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ALEXANDER CAMPBELL & DOLPH SKTNINER
UNITVERSAT SALYATION OR ENDLESS MISER Y

ﬁﬁ

MR. CAMPBELL TO MR. SKINNER. LETTER XIL.
Bethany, Va,, July 3, 1839.

Mr. Skinner:— Sir—I only design, in my concluding epistle,
a condensed recapitulation and review.

This controversy originated with your party. My - place throughout
has been that of a respondent. You commenced: I close. You have had
all the advantages you asked. You solicited a written rather than an
oral discussion. You led the way. You selected four propositions. You
asked for twenty letters, of six octavo pages each, and then finally you
asked for your last letter extended. To all these demands I consented,

letter 6, pauralglrap]hl 6.

I chose the affirmative of two; the furst of which was, "Sheol, hades and
Gehemnna, are sometines used to denote a future state of misery or of
pumnishimnent."* You conceded this. I ga[hnued two points by concession:
ist. that Gehenna, doesn’t simply mean gu[illlt)\ repentance, or present
annl(glunis]hl of any sort: therefore present pain or agony does not absorb
the fudll mean ing of hell, and is not the proper punishment of sin.
That inasmuch as hell sometimes denotes punishment after death,
the nature and extent of that punishment, if not clearly indicated by
the term itself, may be learned from the adjectives connected with
that word, or from the terms substituted for it in the sacred style.

This makes the discussion of a ion and ammnion, generally rendered
everlasting, interesting. But your having associated Gehemnna with
words of a different class, and confounded it with them, obliged me

to make it the §1udb>j]<ewc1t of specﬁaﬂl [ilnl\\lteslt[‘Lgantihonnh



Page 2 of 17

In the New Testament the word hell does positively denote endless
pumnishinent-. I showed by a full induction of all its occurrences in that
volume, that, in the lips of Jesus and his apostles, it did wndoubtedly
denote a place or state of endless punishiment. Here your ]PleaL and
defence was, that it was anciently among Jews the name of a place of
temporal and limited punishment—the vale of Hinnom; and therefore
couldn’t possibly mean in the New Testament a place of interminable.

You, indeed, wounded your defence by (c<o>1n1<c<e<dl[hn1g that gelnueraﬁll{yy

if not universally in the New Testament, it is not used in its original
and-literal, but in a figurative sense. But which fully annihilated your
argument was the fact, that all the words used in the New Testament
to express the endless bliss of the righteous souls, were in the Old
Testament and orig'mallly, like Gehenna or hell, atppliedl to tempoxral
]Pllaces and ﬂ:hi]ng's. Such was Shem, translated Heaven, Jerusalenn,
Moumnt Zion, Paradise, etc. Heaven <o>1t*[ig[hma1]llly denoted the air. Thus,
the fowls of heaven, fowls of the atr, that fly in the midst of heaven,
or in the atr. Paradise denoted the (dltell[‘tglhntfludl,\ but transient abode of

priouitive nan. Jerusalenn, Mount Zion, ]F@]P]F@S@]ﬂllt@(dl earthly cities.

Owr argumnnent from these incontrovertible facts, then, was ... If

these words, originally literally indicative of earthly and temporal

orlory and bliss, came in the New Testament to be the types and

Ls

names of future and endless orlory and felicity, why should it be

objected that Gehenna, or prophet, or hell-fire did originally nmean

earthly and temporal punishiment; and for that reason cannot mean

e

in the New Testament endless punishonent?

e

Here it was demonstrated that if your logic was good against hell,

it was equally good against heaven—that it equally annihilated the

eternity of both. This plain argument you never attempted to dispose
of —indeed, it never was disposed of, and never can be by any man.

But we s1qu>p<o>1r1te<dl owr affurmative <c<onnucer1n1ﬁ1n1<g Gehemnna by ]P>(o>§fut[l\v(e
and direct proofs. We exhibited its substitutes and contrasts, as taken

from the lips of Jesus. These stereotyped its meaning.
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For the word hell, as its faur (e(q[IU[ﬁVall[te]nllt he substitutes the words
"everlasting fire." Matt. xviii: 8, 9. "Being cast into hell," he explains
by going into the "fire that shall never be quenched." He does this
three times in one discourse. Mark ix: 43-48. Again, he contrasts
"entering into life," with 1bne[[1mg "cast tnto hell." Matt. x: 28; xviii: 8, g;
Mark ix: 43 ; and "entering into the ]kiilnlgdhonnnl of God with one eye,"
he contrasts with 1b»<e[i1n1<g "cast tnto hell with two eyes, where theur

worm dieth not, and the fire is not quenched."

