able
from these stones to raise up children for Abrahann.”
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Jesus at the waters recapitulates the history of Israel.

As in the exodus, he bears the verbal announcement of

identification by God, is brought through the waters of

judorment, and sees a visible demonstration from the sky
of God’s presence witth hum. As Israel did un the conquest,

he goes 1t]hur<onu[fgf]h1 the water in order to face his enemiies

aunudl 1ut]l1tlunn1a11t<ell\v receive his inheritance. His name is Jesus,

literally in the original Hebrew lamguage, Joshua. And

the river he comes to is the Jordan. He is the Son of God.

At his baptism Jesus is shown to be David’'s long-
awaited heir. The prophet—TJohn who is in the spirit of
the prophet Elijah—is there to recognize his selection by
God. But instead of anointing and annouwncing through a
prophetic go-between, God’s voice directly announces
Jesus as the royal Son and anounts hion with the Holy
Spirit himself. He was the Son of God.

Now what does Jesus’ sonship, declared by baptism,
have to do with whatever youre drawn toward right
now? In his baptism Jesus identified himself with you,
and God identified himself with Jesus. Here was a new
man, a new l[srael, a new ]L(fumg—a new start. That's why
the serpent wanted to question his identity, as he
questioned ours in the garden and yours where you are.

His Father is well plleals(e(dl witth hitnn. But the furst
question the Devil asked was hidden, wrapped wup in
the furst clause of an offer: “If youw’re the son of God.”
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This is precisely the opening salvo the demonic powers
launch to this very day. The factory farm wants the cows
to see themselves as pets or as companions, or as simply
“free” and alone. What they don’t want the cattle to
recognize is that they are future meat. Identity
confusion is the reason people are able to affirm one
thing- and do another.

It’s mot that we are deficient in the cognitive ability to
diagnose the situation. It's instead that we slowly grow
to believe that our situation is exceptional (“I am a god”),
and then you find all kinds of reasoms why this
technically isn’t theft or envy or hatred or fornication or
abuse of power or whatever (“I am able to discern good
and evil”). Or you believe you are powerless before what
you want (“I aot an animal”) and can therefore escape
accountability (“I will not surely die”).

You've forgotten who You are. You are a creatuire.
You are also royalty. You are not a beast, and you

aren’t a ocod. That issue is where temptation beoins!

1IC

If you had stood there by the Jordan River, watching
the scene at the baptiso of Jesus, you might have braced
yourself for a shock wave of glhonry You Jnm[ig‘]hnt have
walted to watch this new ]L(funlg‘ unleash his Spirit power.
Instead, 1t]h1<o>1ung]h1y you would see hin shake out the water
from his haur, look at the mud on the bank, and then walk
off toward the desert. You Jnm[ig]hut have heard hum talk to
humself, §<o>1nnuelt]h1[iln1g about <c1rus]h1[i1nlg a snake’s skuwll. Our
Savior knows who he is. So, who do you think you are?
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What Do You Want?

The second step in temptation is the confusion of
desires. James of Jerusalem told his flock that they’d
certainly face the sting of temptation and that they'd be
tempted to blame it on God. “Let no one say when he is
1t<elnnqp>1t(e<dl,~ U ann lbue\illnlg 1t<e;1nnqp>1te<dl by God,” James wrote, “for
God canmnot be 1t<e:lnn1]p>1t<e;<dl with evil, and he humself tempits
no one” (James 1:13).

This probably does not seem like a problem for you.

But the daumger s that we Jnnliig]hnt see our temptations as
a mormal part of the fabric of the universe, as the way
1t]h1[i1n1gs are supposed to be. That’s true for both believers
and unbelievers. We must recognize that “each person is
tempted when he is lured and enticed by his own desire”
((j[aunnues ]lﬁ]lq'.))o The hunnan story, after all, starts with a nnan
who blames God (“the woman whom you gave to be with
Jnnue;"")) for the fact that he fell to his own twisted desires.

When God created humanity, he didn’t design us to be
blank and ]palss[i(onmlhes& There was a misston to undertake,
a mission that ]re(q[luduredl certaun drives. In order to live,
we must have a drive to eat. In order to be fruitful and
multiply, we must have a drive to copulate. In order to
subdue the earth, there must be a drive for creativity.
That’s perfectly—I mean, literally, perfectly—humman.

When the serpent attacked Eve, he did so by appealll[ilnlg
to desires that God had created within her, desires that
were, Un and of themselves, like the rest of creation: “very
good” (Gen. 1:31). Eve was designed to long for that which
is “good for food” (Gen. 3:6) because God had created a
savory array of foods in the trees arouwnd her to eat.
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She was designed to recogmnize beauty. After all, the
text leading wp to the temptation account celebrates the
beauty of the creation, describing the majesty of the
universe and the lushness of the garden in lyrical detail.
It's mo accident then that she is lured along by the fact
that the forbidden fruit was “a delight to the eyes” (Gen.
3:6). She was designed to want to be wise, to be like God.
She was, after all, crafted in God’s unnagre and was to
represent him in ruling the creation as God does, by
wisdom (Prov. 8:22—31). Is it any wonder she found it
tempting that the fruit could make her wise?

The snake knew not to question the goodness or the
sovereignty of God outright, at first. Instead, he let her
ponder what she wanted, and then ponder why she didn’t
have it. He pulled her craving along to envy and her
envy along to action. Lured by her own desires, she
became the serpent’s slave.

A similar account is found in Israel’s first temptation
narrative. The story of Jacob and Esau climaxes in the
perfect orchestration of events (from demonic vantage).
Esau, the furstbormn, was “exhausted” and starving after
<c<onnn1[ilnug un from the fields, when he (alp]p]r@auc]hued his
brother Jacob cooking some “red stew” over a pot near
the tents. “Let me eat some of that red stew, for I am
exhausted,” Esau barked (Gen. 25:30). Now this was hardly
what most of you would consider aﬂllhuurfumg If you were to
smiell this—probably a combination of goat meat and
lentils—your 1nnll‘i<g]hut have to suppIess the urge to vomit.
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Even for Esau, this was probably fairly pedestrian fare. It
was not the delicacy of the meat he’d gone into the
woods to track down. But un his weakness he craved it.
Everything seemed so matter-of-fact, even in the rapid
style tn which the narrative ends: “ .. and he ate and
drank and rose and went his way. Thus, Esau despised his
birthright” (Gen. 25:34). It was just a moment, as long as
it takes a famished hunter to gobble down the red stuff.
He was lured away by his desires, lured to death.

