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We can gather related reliable iniormation of insight
beyond the administrative mindset oi the Roman
Governor - the human mind deeper at work in asking
Pontius Pilates’s last and unanswered categorically
rhetorical question of Jesus — “What IS Truth?”

One oi Pilate’s iriends oi personal correspondence
was Lucius Seneca — who was also - ai that time - the
boyhood tutor of iuture Emperor Nero. Lucius Seneca
-- SIMply known as Seneca — was considered the most
iamous of the Stoics. As a Stoic tutor — his teaching on
truth is noteworthy.

Pythagoras in the Sixth Century B.C. said: “Truth is so
greal a periection that If God would render Himseli
visible to men, He would choose light for His body &
truth for His soul.” Allen Plant in his scholarly paper
Stoic Distinction Between Trith & The Trie states:
“Whalt the diiierence amounts to is that truth is to be
corporeal whereas the true incorporeal.”

Bombshell to Pilate — the answer o your question — is
standing bhefore your face — Jesus Christ, the Son oi Man
- @S claimed in John 14: 6 - the physical embodiment of
absolute truth. Pilate’s answer was in Jesus silence.
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What is oi even more background significance to this
iinal question is how It reveals the position taken by
Pilate in his correspondence exchange with Seneca. In
the philosophical debates of this period - the only ones
iraming their position with — “What is Truth?” - were
the Epicureans. The followers oi Epicurus were moral
truth relativists equivalent to those today considered
proponents oif a Situation Ethic; (lassic and modern
practitioners oi both theories have been accused of a
de facto amorality. In other words - Pilate was not
only a pragmatist — worried about maintaining
position - but a moral relativist irom whom the facts
were extremely ilexible.

To sum his situation — Governor Pilate was ieeling
Increasingly “boxed In” and would attempt an
administrative “triangulated” solution to contain
the crisis — a non-violent escape. This was not to

be because although he was looking for a bloodless
way out - jesus was not. In this contest oi the wills -
Pilate would lose. (Matthew 26: 53 - & - John 19: 11)



SUMImIm Bonim, was
an expression used hy
Cicero, Iirst among
ancient Rome’s great
orators, 1 Latin Ior
“the highest g800d.”

To the Stoics, this was
what they defined as
Virtue. Thelr alm was
(o Strive towards
having a virtuous life.
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COMPARISONS OF STOIC & CHRISTIAN MORAILITIES

Ancient Christian authors often show awareness of the affunicy
between Christianity and Stoicism, particularly in terms of
morality or ethics. Sometumes we see this awareness hinted at
indirectly. Other times we see it expressed quite openly. The
latter is the case, for tnstance, when Stoic ]P)]hlftl[(0>§(0>]P)]hll€)]F§y like
Musonius Rufus, are expressly praised un writing by such
learned authors as Justin Martyr, Clement of Alexandria, and
Origren. What these Christians appear to have admired the
most with the Stoic teacher was his morality and his nmoral
untegrity. Origen, for exaunnqplhe; could describe Musonius as

TTapASELY L ToL APioToL Plov (‘@ model of the highest form
of life’). Similarly, he observed that while Plato was an aid to
the untellectual few, the Stoic Epictetus was access ible to all
who §<0>1U[<g]hnt moral umnprovenent. Another prominent Stoic,
the youngerSeneca, was held in high esteem by Christians—
so much that he soon became subject to a quite unsubtle
Christianization. Thus, around 200 CE Tertullian evidently
comsidered Seneca’s Stoicism so closely related to Christianity
that he referred to him as Seneca saepe noster (literally ‘often
our Seneca’). Approximately two centuries later Jerome found
it fully appropriate to skip the word saepe and sumply call hinn
noster Seneca (‘ouwr Seneca’). The fact that an anonymous 4th
century Christian author devoted himself to the composition
of a fictitious correspondence of fourteen letters between
Paul and Seneca, the ]Epﬁsttlurllae Senecae et Pauli, only confurms
how fundamentally close the two systems of thought were
considered to be in antiquity. It was really not until the early
nineteenth century that a basically different picture began to
emer g' e,



Page 6 of 79

At that tume two 1t]h1<e~<0)1l<o>gﬁannls published dissertations in
which they sought to contrast Christian and Stoic ethics,

to the unequivocal (dl[isaudl\vaunutalge of the latter. Both authors
(auc]klnuomvvlhewdlg@ that there are some parallels between the two
bodies of 1t]huonmg]hut,\ but quickly move on to their dissimilar-
ittes, on which they lavish sustained attention.

Christianity offers a teaching and way of life more profound
and inspiring than any philosophy that might be constructed
on the basis of reason alone. The content of Christian ethics
and its sowrce in divine revelation guarantee its superiority
over Stoic ethics. Christianity by nature possesses a deeper
reservour of hunnan warnth and social consciousness than
paganison. At the same tume, the old myth that Semeca had
been converted to Christianity by Paul still had proponents,
some of whom argued forcefully for the authenticity of the
epistolary correspondence between Paul and Seneca. This
brief history of interpretation indicates, if anything, the close
relationship between the two systems of thought. It also
illustrates how far, from a historically critical point of view,
the attempts to explain that relationship have been taken,
mainly in order to argue for and defend the idea of the
novelty and uniqueness of Christian moral teaching.

The Stoics, together with other Roman p]hlii1l<0)§(0>]p>]huers,\ were
egrocentric, even in their making of theory, unlike Christians,
whose morality was tn every respect (o>1t]huer=1rerganr<dlfumgm
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THE APPROACH: FOCUSING ON FIRST-CENTURY ROME

What, then, is the purpose of this work? The primary purpose
ts threefold: furst, to give a useful overview of moral ltleauc]hliilnlg
in Roman Stoicism as it presents itself in the writings and
lectures of Seneca, Musonius, and Epictetus; second, to ive

a (C(O)Jrlregp(onnudliilnvg overview of moral lt(e;auc]hlihnlg un Churistianity
as it presents itself in the three texts of Romans, 1 Peter, and

1 Clement; and, funally, to compare stumilarities and differences

between the two sets of moral 1t<eauc]h1[ilnugs\s

INTRODUCTION: A NOBLE PHILOSOPHER & POLITICIAN

Lucius Annaeus Seneca. The younger Seneca was the second in
a row of three brothers, but his elder brother, Luctus Annaeus
Novatus or L. Junius Gallio Annaeanus (Gallio), as he was called
after his adoption by the senator Lucius Junius Gallio, was the
very same Novatus/Gallio whom the apostle Paul is said to
have met tn the city of Corunth when the former served as
proconsul of the province of Achaea (in 51-52 CE). Trauned
(mainly) tn rhetoric, Seneca eventually entered into politics

and the Senate, and gained <q[1umue§1t(o>1r§]h1l‘ip un his late thirties.