Your defence here bordered on the ridiculous. When I quoted the
words, "Fear him who, when he has killed the body, has power to
destroy both soul and body tn hell," you said it meant, "Fear Caesar,
who has power to destroy you in the siege of Jerusalem,"* or there

"J] oining the

unto eqpuﬁivaﬂhmnut;: and "entering into life" you said was
church." But your courage finally failed to defend these alternatives

—as 1bne[[1n1g too preposterous for even your own sense of ridiculous.

Thus ny affironation that the term Gehenna, or hell, in the New
Covenant, does certainly mean a state of endless punishiment, is fully
sustained and stands in wnbroken strength after you have discharged
your whole artillery agaﬂhm@t tt. The furst proposition sustauned, the
controversy was legitimately closed, so far as the truth of your entire
system is concerned. For if it be proved hell in the New Testament
means "endless punishment," where "both soul and body after death
are destroyed;" and if it be proved that the wicked shall be cast into it,
all the sons of Adam will never by any other arguments, erase fromn

the Chiristian Jr(elliigii(onm endless destruction for the wicked.

Still you would have me prove it a second time, and gave me the next
proposition: "All the force of the Hebrew olem is transferred into the
Greek a ton, and unto the audlj]@ct[ive atonios; which words, when they
are al]p)pl[[led to the future state of both the Jriig]hutte(onms and wicked, does
denote duration without end." You concurred with me that aionios
had un it the full force of olem and aion, and was almost wniversally

translated forever, eternal, @\\nerll(alst[i]nlgy etc.
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You also admitted that when ap][))l[[i(e(dl to future bliss of the Jr[[g]hut@onm&
tt indicated without end; but denied that it had the same neaning

when aqp)]p)ll[ied to the misery of the wicked.

My furst ArguInnent, and it certainly is a conumomn sense ArguInNent,
was— TThat e\verllalst[hnlg,, when tn the same breath and by the same
speaker, it was applied to the future bliss of the Jrﬁg]hnteonms,. and to
futwre misery of the wicked, must un all honesty and fair (dl(eaﬂlﬁlnvg).

mean the sanme 1t]h1ihn1<g..

To escape from the force of this most palpable argument, you were
<0)1b>lliifg<e<dl to take mew g]ﬂonunnudL to assume, that the word has no certain
1nnue;annliilnlg un teself, but derives all its sense from the word with which
it is connected. You made it a perfect cipher.” Thus, you make hell
(dltep(elnudl upon eternal, and eternal upon hell for theur ]l’]ﬂl@@l]ﬂlfl]ﬂli F
Neither of them alone mean anything certain: but when together,

you assumie, they mean temporal punishoent!

By various elaborate inductions, we showed that by every law and
customnn of 1laun1g1u[alg(ef this word did clearly express "lbue[ilnlg witthowut
end"—"always 1bne[’unlg\\" But when used un reference to mundane lt]hl[‘unlgs7~
as it often s, it must be used 1Fiig1unmntii\velly and indefunitely. And when
applied to a spiritual and future state, it must be taken in its natural
full inport. Thus, it is applied to God, when his simple and perpetual
existence is spoken of. It is also applied to his glhonry and praise with

recgrard to contunuity, and to the futuwre bliss of the righteous.
g 3 g

Now, in reference to mundane 1t]h1(um<gsy are wniform un interpretation:
we always use the word as indicative of some indefinite long time.
And in reference to a futuwre and a spiritual state, we are equally
unifornn tn always using the term as indicative of endless duration.
Such is the oracle of reason, as well as the laws of interpretation. Buit
you violate these principles by ]nnlallkiilnlg it, in reference to the same
state or dispensation, mean two different lt]hlfl]ﬂlg& For example, there
s tn reference to one §]P>furiilt1umﬂl state, "an e\velrllalst[hmg covenant" of
the "e\velrl[alslt[hnlg God," an "(e\\/te]rllal§ltiiln1g ]Fﬁg]hllt@@ﬂU[S]ﬂl@S& redemption,

unheritance,” "everlasting life," and an "everlasting punishoent" -
g g P
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Always expressed by the same word in all languages. Now to make it
six tumes out of seven occurrences, in relation to the same tnstitution,
mean endless and once ending, is what we call absolute tyranny and

(dl(es][)nont[ismnly auccoumdl[hmg to all laws and canons of [‘unuterpret[hmg l[‘al]nlgluralg(&

This is your presumptuous position in this branch of the controversy.