Now when we consider how Jesus walked unto the
conflict for owur desires, we must remember James’s
warning not to confuse temptation with God’s action.
That seems kind of hard to do, 1t]huonmg]h1y since the
Scripture clearly tells ws Jesus was “led” into the
wilderness by the Spirit “to be tempted by the devil”
(Matthew g:).

Is God leading Jesus into temptation? Isn’t that
precisely what Jesus taught us to pray against: “Lead ws
not into temptation”? Doesn’t it seem as though God and
Satan are linked in comumon endeavor against a conuoomn
enemy? God forbid. Jesus was both tempted and tried.

Here in the desert we see in narrative form precisely
what James taught about the nature of temptation. We
are not—and Jesus is not—tempted by God (James 1:13).
To be tempted is to be enticed toward evil. “God is ll[ig]hnty
and in him is no darkness at all” (1 John 1:5). We are,
however—and Jesus joins us in this—tested by God.
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James wrote, “Blessed is the man who remains steadfast
under trial, for when he has stood the test he will receive
the crown of life” | (J[aunnues 112). The difference between
testing and tempting is no trivial matter. The goal of
tempting is evil; the goal of testing is “that you may be
perfect and complete, lacking in nothing” (James 1:4).

The ancient book of Job ¢rives us some unsigrht tnto the
un. te]mp)llal\v between God’s 1t<e§1tii1n1g“ and Satan’s t@][]ﬂl]pﬂtﬁ]nlg

The text tells us of a ]rlugf]hnte(onms man who is llu\vu]nvgf un. 1t]h1<e

fear of his God. Satan, adflte]r (Q""(O)lL]ﬂlQF to and fro on 1t]h1<e earth,

and walking wp and down on it,” approached God in the

heavenly places to accuse Job of obedience based only on

self-interest. Job’s God allowed Satan to come after the

noan, but only to a God-decreed bouwndary: Satan cowuld

not take his life (( Job 1:6—2: ]m) Satan, s<e(e]L<lunl<gF to lncite Job

to curse God, [ilnllt<eln1<dl<e<dl evil. (Gnode seeking to demonstrate

the integrity of his servant, intended righteousness.

The apostle Paul recounts a similar scenario when he
writes to the church at Corunth about a nysterious thorn
in the flesh that plagued him. Paul said this was “a
messenger of Satan to harass me” (2 Cor. 12:7). But Paul
also wrote that this satanic burden was to keep him from
“becoming conceited because of the surpassing
greatness of the revelations” he had been given. Did the
apostle mean that Satan, who is by definition a force of
P]rludle and self-exaltation, wished to samctify Paul by
(c1udl1tlt\va11tlun1g his humilicy? No. But what Satan meant for
evil, God worked toge: ther for g@uowdl ((G@mu 50:20; Acts 2:23—
24; 4:27—28; Rom. 8:28).
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God’s testing and Satan’s tempting may coincide in
the same event, but they are radically different, with
different motives and different intended outcomes.

In the desert Satan sought to subdue Jesus’ desires,
that he might condemn the world. Jesus’ Father had in
mind something else entirely.

We've already seen what the satanic powers have done
to lure away hwmanity in general from God’s reign.
That's owr wniversal huwman story. Jesus reorders humnnan
desire by jouning the race as a desiring human being.
After all, part of what binds the hwman race to the
wicked is that tn our fallen state ouwr desiures mirror those

of Satan. Who Jesus is must be tested by what he wants.

Jesus as the new humanity went to the same testing
glmonunnudl as ourr ancestors. The wicked powers—seeing the
Lord Jesus n human flesh as were Adam and Eve—
believed him to be vulnerable to the same deceptions as
the primeval couple. As he stood where Adam stood, he
reclaumed what Adam lost. The furst Adam was tested un
the God-blessed gaumdlelnl and fell. The second Adanm was
tested un the God-cursed desert, and won.

The fact that Jesus is in the desert forty days is mot
accidental. Jesus is, after all, not only Jr@llii\v[ilnlg the
umniversal hunnan story—r'he is rell[i\v[i]nug the story ‘[(0)1[: the
chosen ]P><e;(o>]p>ll<e]

. After Israel was “baptized” in the Red
Sea, they too were led by the Spirit out into the
wilderness to be tested. God was not <dl<0)iiln1<g evil to them
there. He was unstead carrying thenn lt]hl]F(O)IU[g]hl the
wilderness, “as a man carries his son” (Deut. 1:31).
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Almost  oumediately the lsraelites start asking
themselves, “Are we really the sons of God?” They are
tested there, and they turn and test God by the criteria
of their desires for provision, protection, and exaltation.
After e]nudhuurfunlg Pﬂlagmues of the same sort that fell on their
enemies in Egypt, Israel refuses to be <dl[i§<ciqp)ll[hnue<dl,~ refuses
to conform to the will of God to do g@@d to them. And so
the vast majority of them are left in the wilderness, cut
off from the land of promise (1 Cor. 10:5). Not even
Moses—the meekest man who had ever lived—was meek
enough to inherit the land (Deut. 3:23-29).

Of the entire exodus generation, only Caleb and
Joshua, who had believed God’s promise from the
lbuegiilnum[ilmg and remained true to his Word, were allowed
to enter the land of inheritance. Joshua led into the land
the “little ones” (Deut. 1:39), those who had not been old
enough to know good from evil when their parents
rebelled.

Israel was never a matter of mere 1nnlaur‘]L<iUn1g un the flesh.
Those corpses in the desert all had been circumcised. The
tssue is unstead a curcumcised heart—whether one’s
desires conform to the desires of God (Deut. 10:16; Rom.
2:29). Jesus was heart tested in the desert by the same
tests that had felled his fathers, as to whether he is the
true Israel of God, that holy nation that walks tn the way
of the Lord. He, as the true Joshua, is the pioneer who
goes ahead of the people, scoping out the opposition
ahead. Jesus was tested to see if he was Israel in his heart,
if he was the Son of God.
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Jesus was anointed to be king in the line of David. After
David’s anointing, David was sent away, out into the
wilderness, where he was tracked down by Saul, the k[i]mg
who was deposed by God but who didn’t yet see his reign
collapsed around him. David, protected by God and
g[iflte(dl witth wisdomnn, escaqpned Saul’s snares and traps. He
survived to take the throne without becoming like his
enemy in the process. God promised there would be
another ]kﬁ]ﬂlgy an anounted one, of whom God said, “The
enemy shall not ouwtwit hinn; the wicked shall not hunnble
hionn”? ((]P’so 8@)::22)} And here he was, in the wilderness, the
demon wrestler who would be king.