According to Dio Cassius, Seneca was at this time ‘superior

in wisdom (Go@ia) to all the Romans of his day and to many
others as well’. Subsequent to the death of emperor Gaius
((Caﬂliigud[a)) in 41 CE, however, he was banished from Rome by
Gaius’ successor, Claudius, and sent to the island of Corsica
where he dwelt in exile for no less than eight years. But in
the year 49 CE Seneca was recalled from exile through the
unfluence of Claudius’ fourth wife, Agrippina, who untended
him to serve as a tutor of her son, Nero. A year later, she also

secured Seneca’s election to the ]pnr(ane\lt(onfs]hl[i]pu
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When Nero acceded to the principate in 54 CE Seneca became
coumnsellor to the young emperor. Tacitus observes that
Seneca and his associate, Pretorian Prefect Sexitus Afrianus
Burrus, were “guaumdliia]mg of the imperial youth, and—a rare
occurrence where power is held in partnership and both in
agreement— they exercised equal influence by contrasted
methods’ (i rectores imperatoriae iuventae et, rarum in societate
potentiae, concordes, diversa arte ex aequo pollebant). Seneca’s role
and influence as counsellor was in part a moral one. Tacitus,
who refers to him as Nero’s amicus and magister, expllaihms
thus: ‘Burrus, with his soldierly interests and austerity, and
Seneca, with his lessons in eloquence and his self-respecting
courtliness (praeceptis eloquentiae et comitate honesta), aided
each other to ensure that the sovereign’s years of temptation
should, if he were scornful of virtue, be restrained within the
bounds of permissible indulgence. Apparently Seneca was
largely successful in this respect, for scholars widely agree
that ‘the gowowdl period’ of Nero’s reigmn ((1t]hue quurilnqurenunLuonn
N<elr<o)1n1ii§>) was precisely when the Young enmperor was stll
under the personal influence of Seneca and Burrus, especially
that of the former. However, after the deaths of Agrippina in
50 CE amnd, espe(ciialllllyy of Burrus un 62 CE, Seneca’s power and
influence with the emperor waned and, without the latter’s

approval, he gradually withdrew from counrt.

As a friend of the conspirator C. (Callpluuan‘hU[S Piso, Seneca was
accused of participation in a conspiracy against Nero in 65 CE
and was forced to commit suicide. Seneca’s life was tn many
respects marked by opposites. At one point, his influence with
Nero was so great he was certainly amomng the most powerful

persons un Romnne.
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Being of the equestrian Annaei family, Seneca would hardly
have experienced aunlylt]hlfumg close to real poverty. In fact, at
the height of his political power, Seneca was probably among
the wealthiest individuals in Rome. On the other hand, fromm
his youth he suffered from a different kind of poverty, poor
physical health caused by various kinds of illnesses. This poor
state of health gr(eautlly affected his life, even constituting an
umpetus for his interest in and preference for philosophy. It
is an aspect of Seneca’s life that is scarcely considered in later
reflections on his person, well reflected 1|:]h1<onmg]h1 it s un his
writings. When afflicted by the thought of ending his life
because of illness, it was above all his p]hlUl(o>s(o>p]h1[i(call studies
that kept Seneca alive: ‘My studies were my salvation. I place
it to the credit of philosophy that I recovered and 1r(egalihnue<dl

my strength. I owe my life to philosophy.’

By a peculiar fusion of the tutor and counsellor Seneca with
the student and emperor Nero, who is best remembered for
his bad morality. Here it seens to matter little our sources
suggrest that the emperor’s ‘good period’ was in fact precisely
when he was under Seneca’s influence. The stereotyped umnagre
of Seneca as a pretentious hypocrite is amazingly widespread.
To be sure, Seneca humself does ftlnnqplly that there were those
un his lifetime who accused him of some kind of hypocrisy,

of ltalllk[ilmtg one way and 1liiviiln1g another. Not only was he
promuinent, ]p(o’\v\ve]riﬁudly and moneyed, he also served as tutor
and coumsellor of the horribly vicious Nero. Both Juvenal

and Martial are lreiﬁe]mriilnlg to Seneca’s generosity towards his

friends and clients, not sone 1bueggaufs un the streets.
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A word of praise for giving to the truly poor is hardly what
we should anticipate in this context. Nor should we expect
Seneca himself to have had any real experience of poverty,
or, for that matter, to have been even conscious of that ‘lack’
of experience when he praised the virtuous life of poverty
un hits moral writings. But that does not un ttself make hum a
selfish hypocrite. Tacitus tells of Seneca’s wish to retire from
Nero’s service un 62 CE and return his riches to the enmperor,
and Suetonius seconds this with the words that ‘the old nman
often pleaded to be allowed to retire and offered to give up
his estates’. The wish was not granted.

]P’e]r]hlaqps because, in the end, mobody likes a moralist, least of
all a rich one. And yet we must be aware that ‘hypocrisy is a
convenient charge to hurl at an enemy in any age ... As long
as ]Pnewoqplle pr@df@% moral ]PHFfUDUCﬁ]Pl[@& with whatever (dleg]re(e of
seriousness, their enemies will quote their words agrainst their
deeds. As Seneca says himself in De Vita Beata, ‘the same
reproach ... has been made agrainst Plato, against Epicurus,
agrainst Zeno; for all these told, mot how they themselves were
llﬁ\\rfunlgy but how they <onmg]hut to live’. .. ‘It its of virtue, not of
nyself, that I ann S]P)(@leﬁ]ﬂlgy and ooy <q[1U[alJr1r(ell is agrainst all vices,
more espec tally agrainst my own. When I shall be able, I shall
live as I <onuug]hutf It is nportant to have in mind that Seneca

always atmed to be but never claimed to be a ‘wise man’.

Against the stock <c]hlaurg<e that philosophers do not practise
what they preach Seneca replies: “Yet they do practise much
that they ]p]r(eauc]hly much that theur virtwous minds conceive....
But if you are a nnan ((\vfur)f look to those who are attemnpting
great things (magna conantis), even though they fall. It is the
will and effort that counts.
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I do not live one way and talk another, but I talk one
way and you hear another—only the sound of ny words

reaches your ears, what they mean you do not /Z‘/nzqw//[]ﬁe; g

MORAIL TEACHING IN SENECA: LOVING EACH AND AILL

Seneca expresses well the Stoic belief that morality is rooted
in the proper order of Nature itself. As God determined and
<dlesiig1nue<dl it, it is simply in the nature of each and every
houonniaun 1bneihnug to love his or her Jnue;iig]hﬂbnonr:: ‘Nature 1b><e<g<ont ne
loving all people’ (natura me amantem ommniuwm genuit),
Seneca declares. A(C(C(onr(dlfunlg to hium and his fellow Stoics,

hunnans received from the very 1bnegihnun1[ilm<g and continue to

receive a part of the Reason (ratio, 7\(')Y<O>Q)) that pervades the
world. The result is a common reason shared by all. And not

only is it a common reason but a divine common reason.