When asked, Does the word ever mean endless - you answer, Yes; but

then you say, "the subject fixes the meaning to the word, and not the

word to the SlU[]b)J|(€‘)(Clt¢" But when asked, What better than accompanying

epfut]huelt fixes meaning: of the §1U[1b>J|(e‘(Clt you grive no answer. You malke

the substantive explain the adjective, and then make it explain itself.”

Sﬁ]ﬂlglU{llallf positions require s[hmgludlaur rules and laws of evidence and
proof 8. The sum of my argument on these words I now quote from
letter 14, par glraph 23:—" The words aion, aionios, occur in the Old
Greek and New Testament some hundred @ﬁg]hllt@@]ﬂl tumes; of which
extraordinary sum they are properly and literally translated in the
comumon version, five hundred eight times by the strongest terns
un huwman speech indicative of endless duration—such as " eternal,"
"e\\nelrlhalglt[ilnlg?" "forever;" and, in the J]luudlglnnuelnut of the most numerous
and learned critics, might as well in many of the others have been as

literally translated by the sanme words.

Then look, in the second place, at the special fact: These said terms
occur in the New Testament alone, ]mef(e\lrr[i]mg to the continuance of
the happiness of the Jriig]hute(onurs,\ sixty-one tines; and to continuance
of the plunmiiS]hunnuelnut of the wicked fifteen tumes, translated "eternal,"
"(6‘V(6‘]F][al§ltﬁ]ﬂlg,~" "forever." Now, from the g(elnuelrall fact, and this still

nmore SItrUL([i]nlg §]P>te(ciiall fact, I tE‘)]Dﬂl]P)]hlalltfUC(al]Hly,s and with intense unterest,

demand why—rfor, what reason—by what law of language or canon

of criticism, shall the duration of the happiness of the righteous and

of the misery of the wicked be as different as time and eternity, when

they are thus so often, and in such various circumstances set forth, by

the very same words! On an answer to this question must always hano

the fate of Universalism, so far as meaning of these words’ concerned."
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Ag(’dlﬁ]ﬂlf ]palraglmqplh 25, "To sun up this branch of the argument—mwe
have from your own (dl[islp)llay of aerie, always, and omn, ]b)(e)ﬁ]ﬂlgy shown
that no word, logically or radically, can more naturally signify
endless lb)(eiilnlg or endless duration. That ever, forever, evermore and
eternal, are its most comumon versions tn both Testaments. You have
examined the New, and conceded this. I have examined both Old and
New, and if it is disputed I will reinforce it; but I think you will not
demand this. When it’s applied to God's lb’@ﬁ]ﬂl‘g,\ you admiit it means
endless. Also, when applied to his glhoury it means duration withowut
end. Also, when applied to tie praises to be offered to him. And you
adimit that when it is a]p)]p)llfue(dl to the future ]hlal]p)]p)[ilnuesg of the Jriig]hute(onmg,.
it means endless. Now for your reasons why it signifies a limited time,
an @]ﬂl(dlﬁ]ﬂlg period, when expressive of continuance of the punishment

of the wicked."

Your escape from this I shall now give in your own words, letter 15
"We are not in dispute whether aion and aionios are ever used to
s&glnliify endless duration. I mot only concede, but argue, that when
applied to God and his perfections, they necessarily have to have
this 1nn1<eaun1iilnlg—annudl that from the vary nature of the subject. And
were you to find thenm 6ooo instead of 600 times, in their various
forms and flexions, n the Old and New Testament, and out of that
nunnber 5goo tines aqp)pl[[hedl to his ]Pxelriﬁe(mt[i(onms;: yet if, in the hundred,
they were applied to a variety of things of short duration, and which
from their natuwre could not be endless, you would not have gained
one step towards estab»llﬁs]ht[hmg endless punishment from the force of
themn, unless you proved by something else that punishment must be

endless."