In anmy discussion of Jesus’ temptations, someone will
typically ask, “Could Jesus have sinned?” To answer that,
I would simply say that it depends on what you mean by
“could.” I'll respond with another question. Think of the
person you love the mnost. While you have this loved
one’s face before youwr mind, let me ask you: “Could you
murder that person?” Your response would probably be,
“Of course mot!” You would then tell me how much you
love the person, what the person means to you, and so
forth. Youw're incapable of murdering this person because
the very act is opposed to everything that you're about.
In your response to my question, you would be assuming
“could” to mnean a moral capability. But “could” here
could also mieanm a natwral abilicy. You tell me you
“couldn’t” murder your loved one, but that’s no sign that
you are saying you couldn’t physically take this person
on. You're saying you would never do such a thing.
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Jesus is himself the wnion of God and man, with both a

hwinan and a divine nature. God s, of course, morally

incapable of stmnimg. But Jesus, in his humnan nature,

really desires those 1t]h1[‘un1gs humanity’s been <dl<es[ig1n1e<dl to
desire. Could he have sinned—is his nature one that is
capable of being both light and darkness? No. Could he
have sinned—was he physically capable of eating bread,
of throwing himself from a temple, of bowing his knee
and verbalizing the words “Satan is lord” Yes, of course.

It’s at this point that we often further misunderstand
Jesus’ solidarity with us. We too oftemn assumnne ounr cunrrent
sunful status ts what it means to be “real.” That’'s because
we've never known a world un which there is no sun. Too
often we dismiss as “all too human” what ts not huoonan at
all; u’s a satanic parasitic houmnian umposition after Eden.

Jesus “sympathizes” with ws in our temptations, the
Bible tells us (Heb. 4:15). Yet we err when we think of this
sympathy as some kind of psychologically motivated
dismissal or mununniz ungr of sin. We often are most able to
justify the sins in others if they correspond with our own
falfdl[ilnlg& because we understand themnn.

Jesus, the book of Hebrews tells ws, is “like us in every
respect” (2:7). This was an act of spiritual warfare: “Since
therefore the chilldren share wn flesh and blood, he
himself likewise partook of the same 1t]h1fun1<g§y that
1t]humo>ug]h1 death he Jnnlﬁg]hnt destroy the one who has the
power of death, that is, the devil” (Heb. 2:4).
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Jesus’ solidarity with us as a huwman being—as “son
of God”—mneant that he took on everything, from
sweating pores to moving bowels to firing glands.

And this hwmanity wasn’'t sinnply physical—“flesh” i

Scripture never refers merely to the material. He also

took on a human emotional, volitional, intellectual, and

spuritual life. As a man, Jesus truly wanted. He could be

lonely, be hungry and be exhausted. He could be angiry.

He experienced all as we do, except withowut sin.

1L

We expect Jesus to have endured temptation as we

endure temptation—and he did. But much of what we

include un “temptation’” isn’t temptation at all. lIt's

beyond ouwr good, created desires being appealed to. It’s

instead those embryonic stages of sinful desire. Jesus’

desert testing was indeed forty days of torture, but his
torture was not because he, like we, longed to do the

forbidden. It is because embedded with those good,

natural hunnan desires, he longed for what was good i

each of the things he was (temporarily) denied.
&7 \ 1T V4

The sympathy Jesus has for ws isn’t chiefly
psy(c]huoﬂl@gfucall ((allllt]huonmg]hl our Chirist does, of course, know
our frame as dust and has experienced it fihrglt]hlaunl(dl)y The
sympathy here is chiefly identification. He suffered
when 1t<elnn1]P>1t<e<dL the Bible says, and so he is “able to ]huellp
those who are being tempted” (Heb. 2a8). The sympathy
is about his being qualified to be “a merciful and faithful
high priest” (Heb. 2:14—17)—a human mediator before
God. It is then quite literally sympathy—a feeling
aﬂhonmgﬂde of, a compassion, a passion aﬂhonnlg witth.
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It was tnportant for Jesus to assume human nature in
all its aspects—including desire—because Jesus was here
to transform human nature, to restore us back to the
glory of the full radiance of the image of God. Just as
Adam had been the alpha point of the old humanity,
Jesus was to “sum up” in himself everything it means to
be the new humanity before God (Eph. 1:10).

“Although he was a son,” the Bible says, “he learned
obedience through what he suffered,” so that “being
made perfect” he could be “the source of etermal
salvation to all who obey him” (Heb. 5:8—9).

Desire is a powerful thing. We are simply attracted
toward something or someone we like, and we may not
even cogmnitively know all the reasons why. We just want
what we want, and sometumes we want what we don’t
want to want. The pull of the passions always promises a

resolution of the “burning.” Ultimately, the desires

always in search of fulfillonent, never finding it—¢gain
mastery over you (2 Pet. 2:19). Your passions, James
warned the churches, “are at war within you” because
you “desire and do mot have,” you “covet and cannot
obtain” (James 4:1-2). There is no upper lumit of fame that
can ever satisfy those who crave it. There is mo nonetary
figure at which those who long for financial success will
ever be W[UHUUmg to say, “That’s <e‘1nu0)1U[g]h1,~” As temptation
moves onward and tnward, you become “insatiable for
sin” (2 Pet. 214). Youw're caught.
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As you move aﬂhounlg toward temptation, the demonic

]D)(O)\WV(GJFS walnkt to \)\V(O)]F]L( lUnl concerit \V\VlL t]hl o1t lUnl (O)]ILD)]ILD)(O)SlLtlL(O)]nl
to, what it is that you want. There’s a reason, remember,
why the slaughterhouse workers want to keep the cows
fed and contented and unalarmed. There’s a blood room
at the end of the path. The lure of desire never shows up
with suddenness. That would scare you away. The desires
have to be cultivated little by little, until you are ready

to give in to them.

Temptation is, by definition, subtle and personality
specific, with a strategy to enter as larvae and then
emerge in the fullness of tume as a destructive aniumal
force. This is why James uses embryonic language to
speak of the “lure” of desire: “Then desire when it has
conceived gives birth to sin, and sin when it is fully
grown brings forth death” (James 114-15).