There is thus an unbreakable bond between all human be ungrs,
devised by the divine Nature itself, which means that ‘there is
no such lt]hlfumg as g@no)(dl or bad fortune for the individual; we
live tn comumon ((/2‘1[71 COMUITUINE \V/Z‘\V/[/tlU[ij} And no one can live
happily who has Jr(e‘gaurd to himself alone and who transforms
everything into a question of his own wtility.” Instead, one
must live for one’s 1n1<eftg]h11b><oum if one would live for oneself
(alteri vivas oportet, si vis tibi vivere). Hence it can never be
right to correct wrongdoing by doing wrong (mon oportet
peccata corrigere peccantem). ‘How much more humnamn
(huonanius) to manifest toward wrong-doers (peccantibus) a
kind and fatherly spirit ((1/7171 item et patriuim aunu[)nnuunnnz)))« not
]huunnnt[ilnlg them down buit <ca11llliiln1<g them back! he exclaums. For
Yhouoman life ts founded on concord (<<C(O)]nl(C(O>]F(dl[ial)y not by terror

(terrore), but by mutual love (nuutuo amore)’.
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Every wrongdoing is to be treated with its opposite. In other
words, instead of avenging an injury it is by far better to heal
one, and it is by far better to treat wnkindness with kindness
than to match fault with fault. Even enemies should be met

with benevolence and care, according to Seneca.

He reconmmends 1bneanr[iln1<g un oniund the 1F<o>lHl<o)\\>\V[iln1<g DN U
You nmust expect to be treated by others as you yourself have

treated then’ ((ab alio exspectes, altert ((/J/IU[(Oid //[(6'((](6']/“1[57)%

Obviously, Seneca’s pount with the maxio is to urge one to
treat other ]Pne\(oqpl[e well. But is its 1unnudl<elrlly[iln1g nmotive ‘suncere’,
or s it de facto “<e~g<0nc<e~1nntlrihc"? That ts, ts this a g@nondl precept to
follow (just) for one’s own sake or (also) for the sake of others
(is it what some might call a ‘passive golden rule’)? In one of
his letters to Lucilius, Seneca «e;lnnqp)]hlalsiizes there is a r«e;(c[i]pnr(owcall
rellautfL(O)Jnlslhlii]P) between these two facets and ways of 1b><elnue\1fl‘i1tfun1g,~
for when one does gowowdl to the other one does g@uowdl to oneself:
‘There is not a man who, when he has benefited his Jnue[ig]hﬂbuonm
has not benefited humself’ ((]171(6']17[71(0) nomn, cuim alteri PJ[’O(O][@S/G sibi
profuit). By this he does not mean that the actual goal of

do ungr g@uoxdl to others is to eventually benefit omeself. It isn’t
for some (material) recompense that one does good to other
people. In Seneca’s own words: ‘I do not mean for the reason
that he whon you have aided will desire to aid you, or that he
whiom you have defended will desire to protect you, or that
an example of gowowdl conduct returns n a curcle to benefit the
doer. His message is rather that ‘the reward for all the virtues
lies in the virtues themselves’. The wages of every g@uoxdl deed
is, in other words, simply to have done it (recte facti fecisse

MErces (e‘§/t))¢
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Thiis is of course wholly in line with the Stoic teaching of
virtue as the highest good—indeed the only good, since only

what has moral worth is good, according to the Stoics. The

g<0uo><dl s everyone’s end ((Té)\oC)} To live as a Stoic, then, that s,
‘in agreement with Nature’, is to have virtue constantly as the
ultimate g(OnallL ‘Life in accordance with Nature’ and ‘virtuous
acts’ amount to the very sane lt]hlfunlg un Stotcisin. A(C(C(O)Jr(dlihmg

to Seneca, specific virtues include, of course, the four cardinal
ones, but tn moral terms those of a more subordinate type are

umnperative as well, like Aumanitas and clementia, both which

correspond closely to the Greek @AXVOpwTTiQ (philanthropia).

But in order to be able to exercise virtue one needs training un
philosophy, for without proper training every human being is
iunt <dlaumg<elf of remaining self-centered and indifferent to other
people. It is moral education that makes the person conscious
of being in the world and thus of kinship with other people.
For Seneca, it is indeed a primary purpose of philosophy to
lead one to and on the virtwous path of wnity and mutual care.
Philosophy properly comprehended leads one to the virtue of
an “aﬂHl=<emnﬂbnraucfumg love of the human race even as of oneself’

(fumani generis comprendens ut sui amor). We have here an

N = N 2 4 > N N
echo of the theory of oikeiOsis (olIKEIWOLG) or ‘appropriation’,
which lies at the heart of Stoic ethics. In sfunnqpll[iif[imdl terms, the
theory teaches that huwman beings are born with an inclination

to preserve and take care of that which ‘belongs’ to themself,

the Greek root olK- basically connotes (o>\v\vmue~]rs]h1fqp> or 1b><e~ll<onnvgﬁ1n1(g
to someone or something. This instinctive inclination ains,
furst, at the individual’s own \\AV(elUlJbue[Unug and S(6)1HF=§1U[Sltalﬁ]ﬂlﬁ]ﬂl‘gy

but also at his or her concern for hunmanity as a whole—the

so-called ‘social oikeiOsis’.
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The theory is fundamentally conumumity-oriented, and un it
distinction between self-interest and altruism is overcomne. It
holds that huwman beings are naturally ‘programmed’ to show
affection for other people as well as themselves. It lies in their
very nature to be friendly and philanthropic, and to live in

organized societies. Philosophical training, on the other hand,

is essential. It is moral instruction, learning of oikeiOsis, that
calls each individual to an awareness of one’s own identity and

nature as a rational huwman being, and thus to proper conduct.

For Seneca, this ‘[s(oxciial[]‘ aspect is of no less \weﬁglhnt than the
first. It is rather the other side of the same coin, as its shown
by the ideal Stoic sage himself whose good is said to be ‘a
comumon good’ (commume bonum est sapientis) and who
‘considers 1nuo>1t]h1[i1n1<g more truly his own than that which he

shares un ]p>aur1t1nuelr§]h1il]p> witth all mnankund (((CIU[]HHI huimano oenere

consortium est). In other words, ‘the Stoic concept olKelwoLg
connected the Stoic concern to live auc<c<onr<dl[ilnlg to natuire or
virtue and the <0)1b>1ll‘igant[i(o>1n1 to take care of one’s fellow humman
beings by making the person’s identity as part of wniversal

hunnanity the §1tanr1tfun1g p@fumlt for social ethics’.