The conclusion of your philological labors then, is, that we
must prove punishment to be endless by something else than
language: for you admit that language cannot do it.* Why,
then, may we not ask, have you selected three propositions
about words, when the words of inspiration cannot settle!
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Your a priori views of what is 1F[ilt1tii]nlg the Deity, <dl[i§][)>1r<0)\ve all illnlspiUre(dl
language can express in its clearest, most definite, and precise terms

S
w

and phrases. Having assumed the absurd position 1Lanmg1umge could not
prove ]pnuunl[is]hunnue;mnt to be (e;\ve]rll(alstfumgy because there is not one word un
the universe always means the sane lt:]hliilnlg;: atsserlt[hmg also that lt]huonLJ[g]hl
we proved avionics to mean duration without end sixty times for once
it was used undefinitely, it availed 1nuont]h1[i1n1g,. stnce it was not always so
used; therefore s@nnnuelt]hliilmg other than the import of substantives or
audlje(ctii\ves must prove it: I say, 1n1(0)1t\wiilt]hlsltalln1<dliilnlg all this, you proceed
to your third proposition, and affirm that " there is a word in human
language that signifies duration without end never applied to the
future punishment of the wicked;" nor to the righteous, you might

s
w

have said.

Another error. See letter 1, ]palraglmqplhs 10-20 tnclusive, and letter "D. S.
1. This is at fiurst view rather a sttaumtll[hmg proposition to some of the
Universalists, tnasouuch as it is admitted on all hands—by Turk, Jew,
Christian, Infidel, Universalist and all—that the belief of eternal
]Pnunnliis]hunnuelnut pervaudled the human race before the Christian era, and
contemporary with it. Now if the Saviowr and if his apostles were
Universalists, they were not unwise in throwing away their lives for
nothing, inasmuch as God could in his very nature but save all his
creatures without their martyrdom: I say, they weren’t only foolishly
prodigal of suffering and of life, but they are censurable for not using
the lunmaunnlbiiglU[<o>1U[§ terms un <dl(t§@11b>1U[§[i1nlg the world of "Particularisn;"
which they did not, if the third proposition be true: for it seems there
was at least one word that denoted duration without end, which they
never used to indicate the future state of ]F[‘Lg]hute(onu[s or wicked; thus,
lhea\vmg the matter at least aunnﬂbﬂigunonm& if the other words used by
them did not unequivocally decide its character. But they didn’t on
the hypothesis before ws; for if you admit that words often associated
with future punishment indicate endless duration; which words, as
homnest men, they (0»1U[g]hut on no account to have used, when opposing

an error so universal as the nature of endless misery tn that age—
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There are words in the language that clearly indicate those things
temporal; and certainly if eternal was inapplicable to punishment,
they could, as they should, have found the ternn 1te1nn1p<onral[ or the
equivalent, and always applied it to the future punishment of the

wicked.

It was, however, on this proposition that you proved to all men your
profound ignorance of the l[aumguage tn which you were acting the
critic. Your gross miistakes and blunders showed that when burden
of the proof lay on you, you sometimes did not know what was for
or against your own side: for when your argument was sunued wp,

lt was 1u[1n1(e(q[1U[[i\\f<o><ca11[ confurmation of nuy ]p]r@(odf of the second Pu@s[ilt[honnn*

It ts a fact, which all the learmned world, without a §ii1nuglle exception,
willl adimit—that M. Skinner, un his dissertations upon acidify, etc.,
did, without [Unutelnudliilmg or ]kmuow[hmg it, prove oy propositions, and
disprove his own; lbuoyast[hmgl[y adHF[Urlnnliilnlg that he had found a word

whiich did signify duration without end.