You are being watched. The demonic powers have had
millennia to observe huwman nature. But that’'s not
emuonmg]hu As the farmer-poet Wendell Berry motes of
livestock husbandry, a competent farmer must know not
just the nature of species and breeds of animals but also
“the animal’s individuality.” The spiritual powers ot
there are expert cosmic farmer-ranchers and are
customizing a temptation plan that fits with the way
your desires, particularly, work. They notice what turns
your head, what <q[1U[[i<c]L<(eln1§ your pulse. The demonic
1bnel‘iln1gs are 1nn1(aur]l\<ihn1g out your weak points, sizing you up
so that they 1nn1[i<g]hut “crucify” you. They’ll find what you
want, and they’ll give it to you.
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SERENDIPITY. Sometimes Christians make decistons
based on seeing opportunities come open. In our
spiritual 1l[iln1g<o> we often talk about “open doors” and
“closed doors” and “seeing where God s at work” un
curcumstances, as evidence of God’s 1l<eaudliilnlg us to do
§<0)1nn1<elt]h1[[1n1g or other. There's a sense in which that’s
wisdomnn, <o>lbservfumg the sttuwation around ws tn order to
make a decision. But sometimes people will assume the
“open doors” in their lives are all §iiglnlalll§ to go forward.
How could it not be right when everything just seems to
be fitting together perfectly? But what if something

>

wicked is just ahead of you, opening those doors for you?

Ask yourself that question now. Imagrine you could do
anything; you could make it happen exactly as you wish,
and could then go back and reverse time so that it had
never happened—no consequences for your life, your
work, your tamily, or Judgment Day. What would it be?
Whatever comes to mind might be a pretty good insigiht
into where it is your desires are being tarmed.

Jesus endured the desert island test. He was indeed un
a deserted ]pllauoey with mo one around, and no one—ino
one of flesh and blood anyway—would ever know if he’d
yielded to temptation. But he stood there, trusting and
obeying, for himself and for you. Tempted and found
obedient to God in his desires, Jesus is an able High Priest
and head of a new humanity. He is able, 1t]hur<onmg]h1 the
Spirit, to conform ouwr desires to his own, lbne\l‘ilnlg other
diurected toward God. In the meantume, there are voices
all around you as]k[hnugy “What do you want?”
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Where Are You Going'?

The §1l@11U[g]h11t<e]r]h1<o>1UIs<e consultant that was unterviewed
sometinmes gave tours of the plants she inspects, 1t<eauc]h1[hmg
people about how they get their meat. These can go
terribly awry, she says. One wonnamn on a tour accidemntally
walked, ]rfug]hut at the start, unto the blood room where the
slaughters happen. Seeing the carnage everywhere, she
was nauseated and traumatized. The scientist helped her
calm down by 1ta1]l\<[i1nlg her to an overhead catwalk where
she could observe the quiet calm scene of the cattle
\\\valll]kiilnlg quietly toward their end. With her mind off the
blood she’d seen, the sllalug]hutte]r‘]huonmse tourist came down
off the catwalk and said, “Not so bad now.” Seeing the
final stage in isolation from the lead-up to it was a horror.
Ionagine how it would seem to the livestock themselves,
if they could be conscious of it.

Temptation only works if the possible futures that
are open to you are be ungr concealed. Consequences,
including those of Judgment Day, must be hidden
from view or outright demnied.

The first temptation we see in Scripture is a contest of
visions of the future. God had given humanity a picture
of Dblessing (a fruitful wuniverse wnder the rule of
humanity) and a picture of curse (a universe under the
reigmn of <dl<ea11t]h1>)¢ God said to the man and the woman, “Of
the tree of the ]L<1n1<0)\\>\V1l(e<dlg<e‘ of g@@d and evil you shall mot
eat, for in the day that you eat of it you shall swrely die”
((Gemu 2::117/>)¢ God created withun humans a drive for life. A
grasping of s]piilriiltlumﬂllly poisoned food isn’t natural at all.
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In order to herd Eve aﬂhonmg to that point, the serpent
needed to offer his own vision of the future: “You will
not surely die” (Gen. 3:4). He offered Eve an alternative
future of gowdl]huowodl apart from submission to the Creator.

The serpent did not wish to conceal J]lundlglnnuelnut from Eve
permanently, but only until she could fall and lead her
husband to do the same. Ultimately, after all, the serpent
wasn’t concerned with the tree of the knowledge of good
and evil. He was concerned with the tree of life, the
source of the man’s and the woman’s continued existence
from God. The dragon knew that if they became like him,
they would be separated from communion with God and
in judgment would be exiled from God’s sanctuary, from
the presence of that life-giving tree.

Now the powers stand over huwnanity as accusers,
they were murderers from the lbue;gfunum[ilmg (O[(O)]hl]nl
8:44), and as far back into history as we can smell
now reeks of rotting corpses and spattered blood.

In Israel’s p]r[i]nnlfcnll temptation, the future was likewise
shielded from view. What Esau lost was not simply his. It
1b)<ell<o>1n1g<e<dl to his entire fanmily line, all the <o>1HF§]P>1r[Unlg after
hin. Based on his place in the order, he was to be one of
the patriarchs of the people of promise, the children of
“Abraham, Isaac, and Esauw.” But his monmentary appetite
derailed humself and his children. This would eventually
dawn on ]Esaum—lhonmg after he had 1F<o>1rg<o>1t1te]nl those
momentary stomach pangs and that momentary
salivation for food. Yet he “found no chance to repent,
though he sought it with tears” (Hebrews 12:175).
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Here is perhaps the most critical part of Jesus’ testing
in the wilderness for ws. Jesus went out, remenber, tnto
“the wilderness.” In the biblical world, the desert was
<dlalln1g<elr(o>1U[s at the most ]Pnrii]nnlalll level—dry, fruitless,
lonmely, wntamed. In a passagee many ancient Churistians
believed §]Puo>]l\<e of the fall of Satan, the Bible speaks of the
enemy as one who “shook kingdoms” and “made the
world like a desert” (Isa. 14:16—17). God’s judgment means
a retuwrn to the earth’s prehistoric state ((““W[Ut]huouunt form
and void,” Gen. 11::2)))~ and seelng the end of God’s wrath
NeAns 1bne]h1<0)ll<dlihnlg how “the fruitful land was a desert, and
all its cities were laid un ruins” ((J[(e*lrx 4:26). The desert
unagres a place of literal desertion as “a lair of J]@l(C]kallls” (()[ err.
]l(o>::22>)¢ God’s curse on the g]monunnudl—“1t]h1<o>]r1n1§ and thistles”
(Gen. 3a8)—is seen in its full force in the desert places,
where, as we’ll see, it is virtually iilnnqp><o>ssiilb>lle for man to
bring forth bread from the ground (Gen. 3:17-19).

The wilderness in Scripture represents not only a place
of testing but also a place of judgment. Jesus as the new
Adam experienced in the desert the curse brought about
by the first Adamn. Jesus as the new lIsrael labored for
forty days under the wandering tmposed on the old
Israel for their idolatry and grumbling against God. Jesus
as the new k[i]nlg‘ wandered un a wasteland of exile, with
no people there over whom to reign.