Seneca hiumself ]P>1r(o>\\7fudl<es an excellent summnary of the basic

lt]huonLJ[g]hut behind social oikeiOsis in an answer to the queestion,
‘How to define a formula for appropriate behavior: I can lay
down for mankind a rule, tn short comipass, for ouwr duties un
huwman relationships ((//71/0[/17171(311[71/[ Off/i}cizi)):: all that you behold, that
which comprises both g@dl and man, ts one—we are the parts
of one great body (membra sumus corporis magmni). Nature

created wus from the same source and to the same end.
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She e]nlg(e\]nudl(e]ﬂe\(dl un us mutual love ((ammwrevm Jnmwnwfwm)y and
made us prone to friendships (sociabiles). She established
fairness and justice (aequuim iustumque); according to her
ruling, it is more wretched to commit than to suffer injury.

Throuegh her orders, let our hands be ready for all that needs

to be helped. Let this verse be un youwr heart and on your lips:

‘I amn a mian; and nothing in man’s lot do I deem foreign to me’
(*homo sum, humani nihil a me alienuwm puto’). Let us possess

things in comumon ((12)171 counnunnuuunne));: for burth ts ouwrs un comnunon.

Owr relations witth one another are like a stone arch, which
would collapse if the stones did not mutually support each
other, and which is upheld in this very way. Seneca uses here
a widely known metaphor to describe the (actual) position of
each and every person in the world, and his or her (proper)
relation to fellow hunman 1b><eiilnl<g§,~ namely, membra sumus

corp OIS IMa oI (.

The ‘body’ metaphor is of great interest for the present study.
H fug]hllly favored by the Stoics, it was of course well fit for its
purpose because it made use of such a universally familiar and
<C(o>1qpnonr(ealll ]P>]hue\1n1<0)1nn1<e~1n1<onn1 as the body. After all, ‘no animal is at
loss how to use its body’. The metaphor in Seneca’s use above
llustrates how each and every individual is matuwrally related

s[ilnnqplly lt]hl]F(O)lU[fg]hl be funug an l‘ilnute(glralll part of the world itself.

There is an tnvisible but indissoluble interrelation between all
hounniaon lbneiimlgsf a fundamental, <0>1r[i<gii1n1@1]l umnity of mamkind, the

essence of which no one can annul. The ‘body’ Jnnueltap]huonr topos
un Graeco-Roman antiquity, was frequently used to encourage

mutual love, care, and obligation in human relations.
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The body metaphor was utilized in philosophical discourse
on relationship between the whole and its parts. Also, often
it wnderlined that each and every member of a family, or

an <onrgann1iiz(e<dl connununity, had some spec[ﬁfﬁc function un the
whole. It demonstrated logically that the whole is made of
and (dle]p)(elnudl(elnnt upon different parts, and that all these parts
are necessary, if different positioned, in order for the whole
to function properly. Seneca paints this portrait in one of his
philosophical writings: What if the hands should desire to
harm the feet, or the eyes the hands? It is noteworthy that,
un this text, Seneca’s primary attention is paiﬂdb not to the
undividual member’s (o>1b>1l[iga11tii(0)1n1 towards the whole, but vice
versa, to society’s responsibility towards the individual. His
purpose with the metaphor in the passage is to argue that it
is always wrong to injure (nocere) another human being. For
Seneca, then, and already before hion un Cicero’s presentation
of Stoicism to the Romans, the ‘body’ metaphor was a key

argrument in his call for unity and wniversal humanity.

The associative potentials of the ‘body’ as an object known to

1C

everyvone made it a powerful means to lustrate not only the

position of humnan beungs in the world and in relation to the

divine, but also their relation to one another.

The ‘conmumunity of reason’ was taken by the Roman Stoics
beyond the bond among ‘wise men’ to embrace all those who
paurltalk(e of divine reason. As we have already seen, Ronnan
Stoic philosophy was anything but self-centered: ‘In its
relation with fellow hwonan 1bneihn1gsy not all of whom endorse
the same p]hliill(o>§<0)p]h1[i<calll ideal, the Stoic self has, contrary to

comumon opinion, a profouwndly altruistic outlook.’
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Strong support for this assessment comes when un one of his
letters Seneca observes that while the (([L(dl(ealll)) sage does indeed
need friends and friendship like everyone else, he does not
make friends in order, for tnstance, to have someone at his
side when he s Ul or to have someone to ]hue;l[]p) him when he is
Un prison or in wamnt. Rather, he enters into a 1F1r[i(elnudls]h1[qp) SO
‘that he may have someone by whose sick-bed he humself nay
sit, someone a prisoner in hostile hands whom he himself may
set free’. The purpose of 1nn1a1]L<iim1<g a friend is in Seneca’s opinion
‘to have someone for whomn I may die, whowon I may follow unto
exile, against whose death I may stake my own life, and pay
the plle(dlg(ey too’. Instead of the commnonly alllle«gedl ‘self-
centered’ philosophy, we see here a decidedly altruistic one.
That is also why Seneca can claion: I am aware that among the
ill-tnformed the Stoic school is unpopular on the glr(onunnudl that
it ts excessively harsh . . . But the fact is, no school is more
kindly and gentle (benignior leniorgue), none more full of
love to mman ((ajnmanft/[@/f /f/1010171/2)1711U[J/7171)) and more concerned for

the common g@@d ((commnmwmg boni 61/&'/&'(6‘][71/&’/[0]@); so that it is its
avowed <0)]b>j](e‘<01t to be of service and assistance, and to Jﬁegaumdl
not merely self-itnterest, but the interest of each and all

universis sinerulisque). In their adaptation of an origiinally
: P g )

Greek p]hl[ill<0)s<0)][3>]h1ii(calll tdeal, the Roman Stoics appllihedl Ut to
thetr own society and everyday life in a way that reveals

a distinctive pattern of wnderlining social responsibility.
Characteristic of this Roman development of Stoicism was
not only its call for priority of ethics over logic, but also

the strong emphasis on practical application of the former—
ethics in action. Seneca refers approvingly to the opinion of
Demetrius the Cynic that a few philosophical maxims put into

plraucttii(ce are worth more than ]Pn‘ilhes of ]klnuonv\\flle(dlfg@ never used.
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This is not to say that Seneca wished to derogate the value of
(theoretical) knowledge. There is little doubt that he adhered
to the Stoic doctrune of k]nuom\wl[e(dlge as prerequisite. Rather, he
sometimes downplays the role of the theoretical in order to
underline the practical - to stress that ‘philosophy teaches us

to act, not to s]P><e;<al]L<" ((ﬁacevrre docet p//]ﬁ[//@§0p//i1/2}a, noin d/i}c(evﬁre'))‘~

Due to common origin, ‘“the human race have certain 1rftg]huts
un. comumon’ ((a//iq/uod esse comumune ius generis hlunnmaz/mxi))e
Should one, then, stretch forth the hand to the s]hlﬁ]pwre(ck@(dl
sailor, or point out the way to the wanderer, or share a crust
with the starving? Yes, says Seneca. Should one care as much
for one’s neighbor as for oneself? Yes, says Seneca.