Another error. Se« letter 19, paumgmqp]hl 14, letter 21, ]paumlglmplhls 1l==13,
letter 39, paragraphs 16, 17. U.S. which word in its true etymological
meaning and construction, was identical with that very word un nwy
second proposition * which himself had immediately before declared
did not absolutely mean duration without end. The recklessness of
truth tn this tnstance was much more to be Jreg]meltlted than the fatal
blunder ttself—in adﬂfihmnlihmg that the root of the one word implied
lumited and that of the other endless duration; while, in truth, both

words had the same tdentical root.*

So Kenneth the debate on the three first propositions. To quote oy
words on that occasion, letter 20, |[]P>allra1glraqp>]h1 15—" You have now
finished the controversy on the ]P)]hlfdl<o>1l<o>gy of Universalism, as I before
said in favor of the vruth, far beyond all that I expected. You have said
that aidios is that word which sﬁglmiﬁﬁies absolute endless duration; that
had it been prefixed to punishment it would have made it absolutely
endless and tnterminable. In thus (dl(ecii(dl[i]nlg you have refuted yourself

and all your efforts to expllaiﬁm away both aedand ,auev[(ovmo]|
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Branches from the same root. You have, then, Sir, sustained my proof
of the first two propositions, by seaﬂl[hmg my facts and seasonings upon
those lhonnlg disputed words: and you have in another way established
all my positions in contending for the absolute eternity indicated by
this word; for it is aqppll[[e(dl to the ]pnuunl[[s]hunnue\lnnt of the wicked* and to
God, and to 1nuont]h1[iln1g else in the Bible." We have theft, in one word,
shown that the proof of the third proposition is a corroboration of
my proof of the second — you <dl(e\1r1nuonm§1t]mnt[Umg that aerie found un
composition, whether in avionics, adios, or or eternal, means endless

SL
e

un its fullest inport.” This unexpected favor, however, not being in
your tntention, but tn the fact and result of your criticism, entitles

you not to our thanks.

The main proposition, the jet of the whole controversy, is your fourth.
You affirm that "eternal life" ((mnueaum[ilnlg holiness & happiness) "shall he
the wultimate destiny of all mankind." This, of course, was to be proved
not a priori, not by far-fetched inference, but from Bible statements.
1st. You did mot quote one text which affirmed the ultimate holiness
of all mankind. * Another error. See letter 19, paragraph 14, letter 21,

S
w

paragraph® w-13, letter.39, paragraphs 16, 17. But you did cite sundry
passages pertaining to the Messiah's ]k[i]mg(dl(onnnly lts extension and its
comprehension, its temporal, spiritual, and eternal lb)l[tessiilmgg;: fromn
which you furst inferred the individual salvation, and next inferred
the tndividual holiness of all men. From such texts as, "All souls are
muine,"—" 1wl gii\\l(e‘ thee the heathen for thine unheritance,"—" Look
unto me and be saved, all ends of the earth,"—" He will draw all men
to hin," —you infer eternal life as the portion of every human being.
But inasmuch as the question about the final end of all flesh was not
the point before any of the writers you quote, your application of
their words beyond their intention is a downright misapplication and

pervers Lo
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I exposing this presumptuous daring, my method was first—to give
the direct testumony of Enoch, Abraham, Moses, Joshua, David, Isatakh,
Jeremiah, the Baprtist, the four ]E\vaunlg(elliist& Paul, Peter, James, Jude,
and the Lord Jesus declaring that it should not finally "be with the
wicked as with the ]F[ig]hute(onmg M'—that the end of all wicked men is
destruction—" whose End is destruction"—" (e\ve]rllalsltﬁ]nlg destruction
from the presence of the Lord and from the glhonry of his power that
"a much sorer punishment than death awaited them who disobeyed
the Lord" — "of how much sorer punishment shall he be lt]huonLJ[g]hut

worthy, who has <dles]p>iise<dl" Churist's salvation.