When our ancestors surrendered theur domunion to the
serpent, God annownced it would not always remain so.
The slnlalk<e=g<o><dl would be toppled, and he would be
1t<o)]P>]P>1l<e\<dl 1t]hur(o>1U[g]h1 the very 1t]h1[i1n1g the powers hated.
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It would be, God said, “the <odHFs]P>rihn1<g“” of the woman
who would pin down the serpent’s head ((Gemu 3::]15)}

Israel underwent a baptism of water in the Red Sea, but
they wnderwent a baptism of fire in the desert. They
lbnr(onwg]hnt upon  themselves God’s J]IU[(dlg][]nl@)]nllQ and the
desert—intended to be a place of temporary passage —
became the execution glr(onuunudl of theur condenmmnation.
They thought the enemy was behind them, drowned in
the sea. But the enenny behind the eneny still lurked un
the desert and un their own uncurcumcised hearts. To be

>

left un the wilderness is J]lU[(dl(g][]nl@]nllﬂ

Joh's  Jewish readers kmnew their Bibles. They
understood the concept of an amimal “bearing away”
hwonan sin to the desert places.

Sometimes Christians have debated whether we are
saved from the Devil or from the wrath of God. Clearly;,
un Scripture the answer is both. It is God’s j]lU[(dlglnnuelnnt that
comes against rebellious humanity. The wages of sin
equals death. Burt 1b><e[i1n1g handed over to Satan is a
terrifying judgment of God (1 Cor. 51-5). God enacts the
penalty of death by handing the uwnrighteous over to the
one who has the power of death, the Devil (Heb. 2:14).

That’s why one of the most terrifying judgments God
laid on the Israelites in the wilderness was that of snakes.

In one of the episodes of Israelite Unsurrection against
P g

God un the desert, God “sent fiery serpents among the

]p(e(oqp][e .« + so that many ]p>(e<o>pll(e of Israel died” ((Nuunnu 211::(6>>),~
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When some of the people cried out for mercy, God
directed Moses to make a bronze unn: e of a snake and
hoist it on a pole. “Everyone who is bitten, when he sees
it, shall live,” God told the people (Numn. 21:8). In order to
be free of the curse that had come upon them—the curse
of poisonous predators and of death itself—the people
had to gaze on the curse itself, high and lifted up. Jesus
said this means of escape from judgment pointed to
something else, something future. “And as Moses lifted
up the serpent in the wilderness, so must the Son of Man
be lifted up,” Jesus told a visiting rabbi, “that whoever
believes in him may have eternal life” (John 3:4-15).

Jesus, as the (Gr<o><dl=allp>]p><o>i1n11t<e<dl redeemer of the world,
bears owr iniquities wpon himself (Isa. 53:4—5). He
becomes a curse for us, by bearing the penalty of the law
(Gal. 3a3). His identification with that curse doesn’t start
as the nails of Golgotha are driven into his hands. The
identification of Jesus with owr judgment starts in his

1b)al]P)ltﬁS]Uﬂl of repentance for us—and as he goes for the
first time “outside the camp” (Heb. 13:13) for us to meet

the holder of our ancient curse.

Jesus tn the wilderness is ]P>1r<e]p>allriilnl<g hionself  for
sacrifice as both the one who s <o>1HF(elrlun1g and as the
<o>1HF<elrlunlg teself. As the <o>1HF<elrlumg he s tested and found to
be without spot, without blemish. As the ]H[ltg]hl Priest, he
ts found to be worthy of entering the presence of God to
offer blood that is his own.



Page 45 of 68

Like every ]huigh priest, 1t]huonmg]h1y he must be one of the
people he represents ((*“‘<c]huo>s<eln1 frromn among men . . . to act
on behalf of men un relation to G(O)(dl”)); and he must be
chosen by God (“no one takes this honor for himself”)

((]H[e]bu 5.1, 4L>)¢

Here un the desert what is foreshadowed is the cross
and the resurrection to come. The presence of the Spirit
before and after the temptation narratives camnot be
overemphasized (<]L1U[]L<(€‘) 431, 114L>)- Even un the desert, God was
so present with Jesus that we see a picture before owr
eyes not just of God’s futuwre judgment but also of God’s
futuwre peace on the other side. “And he was with the wild
animals, and the angels were ministering to him” (Mark
11::113)} Unlike his ancestors, Adam and Israel, Jesus is not
prey for the predatory beasts.

As you and I trek 1t]hur<onwg]h1 the wilderness, the
tempting powers will attempt, as they did with owr
ancestors and with Jesus, to distort the way we see our
future. A loss of future perspective makes you crazy.

You can convince yourself—or be convinced—that it
will work for you. You're special, after all. That's the way
1t<elnnllp>1tantihonnl functions. We ]Pnunt consequences out of owr
miunds, both 1t<elnnqp)<o>1ﬁaﬂ[ and eternal consequences.

When it comes to God, we convince ourselves that God
doesn’t see (Ps. 10:15 94:7) or that he’ll never call us to
account (Ps. 10:13), but in order to do that we have to quiet
our God-designed conscience that points continually to

the criteria by which we’ll be judged before the Creator’s
tribunal (Rom. 2:16).
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BEWARE

SATAN IS CUNNING

S WARE

. DID GOD
L \_REALLY SAYZ...

2 CORINTHIAN$ n
BUT | AM AFRAID THAT AS THE
SERPENT DECEIVED EVE BY HIS

CUNNING, YOUR THOUGHTS WILL

BE LED ASTRAY FROM A SINCERE
AND PURE DEVOTION TO CHRIST
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The denmonic powers not only will give us what we

crave, but they will assist ws in covering it over, for a

little while. That's precisely the irony. Often you are

fueled on from one temptation to the other because you

haven't beem caught. This gives you am_illusiom of a

cocoon protecting you from justice. The powers, though,

don’t want you to get caught—not yet, not this early in

the march to the sllaug]hl1t<elr]huo>1U[§<e¢ They don’t have a mere
seventy or eighty years to live. They are ancient and
patient and quite willing to wait until your downfall will
bring with it the most catastrophic consequences—for
you, for your family, for the kingdom of God, and to the
imagre of Christ you carry. So, they'll help you cover it all
up; and then they'll expose you—mercilessly. You'll
never see it coming around the bend.