Social effects of the Stoic tenet are inevitable. We all spring
from the same source (principia), have the same origin (origo);
no man is more noble than another (memo altero nobilior)
except in so far as the nature of one man is more 1qu>]r[1g]hut and
more capable of good actions. Those who display ancestral
busts in their halls, and place in the entrance of their houses
the names of their family, arranged in long row and entwined
in the multiple ramifications of a genealogical tree—are these
not notable rather than noble (non noti magris quam nobiles
sunt)? Heaven is the one parent of us all (unus omnium parens
mundus est), whether from his earliest origin each one arrives
at his present degree by illustrious or obscure ancestors line.

Elsewhere Seneca expresses his <o>]P>fL1n1[i<o>1n1 that if there is

any grood in philosophy;, it’s its indifference to pedigree:

‘Philosophy neither rejects nor selects anyone; its light shines
for all’, he says, and then explains that virtuous individuals
like Socrates and Plato were certainly no aristocrats.’
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One may leap to heaven from the very slums ((§1U//b)§/[///2‘1ﬁe' o
caelum ex angulo licet)’ We can easily imagine how shocking
this statement may have sounded to Romans, particularly the
noble ones, because of the enormous Unniportance gﬁ\welm to the
ancestral tradition and lunes of mobility tn Roman society.
Instead, as a ‘naked humnan 1b><eii1nlg",~ he sees another kind of
nobility belonging to himself—and to the rest of mankind:
Do not despise any man, even if he belongs with those whose
had too little favor from Fortune. Leap over obscure nanes

un your pedigree; great nobility awaits you at its source
(expectat vos in sumumo magna nobilitas). The source, of

course, is none other than the divine.

The Stoic doctrine of universal humanity has, in other
words, theology and/or cosmology as its very point of
departure. It is precisely because of its understanding
of human relationship with the divine that Seneca can
claim with confidence that it is the ‘avowed object’
(PIOPOS&'HHI) of Stoicism ‘to regard the interest of each

and all’ (universis sing'ulisque consulere).
\ L & U4

Thorsteinsson, Rumnar M. (<2(O']l‘O’=‘O>7/=2‘611F2325825(9)\JONONO')\\ Roman Churistianity
and Roman Stoicisnm: A Comparative Study of Amncient Morality.
Oxford University Press - A. Kundle Edition.
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The Similarities Between Stoicism and Christianity

Contentment

Im both Stoicism and Christianity, you can find teachings that reflect the idea that
our level of contentment has to do with ouwr own mindset, not with external events.

“It is the attitude |not the circumstance| that
must be appraised: we must investigate
whether the rich man can be content if he
falls into poverty and whether the poor man

. can be content if he falls into riches.”

StoicQuotes.com

“I have learned to be content whatever the circumstances. I know what it is to be
wn need, and I know what it is to have P/re/n//[y I have learned the secret of bei ing
content in any and every situation, whether well fed or hungry, whether living in

p//re/mf)v or (n wanit.” — A p0§/t//fe Paurl

In this quote from Paul, we find him proposing a very Stoic mindset indeed. Over
and over again in Stoic texts, we find the ancient ]P>]hlU['O@O)]PJ]hU@]FS discussing that it
isn’t owr wealth, status, or luck that influences whether we are happy, it is about

ourr ability to control our mind and draw power from our inner resources.

“It is the attitude // not the rcxi)rrcu1f7x71§/fa//7/fce/ that must be ap, p/m/i&e'd s we musit
investigate whether the rich mamn can be content if he falls into poverty and
whether the [POOI main can be content if he talls into riches.” — Seneca

Seneca has same idea as Paul above. Our attitude is what leaves wus feeling like we
are rich or poor. It s §1U[1r]p>1rﬂ§ihnlglly J]lU[§lt as easy for a wealthy man to be stressed and
1uun1]h1a|p']p)y as it is for someone that is tn the (dl@]P)lt]hlS of poverty.
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The Golden Rule

We all heard it a million tumes in childhood— treat others the way you want to be
treated. This idea wasn’t bormn un k unudhelﬁ rarten classrooms, though, but reaches back
t]huonu sands of years tn the history of western philosophy.

“Wherever there is a human
being, there is an opportunity for
a kindness.”

StoicQuotes.com
“Thour shalt love thy neighbor as thyselt.” — Jesus

In the Ten Commandments, we are instructed to never “bear false witness against”
our neighbor. Jesus takes things to a whole new level, telling his followers that we

should literally love our neighbors in the same way that we love ourselves. This is a
lofety proposition a nd one that you could §]p>lelnudl the rest of your life th lunlklunlg abourt.

“Wherever there is a human being, there is an opportunity for a kindness.” —

Seneca

Thou g]hl Stoicism has a reputation as bnelumg emotionless and cold, there are mamny
calls for compassion 1 from the « great Stoic p]hut 1o>§1o>p]hue rs. Here, Seneca proposes that
the opportunity to treat others well is everyone around us and that we always have
a choice when it comes to how we interact with others.

In the same way that we can control the way we see situations, we can control
whether we treat others with kindness or with cruelty.

The Stoics believed that we are all in this together— everyone and everything is
interconnected. We have a duty in being alive to live virtuously, and our actions
are inherently entangled with everyone else in existence.
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Mortality

A major theme in the works of the great Stoics is that of death. They frequently
discuss the fact that it is not death, but rather the fear of death, that is problematic.
After all, we will all die, and it is therefore a natural process of the Universe that
we must work to accept.

“You could leave life right now. Let
that determine what you do and
say and think.”

~ — Marcus Aurelius

StoicQuotes.com

Of course, death plays a lb'i‘u\ r role in Chiristianity as well. The birth of Jesus, un the
eyes of Christians, is a truly remarkable story, but not one that outshines the story
of his death and resurrection. T]huronutglhl belief in Christ, Christians are promised
eternal life and salvation.