In the second place, we showed that it was contrary to the style of the
New Testamenti—rthat that volume declares "it is aqpqpuoﬂhnutedl to men

once to die; but after this the J|1undlglnnue;1n1lt"—lt]hlallt "God has appointed a
day in which he will judge the world by Jesus Christ righteously :"—
that he will "render to every mamn a1<c<c<o>1mdl[iln1g to his works" —"to them
who by patient continuance in Wellll:(dl(oﬂilmg seek for glho»]ry,\ tnumortality,
he will bestow eternal life;" and "to those who do not obey the truth,
but obey luunur[[g]hllt(e(onLJ[glnues& he willl award iilnudliiglnlautihonnl and wrath"—
nay, that he will dispense "tribulation and anguish to every soul of
man that doth evil"—" in the day" when "all shall appear before the

judgment seat of Christ"— "when he will judge the secrets of all men
anc<c<our<dli[1mg to Paul's (Gr<0)§p<el[::"—1t]h1@11t after this j]luudlglnnuelnu@ he that’s found
"unjust, lunnuri[g“]hllt@(o»lLJ[Sy or wnholy, shall be so still:"—that "those only
whiose names are tn the book of life shall enter the holy eternal city
M"—that "without that city there are (dl@fg“s,. sorcerers, liars, murderers,"
etc—that "they have ]r[ig]hut to the tree of life, and shall enter the gates
of the city"—"who shall lay any lt]hlfunlg to the (c]hlallrgte of God's elect?
etc. From all of such sayings, of which there are innuumnerable hosts,
two ultimate and opposites fates are as certainly allotted to men, as

there are two sorts of men in this world.

In the thiurd pllauoey we <c]h1a1][ll<elnlg<e(dl you, time after tume, to select only
one verse of all your alleged proofs, and form a close and logical issue
upon it. But you declined it to the last letter* You could give scores,

you said: but would not give one.*
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"We, in the fourth pll(aucey allll(ege(dl texts on which we would rest the
whole matter; but you would not meet us on these. For instance:

One verse on which we laid the greatest emphasis—a verse, too,
which alone overcame all the doubts of one of the most learned of
German Divines, and silenced all his skepticism, was never so much

as moticed by you. You had the caution to pass it in profound silence.
It is this: "The sun agrainst the Holy Spirit has no 1F(onrg[i\velnuessy neither
in this world nor in that which is to come—neither in the present nor
future state."— In all youor (dlanr[ilnlg assertions, you had the prudence to

let this pass ununoticed.

We showed also, in the fifth place, there are three distinct salvations
stated un the sacred writings:— ist. That of the body from temporal
evils; in which sense "God is the saviour of all men." That of the soul
fromn stn: " Whio hath saved us and called us"—"He hath saved us by
the \wals]hlii]nlg of regreneration and the renewal of the Holy Spirit," etc.
That there will be a future salvation of the whole humnan personage:
"Now is your salvation nearer than when you believed"—" The day is
at hand"—" He will appear a second time to their salvation that look
for him." To this you paid no attention; but continued to apply the
word without any Jmegaur(dl to this Unnporrtant fact; and thus, <dlesp[ilte of
these palpable facts and differences you apply to the last whatever is

Se
w

said of the furst or of the second salvation. commnands; for they shall

Another error—see letter 35, paragraph u: letter 373, paragraph® S-2o.
D. S. t See letter 39, paragraph 4. D. S. 19. Meanwhile, you thought it
more expedient to give us theological dissertations on the Divine
perfections, than to rely upon direct quotations. The sum of these
dissertations was—ithat, auc<c<o>1mdlihmg to your optics and notions of what
became the Ruler of the universe, it would be out of the question to
pumiish sin with an endless punishment :—that, to perpetuate misery
tn his dominions was most abhorrent to your motions of benevolence,
mercy, justice, etc. It was also equally dishonorable to the wisdomm
and power of God, whose wisdom is omniscience and whose power is

(ounnnnl[L]Puonte]nuce to p@lr]nnliilt such a state of 1t]h1fun1<gs continue 1l<0)1nug¢
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Such was the point and burthen of several of your letters.

To which it was replliﬁed —

1st. That all arguments drawn from the Divine perfections, from the
wisdom, power, goodness, justice, mercy, etc,, of God, in favor of the
necessity of an ultimate termination of sin and suffering, would
equally have forbid the possibility of its existence at all: for if the
Divine perfections must 1b»1rihn1g it to am end, they (O)IU[g]hllt never to have
suffered it to commence: for prevention is a11l1t<0)g(elt]hue]r wiser and more

benevolent than cure.