Where before the invisible presences disputed the
contents of the law, now they remind wus of it in every jot
and titctle, and how we’ve violated it. Where before they'd
scoffed with ws even of the possibility of futuwre
judgment, now they wish to hold its certainty ever
before our eyes. They accuse wus with owr own transcribed

consciences as evidence. And we know they’re ]rfug]hnt,s

Unlike Adanm  and Israel and e, Jesus always
remenmbered his futuwre. In the face of satanic temptation,
he didn’t fail, because he had nothing to hide. As Jesus
said on his way to the Place of the Skull, “The ruler of this
world is coming. He has no claion on me” (John 14:30). The
kihnlgdlonnm comes by a 1t<elnn1p1t<e<dly tested, 1t1riilunnnqp]hlannut Clhurtst.
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Russell D. Moore

TEMPTED

a n

1 RI1IEB D

TEMPTATION
and the
TRIUMPII of CIHHRIST

3a
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Conclusion

The cosmic story of horror interrupts your persomnal
story, and it's dangerous if you cannot see where. That's
why, though we are “regarded as sheep to be
slaughtered” (Romans 8:36). You must face reality. Don’t
mistake the stillness of your conscience for freedom
from temptation. The Scripture says that temptation is
“common to man” (1 Cor. 1013). The issue isn’t whether
you're tempted, but whether you're aware of it. We are
all on the verge of wrecking our lives.

Forces are afoot right now, negotiating how to get you
fat enough for consumption and how to get you calmly
and without struggle to the cosmic slaughterhouse floor.
The easiest life for you will be one in which you don’t
question these things, a life in which you simply do what
seems natural. The ease of it all will seem to be further
confirmation that this is the way things ought to be. It
might even seem as though everything is happening
exactly as you always hoped it would. You might feel as
though your life situation is like progressing up a
stairway so perfect it's as though it was designed just for
you. And it is.

In many ways the more tranquil you feel, the more
endangered you are. As you find yourself curving
around the soft corners of your life, maybe you should
question the quietness of it all. Perhaps you should listen,
beneath your feet, for the gentle clatter of hooves.




Page 50 of 68

1

! Moore, R. (2011). Tempted and Tried: Temptation and the Triumph of Christ. Wheaton, IL: Crossway.
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What Is The Significance Of The Serpent In
The Story 01 Adam And Eve?

The serpent plays an essential role in the biblical story
oi Adam and Eve, found in the book of Genesis. Its
appearance signifies a turning point in human history,
leading the iirst couple towards their fateiul decision.

Let us explore this story in a greater detail.

Now, the Bible depicts the serpent as the most cunning
oi all the creatures the Lord God had created. It was
this very shrewd creature that approached Eve with a
tempting proposition. The serpent enticed Eve to eat
the fruit irom the Tree of Knowledge oi Good and Evil,
even though God had explicitly and directly forbidden
it. Being beguiled by the serpent's rhetoric caused Eve
to question God's directive, a gesture oi disobedience
which would carry heavy consequences.

Aiter succumbing to tempiation, Eve then shared the
iruit with Adam. This was the moment of the first sin,
oi mankind’s original act of disobedience towards
&od, paving the way to their soon expulsion irom the
Garden of Eden.


https://www.christianpure.com/learn/did-adam-and-eve-go-to-heaven
https://www.christianpure.com/learn/wheat-symbolism-bible
https://www.christianpure.com/blog/adam-eve-forbidden-fruit
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This disobedience, incited by the serpent, iorever
altered the history oi humanity and introduced
sinfulness and temporal mortality into our nature.

Notably, the serpent also faced God's consequence
for its role In this debacle. Secondly, God declared
that the serpent would be cursed among all livestock
and all wild animals. From then onwards, it would
crawl on its belly and experience enmity between
itseli and humanity. This curse iurther solidifies the
biblical view of the serpent as being the embodiment
oi deceit and evil.

In the New Testament, especially the last Dook oi
Revelation, the serpent becomes synonymous with
Satan himseli, further associating it with temptation
and evil. From this perspective, the snake symbolizes
the force oi temptation that often causes humans to
stray away irom God's instructions.

Summary. In the New Testament and particularly the
Book of Revelation, the serpent is equated with Saian,
reinforcing its symbolism oi tempitation and evil.

- lnrerner Resource


https://www.christianpure.com/learn/killing-animals-biblical-view
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-

“To us a human 1s % /

primarily food; our aim 1s the
absorption of 1ts will mto ours, the
increase of our own area of selthood
at his expense. But the obedience
which the Enemy demands of

men 1s quite a different thing.”

SCREWTAPE
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https://www.youtube.com/embed/JMdnEsmCjko?feature=oembed
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CRUSHING

THE SERPENT’S HEAD
WHAT IS THE

MEANING OF
GENEDIS 3:15?

-y ﬁCHRISTIAN
COURIER

(Clrus]hlilmg the Serpent’s ][-][eaudl:
The Meaning of Genesis 3:15

In Genesis 515, God announces that the serpent’s
head will be crushed by the seed of woman. What
is the meanin o of this book of Genesis pfm%a)h(evc y?

By Wayne Jackson | Christian Courier

Genesis 35 is commonly called the “Protevangeliuwm”
— a ternn that esse: rutlt(allUly signifies the idea of “furst
gospel proclamation

In the American Standard Translation, the text reads:


https://christiancourier.com/
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“and I will put enmity between thee and the woman, and
between thy seed and her seed: he shall bruise [crush—NIV]
thy head, and thou shalt bruise [strike—NIV] his heel.”

William Beck’s, An American Translation (4th edition),
renders the passage:

“And I will put enmity between you and the woman and
between your descendants and her Descendant. He will
crush your head, and you will bruise His heel.”

The verse truly is 1F(als<c[ilnl(ant[hm<gf 1p>1r(o)\viudlfunvgF the very first
biblical gl[lunnnose of God’s 1p>llaum <0>F 1r<e;<dl<e;1nn11p>1tluo>1nl focusi ungr

1U[]l1tltlnnla11t<el[\\f upon the flL][’ll(al][ 1t]hl]F1U[§ltlL]ﬂl<gF of Satan into the
eternal hell (odF fure (] (( Rev. 201 uo>))¢

The Background

The passage rises from an tnterview un the gaumdhenm of
Eden between God, Adawm and Eve, and, funally, with
the treacherous serpent. When confronted with his
transgression, Adan blamed Eve. Ultumately, Adan
put the responsibility wpon God himself stating, “the
woman you gave me..”. Eve similarly rationalized,
<c]hlanrgiilnlgy “the serpent 1b><eg1uﬂille<dl me.”