“You could leave lite rigiht now. Let that determine what you do and say and
think.” — Marcus Aurelius

Marcus Aurelius discussed death at great Hle\]nlglt]hl un Meditations. Rtelnnuelnnﬂbne]rii]nug that
you will die can have a tremendous iilnnqpna ict on how you act and live. When we lose
qutg]hut of the fact that we will die §1o>1nn1<endlaly it’s easy to waste timne, abandon virtue,

and distract ourselves with earthly ]p) leasures.

Getting ]R.evelmge

When someone wi roNg's you, you 1nnnuglhut find that every fiber of your bei ing sta nds
up stra lug]hnt and screanns for revenge. In both Churistianity and Stoicison, th o>1ung
there are calls to not s stoop to the level of the offender.
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“Itis a petty and sorry person who
will bite back when he is bitten.”

‘— Seneca

StoicQuotes.com

“If someone strikes you on the right cheek, turn to him the other also.” — Jesus
Are you taking the higher road when you don’t give your enemy the satisfaction
of gretting a rise out of you, or are you being weak? In the teachings of Jesus, we
find the famous advice to “turn the other cheek” when someone strikes your

“It is a petty and sorry person who will bite back when he is bitten.” — Seneca

Seneca makes a similar point here, expressing that getting revenge is actually the
action of a “petty and sorry” persomn.

“The best re venge is to be unlike him who pr@’/ﬁ/ﬁo/ﬂmf@'d the /i'my/‘w//ry. » — Marcus
Awrelius

Marcus Aurelius also makes this point, that the best way of being and the virtuous
path to walk is to not be like your eneny.

Anxiety

Anxiety isn’t mew — it’s really a tale as old as tume. Both Christian literature and
Stoic texts talk about anxiety and how to deal with it.

"And which of you by being anxious can add a sing-le hour to his span of life?"
— Jesus, Matthew 6:27
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Jesus begins this statement by asking his listeners to “look at the birds of the air”
and realize that they are fed despite the fact that they don’t “sow or reap or gather
into barns.” As is common in the teachings of Jesus, he continues using agricultural
metaphors to help his followers understand his messagre.

It’s really remarkable, when you think about it, that these illustrations are still so
powerful thousands of years after they were first spoken. There is so much truth in
this quote— burning your <eln1<e1rgy by being anxious about something won’t get you
anything, and, in fact, is simply wasting precious hours of your earthly life.

“I'’s ruinous for the soul to be anxious about the future and miserable in advance of
misery, engulted by anxiety that the things it desires might remain it's own until
the very end. For such a soul will never be at rest— by longring for things to come
it will lose the ability to enjoy present things.” — Seneca

Anxiety is considered an unpleasant emotional state by the Stoics. We can spend
our whole lives miserable because our minds are focused on potential fears of the
future. It doesn’t have to be that way. If we can learn to accept what is real, stop
(dhesu]rlumg lt]huunlgs we don’t have, and take control over the lt]huunlgs We Can, we are
able to be fully present in the moment and enjoy our experiences while alive.

Discipline

Both Christianity and Stoicism recognize the importance of discipline and the fact
that— while it might not feel this way at the time— discipline actuall y plr(o»(dhuuces the
greatest good and sense of peace in the long run. While short-term pleasures
might seem like what you want, they actually lead to despair quite quickly.

“No d/iSC/Zp///i)me' seems p//re»azbq.aumt at the time, but p,az/[/mﬁudé Later on, however, (t
p}r@durae'§ a harvest of Jf/z'gfh teousness and peace for those who have been trained
by it.” — Hebrews 12:1

It can feel incredibly ]P)auundﬁud to give up something you want right now in order to
reach a goal or accomplish something greater down the road. If you are willing to
let yourself try, though, youw'll find that your life improves greatly and you can
find much deeper happiness and satisfaction in your existence.

“If you accomplish something grood with hard work, the labor passes qurickly;
but the good endures; if you do something shametul in pu}quzunz/t of pleasure,
the pleasure passes quickly, but the shame endures.” — Musonius Rufus
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Love

It would be easy to write a whole book on the topic of love and how it is discussed

in Christianity and Stoicism. In brief, though, one similarity between the two is the
call to love other people sincerely. I think it’'s easy to think of love as a sentimental
concept, but if you are able to push all of ouwr cultural notions about it aside, love is

something with exponential and infinite depth.

“Above all, keep loving one another earnestly.” — Peter 4:8

“My command is this: Love each other as I have loved you.” — John 15:9

It’s not easy to love the people around us. They are selfish, they lie, they are
thoughtless, and they betray ws. In Christianity, we find calls to earnestly love

one another despite how hard it might be.

“To be free of passion and yet full of love.” — Marcus Aurelius

Aurelius makes a very important distinction. He wants to be “free of passion,” i.e.,
the crazy storm that can overtake you when you're compelled by lust, fear, anger,
etc., but “full of love.” You aren’t turning off your emotions and your engagenment

with the world, you're working to cont rol the lesser emotional experiences to tap
into those that are deeper, more real, and produce the greater good.

Almgelr

Anger can arise for a lot of different reasons, and each person has their own set of
issues that get the fire of ra e bvlunrlnnurng tnside themnn.

“There is no more stupefying thing than
anger, nothing more bent on its own
strength. If successful, none more
arrogant, if foiled, none more insane.”

StoicQuotes.com
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The comp licated i t]huurng about t anger is that it s possi ble that you are 1rng]h11t(e(onutb unt
your anger. It’s possible that you are, from every reasonable perspective,
(connnlplleltel[y j]1UI§1t[L1Fii<e<dl i your anger.

Omn top of that, 1r<elltea1§|un1g your anger can feel so g@(o»(dl When you're angry, you have
an tncredible anmowunt of energy cours |L1n1g lt]hnﬂonuug]hl you. When you externalize this
anger, it leaves your body and, in some cases, you feel a sense of peace.

However, both Stoicism and Christianity warn us against: being' quick to anger and
reminds us of the pilltifanlllls of ]leltltihn\rg our anger control ws.

“Do not be quickly provoked in your spirit, for anger resides in the lap of fools.”
— Ecclesiastes 7:9

“There is no more stupetying thing than anger, nothing more bent on its own
strength. It successtul, none more arrogant, if foiled, none more insane.” — Seneca

Even 1t]huo>1ut<g]hl 1unnlll<o>audliilnug Our anger on others can feel like a release un the short
term, angrer isn’t something that we aren’t fully in control of. Seneca reminds us of
the negative ii]nnqpll[hcaltihonnls of anger whether it gets us what we want or not.