Your hypothetical seasonings on the Divine perfections are perfectly
refuted by the fact that moral evil and physical pain are as old as this
creation; and f God ts tmmnutable un all his ]pelriﬂe(cttihoumsf or as huooman
reason knows, it may be compatible with the Divine-perfections to
permit the continuance of it to a period indefinite as eternity itself.
God was r[ig]hnteonu& merciful, and kind—as wise and ptO)W(eJHFludl the day
that stn and sorrow were born, as he is now, or ever will be. It is thus
preposterous to argue from speculative views 'of Divine perfections
against what the Scriptures affirm—against what God may, or may
not do, un reference to sin and sunners. What he has done and s now
doing is a specumen of what may be done wnder his wise benevolent

administration, our speculations to the contrary notwithstanding.

But, in the second place, as persons sttaunudl[hntg upon the circumference
of a circle, some go or 100 <dl<e\g1metes apart, will contemplate a central
column un a different lliig]hutf Uf mot under a different aumgll@;: so I, from
my views of Divine perfections, arrive at conclusions very contrary

to yourrs.

Moral evil there is—pain and misery there are. These are facts. To
put them down, and prevent their recurrence, we are sure is within
the <dl<es[igln1§ of Divine benevolence. But we see Divine benevolence
fails herein innumerable instances. The Gospel itself becomes a savor
of condemnation to the lost. The most hardened wretches are found

sittung under the very offer of holuness and eternal life.
teing der th Y ff f hol d et I Lif
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Now you admit that these miscreants would torment any pure society
in the universe. Well, "they die un theur sins." Now, to treat them as
the pure in heart, and to receive them into Abraham's bosom as they
are we have showed would be supremely cruel and wnmerciful. Every
Divine atcribute requires their separation—their punishment. Here,

then, your theology was showed to be as fallacious as your philology.

In_this dilemuma you bethought yourself of a third region, and a new

dispensation; and not finding, like many Universalists, a Saviowr un

death, a purgatorial efficacy in the act of dying, you discovered an

internmediate prisomn, or purgatorial tnstitution for the disembodied

spirits—not for men, but for the spirits of men. In this poetic region,

T

hell fire, or Gehenna punishment, becomes the sanctifying agency;

T

and those whom the tears and the blood of Christ on earth assailed in

vain, are cured by fire and brimstone®

Having made this splendid discovery, scarcely had you descended
fromn youur Pegasus, ]reltluumnliilnlg from this Lumbo atrium, than the earth-
borns troubled you with many hard questions. To relieve thenm you
set about the institution of a new system of philosophy founded upon

your theological dissertations, and a new theory of man.

The principle points in the new philosophy, as we exposed thenm are:

T Ls T T s

That after death punishment is, of all means of grace, the most

s
w

effectual and urresistible, It ts, indeed, omunipotent and urresistible
grace: for it saves all the hardened wretches that the love of God and
grace of Christ have assailed in vain. All punishments are only grace
un the form of chastisement for the exclusive benefit of the chastised.
All inhabitants of "Hell fure ]PﬂU[]ﬂlﬁS]hl]Uﬂl(e]ﬂllty" or this ]pnunrganUouriiall prisom,
cease sinning the mnoment tncarcerated, or else they never could be
(dlftstc]hlaurg@dlo* "God punishes every sinner accord to the full demerit

of his sins," and then the prison doors are opened.

Sin s finite un all its consequences and cannot Jﬂeq[luﬂilre plunnl[iS]hl]nnl(elnllt

unfinite in duration; The same law that condenmns will also justify the

o
<

samne person; and, funally plunnliis]hunnuelnut will destroy itself.
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In reply to this philosophy I pursued the reduction to an absurdity
plla]m—(dhe;lnnuonms1t]r:ant[Umg thadt, aucconr(dlihnlg to its furst point, Christ had died
in vain: personal chastisement atones for sin, sanctifies the sinner, and
sufficiently honors the Divine government. Of course, you substitute
personal §1U[1F1F(elrii]n1gs for Christ's life, death, and resurrection —and for
the whole work of the Holy Spirit and in lieu of the whole remedial
economy, called the Church of God, or the ]Kiilnlg<dl<0)1nn1 of Heaven, and
give transcendent honors to your Purgatory system as saving all its

subjects! This, then, stultifies and nullifies the Gospel of Christ.

Your second point assunmes that God cannot ]pnunm[ig]hl stin—he can only
chastise it into holiness! Nothing is due to the law of God, or to his
own digmnity, or that of his government, after sin is chastised into

holiness!