That this “serpent” was a vehicle of Satan is beyond
<dl[i§]p1unt<e Paul says that the “serpent bxegluﬂi led Eve,”
and, un the same context, he aurgluneg “Satan fashions
himself into a messenger of light” (2 Corinthians m:z).
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Furthermore, John's references to Satan as “the old
serpent” ((Re\vellant[i(onnl 1220y 2(0)12)) are obvious allustons
to the Genesis record.

The S]po]kesrnan

Moses designates the speaker as “Jehovah [LORD—K]V]
God” (v.14). The Hebrew term un the first instance is
that of Yahweh — a designation of the self-existing
Creator (Exodus 3:14), who will form a special covenant,
redemptive relationship with the nation of Israel.

The second title is “God” — Elohim. Though the etymo-
logry of the term is obscure, it likely derives from a root
formn meaning “strong.” The name appears to be used
mainly of God’s r[ig]hnt to govern his world and mankind
(Clark, 239).

The combined use of these names lends grreat force to
the utterance that follows.

Components of the Text

Let’s briefly consider the various paumt[hc[ipaunutg and
components of this [ilnlltlr[i<g1U[fL1n1<g texik.

The Serpent

Jehovah’s remarks tn Gemnesis 3215 are addressed to the
serpent immediately, though to Satan ultimately (cf.
Romans 16:20).
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Modernists dismiss the clear ihnmp(onr‘lt of the bible record.
They aﬂllhege that Satan is but a *‘*‘pe]rsonnl[iif[L<cant[i<onn1 of the
self-accusing conscience of Israel” (Gray, 1V.4298).

However, both Testaments of the sacred volume treat
hin as the personal, arch-enemy of Almighty God. He
is the murderer of fallen humanity (Jin. 8:44; Rom. 5:12).

Following his malicious deed, this curse from Jehovah
God previews the devil’s horrible destiny.

The Woman

The woman of the context is Eve. But the main focus is
not upon her; rather it is upon her seed (see below).

On the other hand, while there is a brief mention of
the serpent’s seed, the primary thrust is toward the
destruction of the malignant force working through
the serpent (i.e. Satan), rather than upon this enemy’s
seed — though they will share his fate (Matthew 25:41).

The Enmity

The term “emmity” denotes a disposition of hostility,
whether between individuals (Numbers 35:21-22), or
between bodies of people (Ezekiel 25:5; 35:5).

Between which of the parties is there enmity, as
suggested in this text?
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While some see it as an abiding antipathy between
humans and snakes ((Oweln, 13), clearly the scope
moves far beyond such a trite explanation.

The language denotes the initial spirit of antagonism
between Eve and her adversary ( destrover), together
with the suggestion that there would be a spl:rttual
hostility developing between the woman’s seed, Christ
( along with his people), and Satan and his followers.

Jehovah’s Action

The text ]F(G]P)]F(GS(@]ﬂlltS Jehovah as having said, “I will put
enmity ...” How is the origin of this ]h1<o>§1tltllluty attributed
to God, W]huo is absolutely holy (Isaiah 6:3;Revelation 4:8)

There are two components. First, there ts a standard of
truth and righteousness which proceeds from the very
nature of deity.

Second, rational individuals are creatures of a moral
responsibility. When men (or spirit beings) exercise
theur voliution, and rebel agrainst the Creator, ennnity
ts bound to result.

God, then, is author of this emmity only tn the sense
that he makes demands upon responsible beings —
which frequently they choose to ignore (cf. Ex. 7:3ff).
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Woman’s Seed

Who is the woman’s seed? Simply her descendants? Or
ts Chrrist tnvolved?

An affurmative answer to the first question isn’t at all
plausible. Clearly, the seed promise of this entire book
(((Gne]n 22a8; cf. Gal. 3:8, 16) finds its complete fulfillment
un the Savior who, in the fullness of tume, was “born of
woman” (Gal. 4:4).

Sometimes the claim is made that Genesis 35 is precise
prophecy of the “virgin birth” of Jesus, since the phrase
“seed of woman” appears to be unique. In the normal
<c<ounucep1t[‘uonm process, it is al eg(exdl the male plm\v{i(dles the

“seed.” Wil this argunnent stand the testing of f candid
unvestigation? Frankly, it will not.

The “seed” of Hagrar is mentioned later un the book
((]l<6)::]l<o>>)y as s also the “seed” of Rebekakh ((24;::(6(0)))? and yet
no virgin burths were unvolved un those cases. The
expression does not “exclude a Vilrgftlnl burth,” but the
QA alone does not establish it ((]Le\wiisy ]l]l))o

E. F. Kevan once carefully noted:

“It s not Jf/z‘gf//wt to infer the virginm birth from the Prot-
e\vaumgﬁe'// ion, but it is certainly quite leg gritimate to look
back trom the point of view of the virgin birth and see
how marvelously close were the words of promise to
the mode of the performance” /(80%
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H. L. Ellison goes so far as to say that: “Not vntil the
\Vfurgiilm Bucth could the full iilnn1]P>llﬁ(calltﬁ<o>1n1 of the p]mounm[ise
be understood (cf. Isa. 7:14)” (138).

The Conflict

In the common versions, the term “bruise” is twice
found. Satan bruises the Seed’s heel; the woman’s seed
bruises the serpent’s head. Some translators prefer to
render the furst tnstance as “bruise” or “strike at” while
rendering the latter term by “crush” (Beck; Stigers, 78).

The reason for the difference, in the munds of some
scholars, ts twofold:

Some contend the Hebrew verb swp (“bruise”) occuurs
twice un this verse, but that contextual considerations
suggest a varied Jre]nudle]rihmg A man can “crush’” a snake’s
head, while the snake can only “bruise,” or wound, the
man’s heel, without the action being permanent. They
sugrgest the translation should conform to the nature
of the curcumstances.

Others all ege that the text actually contains sunnilar,
lt]huonung]h duferent, words. Sltlugelrs argues that “crush”
and “bruise” represent "a p lay on two Hebrew words
that look alike, as 1t]h1<o>1U[g]h1 from the same root. But bruise
ts firromn suphf whereas crush s from saaphy an allied root
((Slt[igelrsy 79; see also Harris, et al,, g12; VanGemeren, <6»7/>)¢
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Atkiunson suinns upp:

“Whatever the exact meaning of the verb, the picture
seems to be clear. To bruise the head is a picture of fatal
and final destruction. To bruise the heel is a picture of
damag'e, which is neither fatal nor final” (51).