The Present Moment

Both Stoicism and Churistianity urge us to stop wadi ung un the muck of the past
and fretting about what will come tomorrow. Life, after all, only happens in each
ﬂhe(eltlumg nnonnen t.

“Therefore, do not worry about tomorrow, for tomorrow will worry about itselt.
Each day has enough trouble of its own.” — Matthew 6:54

It’s so (e\alsy to S]Pne]nudl your entire life thinking about everything but the present.
Whiile planning for the future is certainly something that can benefit you, it isn’t
beneficial to be so focused on future outcomes that you forget to be alive today.

There is something so poignant in this advice — each day has enough trouble of
its own. What if we did focus our attention in the present rather than 1buelunug so
concerned with everything but the present? We might just find that things work
out better and that we are better able to achieve, in the words of Zeno of Citium,
a smooth flow of life.

“Don’t fill your mind with all the bad things that might still happen. Stay focused
on the present situation.” — Marcus Aurelius

You can spend your whole life putting your energy towards things that will never
comee to fruition, which points to a tremendous and unaffordable opportunity cost.
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Your Enemies

]L<o>\vlumg enenies (s ]P)(G]F]hlalps one of the most difficult lt]huumg§ to do. Remnem bnelrlurng
that the person who has \wr(o»lnlg(edl us is @ human and, in Christian eyes, a child of
God, can be one of the hardest accomp lishiments to achieve.

“But If your enemy is hungry, feed him. It he is thirsty, give him something to
drink. For in so d ouunzgf you will be hea p/un/gf fiery coals on his head.” — Romans 12:20

This quote from Romans speaks to the reality that treating your enemy with
compassion is actually the best form of revenge. It gets tremendously more
difficult to hate your enemies when they are treating you with respect and
kindness.

“Kindness is invincible, but only when it’s sincere, with no hypocrisy or faking-
For what can even the most malicious person do if you keep showing kindness and,

if giiven the chance, you grently point out where they went wrong—right as they

are trying to harm you?” — Marcus Aurelius
Aurelius proposes that continuously s]huowihmg kindness in the face of maliciousness

is the proper way to be. However, kindness can easily become fake or ]hlyp(o»(crﬁ1tfuc(a11ly
and sincere kindness is hard to come by.

The Difierences Between Stoicism and Christianity

Stoicism is sumpler than Christianity in that it’s a practical philosophy

rather than a world Jﬁell[i'gfii(onnu While Stoicism has had a major ii]ﬂﬂl]p)@l(Clt on

western lt]huonuugr]hnt and ]hllLSlt(O)]F\V the Unnpact of Christianity on western

civilization aunudl the world at llaur'gﬂe is ]D)]F(c]l(CtlUCGlHV 1unnulp)auralllhelltedL

Jesus Christ

Perhaps the bigoest elephant in the room when comparing Stoicisnn

and Christianity is Jesus himself. Christianity is centered around the

life, teachings, death, and resurrection of Jesus. Stoicism, of course,
doesn’t have anything to do with this narrative. In fact, Stoicism is

not centered around any one figure at all.
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It's also worth ]nl(O)ltlL]leF that while the Greek conce pt of //0gf0§ is both

Unnportant in Stoicism and Chris stianity, Jesus is consuielred to be
the Logos made flesh, according to St. John.
[ <4 =

Grace

Epictetus once wrote “Zeus says: ‘If you want any g@uowdh get it fromn
y(onunrsellf 7 Here you can see self-reliance proposed in Stoic 1t]huonuug]hut
Iin Churistianity, there is major 1 focus on external assistance from God
and belief un grace and its power to transform people. Christians
ultimately believe that there is a power greater than them tn God.

Satan and Evil

In Stoicism, the only evil is vice and the only good is virtue. All else
that we usually think of as g@@udl or evil is actually indifferent, 1t]huonung"]h1
they do parse oult the ]p]r(e\fe]mme(dl undifferents from those less desirable.

The Afterlife

The afterlife is discussed in both Christianity and Stoicism, but the
concept of what ]hl(aqp]pne]n@ after we die s much more certain in the
former than tn the latter.

Most, but not all, Christians believe that there is divine jurdlgment at
the end of life and an individual is givem either eternal life or eternal
dammnation.

Omn top of what happens to people when they die, Christians also
largely believe that the second coming of Christ will happen at the
end of time.

The Stoics, on the other hand, seem to have dliffferimg opinions about
what happens after you die. Stoicism was certainly not an atheistic
worldview, but different philosophers deal with the afterlife very
differently. In gelnuelralll,\ the focus of Stoicism is more on 1nn1a1]l\<[iln1g the
best use of the time we have now rather than focusing on identifying
what happens after we die. — Internet Search



Page 31 of 79

What Are The Similar
Lessons Taught In Both
stoicism & Christianity?

Below is the intersection beiween Stoicism and Christianity:

1. The Importance Of Living A Virtuous Life

Both Stoicism and Christianity emphasize the importance oi living a
virtuous liie. This means living in accordance with our true nature
and acting in ways that are helpiul and beneficial to others.

2. The Need To Be Patient And Persevere

Both philosophies teach that we will iace diiiiculties and setbacks
In liie, but we need to be patient and strive in order to overcome.

3. The Importance Of Using Our Reason

Both Stoicism and Christianity emphasize the importance oi using
our reason to guide our actions. We should not be controlled by
our emotions but instead, use our reason to make decisions that
are in our best interests.
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4. The Importance Of Seli-Control

Both philosophies teach that we must exercise seli-control to live
a virtuous liie. This means controlling our emotions and desires
and instead acting in ways that are reasonable and beneiicial.

5. Importance 01 Living In The Present

Both Stoicism and Christianity emphasize the importance oi living
In the present moment. We should not dwell on the past or worry
about the future but instead focus on the present.

6. The Importance 01 Having Faith

Both philosophies teach that faith 1s essential. For Christians, faith
IS believing In God even when we cannot see Him. For Stoics, faith
IS frusting in our ability to reason & live a virtuous liie when tough.

1. The Importance Of Love

Both Stoicism and Christianity emphasize the importance oi love.
Christianity teaches that we should love God and love our neighbor
as ourselves. On the other hand, Stoicism teaches that we should
love all of humanity and work for the common good.
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The grounds for ethical principles. In Christianity, love of neighhor
(@s yourseli) is presented as grounded in the love of God or as in
following Jesus.

Are Stoic ethical principles also described as grounded In the
nature of the universe (the cosmos) or in the divinity in-built into
nature? Sometimes, they are presented in this way, ior instance
In a iamous passage ascribed to Chrysippus, in which virtue and
virtue-based happiness are presented as ‘harmonizing’ yourseli
with the will of Zeus or the order in-built in the nature oi the
universe (Diogenes Laertius 7.88).