Your third point represents God as punishing those who are holy; for
they have all ceased snmniong: in 1t]huonmg]hut,\ word, and deed, the moment
they enter youwr temporal Hell: for if they didn’t, the debt never could

be paid, and they could never get out!

Your fourth point deprives God of the power of 1F<onrg[iv[hm<g siun, or of
SnoOwing mercy to sunners. When all can pay their own debts, who can
1F(o>r‘g[i\v(e them? and therefore none of your hell-fire converts can ever
praise the Lamb of God or join the song of Heaven. They burned their
robes 1b>]ﬁ[ig]hut in the flames of Prophet, rather than washed them white
tn the blood of the Lamb. They admire [Unudl[iglnlaunut justice ]Pnunnliiglhlihmg
them into purity and innocence, sing not the praises of Mercy or sin-

1F<o>]r(g[iviilnug Grace!l

The greater the sunner, the greater the saint; the severer the pains of
Purgatory, the more the bliss of heaven; longer the passage through,
the more rest at the end! The sinner suffers for hiumself and puits away

his own sins by his own sorrows.

Your fifth point makes both the pluunliiS]hunnuelnut and the chastisement of
stn absurd: for it s not unfunite un its consequences; therefore it would

of itself come to an end in every case.
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Adam would have returned to Paradise, and Abel to life, and Caiun to
holiness, if let alone; because sin is not endless in effects or unfunite

un Lts <c(0)1n1s<e;qpunennuces¥lf

Your sixth point makes a person 1r|‘ig]hut<e<onm§ and wicked by the sanme
law: Obedience is ]Fﬁg]hl1t(e)(O>IU[§]nl@SS—lt]Fal]ﬂng]F@SSﬁ(Oﬂl’ll,« 1unnurﬁ<g]h11tte(o>1U[s1n1<e§s,‘
The same law in both cases. Now if those who o Unito your prison
fgluﬂilllty and condemned, come out tnnocent and just by law, is it not
demonstrable that the broken law has been mended at the tume the

stnner was made just?

You give to the sinner, therefore, the power of mending the law as

well as himself, or of giving to God's law the power of justifying the

same person whom it had condemned —and finally yvou make the

effect not only annihilate its own cause, the creature extiungouish its

Creator, punishment destroy sing but you make punishoent kill itself.
The \v{ip@r bites itself and dies. The fire goes out because the fuel is all

consunned.

Your systemn is that of a circle; and youur 1l<0)g[hc follows it. You prove
your philology by your theology; your theology by your philosophy.
Youur glrannudl assumption is that endless punishment is unnecessary.
As lt]hltO)IU[g]hl your eye pierced lt]hl]ﬂO)lU[(g]hl all the infunities of the universe,

you affirnn that certain reasons may J|1U[s1tfdfy temporal punishments,

nNo Feasons can J|1u[§1tfdfy eternal ]P)lU[]ﬂl[\L§]hl][]l’]l(e)]nllt¢

We choose to love God because he first loved us, rather than
to have to love him because he has first tormented us.

You hazard an imumense responsibility and condemnation, if we are
Jrfug]hnté For ten thousands worlds I would not take your chance! You are
hourly Wealkelmﬁlmg the 1t]hur<ea1ltelnlihn1gs and the promises of God, and the
motives to prompt and constant obedience. "Know ing the terrors of
the Lord"—" that we must all stand before the tribunal of Christ, to

receive un our bodies what we have done, g@o(dl or bad."
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Alexander Campbell. A discussion of the doctrines of the endless
misery and universal salvation: in an epistolary correspondence
(Kindle Locations 8328-8632). C. C. P. Grosh. Kindle Edition.

March 4, 1866
At 11:45 P.M
Campbell Finishes
His Course

On his death bed Camphbelllasked:

<+ "What think ye of Christ?
<+ Of His divine nature?
+»» Of His glorious mission?”

March 4,1866
At 11:45 P.M
Campbell Finishes
His Course

His Selina Comfoerted Him With
"The Blessed Savior Will Go With
You Through The Valley Of The
Shadow: Of Death." He replied:

"That He Will! That He Will!"
These Were His Last Words.
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