I the funal analysis, we nust say that the overall and
comiplete biblical picture does reveal a difference in
the s[iglmiiifii«caunuce of the terms. Christ’s death for humnan
sun was, in effect, a wound rendered by Satan. But the
Lord’s resurrection, exaltation, and final victory will
destroy the devil’s revolting efforts (Romans 8:20-21;

1 Cor. 15:26; Col. 2u5; Heb. 2:u4; 1 Jn. 3:8; Revelation 2(0»::110))@

Great Truths Taurght

There are a number of important points that we would
malke un <c<onn1<clhundlihn1g this discussion. These are practical
points from which we may learn and enhance our own
spiritual lives. Consider the 1F<o>llll<0)\wiiln1g¢

Satan — a real enemy

There is the fact that Satan is a real enenny, and he is a
formidable opponent. He lied to Eve, and he murdered
the humnan family (John 8:44). He is the ever-tempting
one (Matthew 4:3 — a present tense participle) who, as
our adversary, continuously is on the prowl for those
whom he may devour (1st Peter 5:8).
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Nothing could please hinn more than for liberal

theologrians to dismiss him as myth and metaphor,

Not a myth or legend

A]Hlegant[honms that the “serpent story” is a mere 1l(e;g(eln1<dly
are based upon anti-supernatural presuppositions. The
God who fashioned all creatures certaunly could, for a
special occasion, empower a serpent to speak, just as in
the case of Balaam’s donkey ((Nluunm 22:28 )) The inspired
Paul viewed the episode as strictly historical (2 Cor. m:3).

There also is archaeol <o><gfucaﬂl evidence that connects the
serpent image witth man’s o1 r“luglum(al Eden fall. A seal was
discovered at ancient Niuneveh <dl<e]P>luc1tlumg a man and a
woman on etther side of a fruit tree. To the left of the
woman stands a serpent.

Dr. Ira Price of the University of Chicago suggested
that it likely portrayed an early tradition of the fall of
man. Serpents have been associated with destruction of
hwonan: toumortality tn several ancient cultuires.

Such traditions, though distorted, may be traced
ultimnately to the historical events of Eden.

A preview of Christ

Genesis 3215 is a preview of the incarnate Christ. The
expression “seed of woman” implies humanity. The
virgin would conceive and bear a son (Isaiah 7:14).
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The apostle Johmn, of course, notes that the eternal Word
“became flesh” and dwelt among the human family (114)

There are tremendous reasons for the necessity of the
Redeemer lbue[ilnlg huonan, not the least of which is the
fact that a spirit-being can’t die physical death (x Tion.
<6)::]l(6>>)\~

But Jesus partook of the nature of humanity so that
“through death he might bring to naught him that
had the power of death, that is, the devil” ((]H[@lbu 2::114)}

The suffelring of Christ

The allusion to the woman’s seed having been bruised
unquestionably looks to Christ suffering on behalf of
the sins of huwnnanity.

In Isaiah 53, there is a vivid portrait of Jehovah’s abused
servant, the Christ (cf. Lk. 22:37; Acts 8:32-35). Twice the
prophet speaks of the promised Messiah being “bruised”
(daka) and wounded as an offering for sin (53:5, 10).

The death of Jesus, planned even before the foundation
of the world ((Jlsu: Peter ]l::]l@))y was P)]ﬁe\v{he;\v\v(e\(dl un this Isatah
nunilature ““g“(O)s]PnelL""

Incidentally, this symbolic ]anoqp]huecy of Christ’s death
ts un conflict with <dll‘ispe]msantii<o>1nlalll aﬂlll(egautihonnl& nanne Ly,
that the Lord’s death wasn’t part of the <o>]rftgfunlaﬂl plan.

S. D. Gordon, un his book Quiet Talks about Jesus, wirote:
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“It can be said at once that His dying was not God’s own
plan. It was conceived elsewhere and yielded to by God”

Absuoed!

Resurrection i.]m]pl’lued

The fact that only Christ’s “heel” (in contrast to the
serpent’s “head”) was to be injured, obviously alludes
to the Lord’s resurrection from the dead. Jesus death
would not terminate the divine nisston.

Human alliance with Satan

The allusion to the serpent’s seed ominously predicts
that many of the humnnan family would choose to be

aligned with Satan, rather than with the Son of God.

This stands un bold relief to the modern notion that all

men basically are good, and are, therefore, perfectly at

liberty to pursue the course of their own interests in
life with Heaven’s approval.

LG

Victory over Satan

The prophecy reveals that the glorious cause of the
woman’s Seed would prevail ultimately. Satan and his
forces will be crushed.

As Paul writes, in words designed to encourage
the saints in the imperial city of Rome:
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“And the God of peace shall bruise Satan under your
feet shortly” (Romans 16:20).

Observe the expression, “your feet.” The redeemed will
partake of Christ’s trivmph! (Rev. 19:14). Though Paul’s
prophecy may refer to a situation more immediate than
remote, the ternn “shortly” does not necessarily demand
chronological proximity. Rather, as applied “the phrase
means ‘swiftly.” As with a swift stamping of the feet one
crushes a snake’s head...” (Lenski, 922).

As noted earlier, Satan’s dreaded destiny is graphically
set forth in the concluding book of the Bible (Rev. 20:10)

Conclusion

And so, Genesis 315 is a graunudl <dl<e;p<0)§[i1t<o>]ry of rich,
]p)]r<o>]p>]h1<eltft<c unformation. hn <caqp>sud[ante<dl format, tt
]hlftg]hﬂl[ig]hnts the origin of human rebellion. But it
does not leave the drama as ]hlaumg[ilnlg;: rather, the
trivmph of the woman’s seed is previewed in the
fiurst Bible book. The “rest of the story” is <dl(epfuct(e<dl
un the last book of Revelation!

This Old Testament text certainly is worthy of the
des [Lglnlallt[i<o>1n1 “furst g(o)spelL” It’s the g@sp@ll, sketched
un an abbreviated form, which concept, in fact, has
the endorsement of Scripture itself (Galatians 3:8).
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AT THE NEXUS OF GRACE % GLORY

Q.

Five Steps For Saving:

« HEARING:

e Romans 10: 17; Matthew 7: 24 - 27
 BELIEVING:

* Hebrews 11: 6; Mark 16: 15, 16

« REPENTING:

e Acts 2: 38;17: 30; Luke 13:3

e CONFESSING:

 Matthew 10: 32, 33; Acts 8: 36, 37
« BAPTISM:

e Romans 6: 3—-5; Acts 8:36—-38

O Tiat 1Vl Be Gl

O that will be glory forme,
Faith £ ey Glory for me, glory for me;

When by His grace | shall look on His face,

_ That will be glory, be glory for me.
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