However, elsewhere ethical principles (achieving virtue and
happiness) are presented as the realization of human nature,
conceived as rational and sociable, without reierence to cosmic
nature (ior instance, in Arius Didymus’ summary oif Stoic ethics).

The theory of appropriation, again, implies that the capacity and
wish to develop the virtues and progress towards happiness are
in-built in all human beings and form the natural framework for
a normal human liie.

Here, then, is a rather proiound difierence from Christianity.
Whereas In Christianity, love or worship of God is seen as the
ioundation of ethics, In Stoicism, ‘harmonization’ with universal
nature is only one oi a number of ways of thinking about the
grounding oi ethics, and these difierent ways are seen as being
compatible and coordinate with each other. So, the similarities
between Christianity and Stoicism on ethical principles co-exist
with significant difierences in the way these principles are seen
as grounded. - Chiristopher aill
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The Stoics did not deny the spiritual realm, and some saw the
reality of a single God. Alded by reason but lacking in divine
revelation, they had varied conceptions of God that captured
pleces and parts of the truths of His nature. God was
considered a spiritual and active principle that gives shape
and meaning to a primary passive principle of
undifferentiated matter. The ancient Greeks, you see, had a
conception of an eternal universe and perceived ¢od as a First
Cause in terms of changing matter, rather than bringing the
universe into existence er zikilo— that is, out of nothing.

The Stoics had rather vague and sometimes conflicting
understandings of God as the shaper of the cosmos or
universe (which was believed to periodically perish In
cataclysmic fire and then begin anew); as the “soul” of the
universe; or as the universe itseli. Some held, therefore, a
rather pantheistic view that everything Is God, or a part of
God. Some saw Him as synonymous with Nature or with Fate.
Others at times, especially Epictefus, did see¢ God as a
personal, father-like figure Interested In our existence.
Regardiess of their rather varying and rather murky concepts
of God, the Stoics acknowledged him based on reason alone.
They also deduced irom his existence our need to live lives of
virtue and seli-control, and they developed very efiective
techniques to help us achieve this. — Kevin Vost
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First, for the Stoics, what might be called the “God of the Stoics”
Was not a personal being concerned with human weliare as such,
but a powerful “divine fire” of sorts, working through physical and
material modes of operation. Nonetheless, this force or power is
rational in its essential nature and immortal. In this account, the
defining feature of the creative power of the universe Is its
inexhaustibility and iis rationality.

Stoicism offers the obvious proofs for this—consider only the
lawiulness of the cosmos itseli. In Stoic teaching, particularly later
Stoic teaching, knowledge of this Kind of divine influence is one of
the very preconceptions that a rational being has.

What the Stoics were getting at with the concept of a divine being
as part of our very intuitive resources—ithat belief in such a heing
as built in—is that a rational being, recognizing the orderliness
and lawfulness of the cosmos, must match that up, without further
deliberation, with the notion of some rational agency behind it.
You could not get anything of this sort accidentally.

Stoicism: A Rational
Plan foxr the Cosmos?

This 1§ an intuitive conception, natural to the ordinary
percipient, who IS already a rational being. Such a being,
seeing the world and the heavens, iInmediately understands
that the world didn’t spring irom nothing. Again, one need
only consuli the intuitive resources present in all human
beings to ground a beliei in a rational plan ior the cosmos.
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For the cosmos to remain lawiully ordered, there must be
the constant participation of the Logos itseli—so there is
an immediate presence oi the divine agency in the cosmos,
Which is to say that the God of the Stoics, though not the
personal God of Christianity and Judaism, isn’t remote irom
the afiairs of the world but integral to those affairs. The
events of the physical and natural world are dynamic, and
these must record, again, the constant participation of the
divine fire, the Logos, the creative force. There’s the Stoic
bridge to Christianity.

Let’s put these notions together, and ii we do so, we reach
the possibility of a physically present and knowable God. We
get something not unlike the God of the Hebrews, having a
rational plan & order oi things, being present in the world,
revealing himseli through his works and working on matter,
on the physics of reality, in a divine way to realize divine
purposes.

The Reconciling Of Competing Views

We have a bind: A Stoic philosophical authority ior a
rational plan, something that is active and present in
the world, something that makes the world coniorm
to the scheme, but, at the same time, not something
revealed directly to human intelligence - a probiem.
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How are we to reconcile the competing views? If is
not a compromise solution but a radically new idea—
namely that oi God hecoming incarnaied in the form
oi a human bheing who will teach lessons and serve as
a living example for a distracted human race, to be
redeemed through his sacriiice.

Here IS God made man, which is to say, the Immaterial
Incarnating oi itseli materially to realize or to iurther
guarantee what on a Stoic account might be regarded
as the Logos.

Again, the “God of the Stoics,” this “divine fire,” isn’t
knowable as such. The reconciliation with the Hebrew
account is: “aod made man.” How does the creative
fire order and organize things?

It does so nomologically. In other words, how the

cosmos obeys the precepts that are central to Stoicism
IS by law, by natural and physical law. Things behave
the way they do because they are regulated by nomic
principles; Zomosin Greek 1S “law.” — Daniel Robinson
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EARLY CHRISTIANITY’S ENCOUNTERS WITH STOICISM

With the rise of Stoicism came the decline of Cynicismn, in part
because Stoicism’s departure from Cymnic antagonism made it
nmore aqp]pealll[ilnlg to a wider audience. However, the transition
was g]rauth[:dﬂL as early Churistians glral\\/iiltautedl toward asceticisn
and poverty. Maxinus of Alexandria, for <e;xaunnqp)lhey was called

both a Cynic and a Churistian for his asceticisn.

While the early Christians appreciated the Cynic ideal in
muuch the same way that Epictetus and later Stoics did, these
Christians were, like Zeno, repulsed by the Cynics “shameless”
lifestyle. Stoic followers, their linked heritage was nonetheless
konowin 1t]hur(o>1U[g]huo>1U[1|: the ancient world. Laertius’s overview of
the Cynics and Stoics ends with Zeno and his students, known
colloquially as the “Early Stoa.” These early Stoa preached
]p>]h1y§ii(cally ethical and ll(ogii(call doctrines, much of which were
thought by Cynics, such as Diogeenes, to be highly tmpractical
and, as such, a waste of tume and effort. The three doctrines

are necessarily connected, and tnclude rhetoric and dialectic.

Reason reigns supremme for the Stoic: As Laertius writes, “All
things, they say, are discerned by means of logical study. The
ethical life—that ts, the virtuous life—is lived in accordance
witth nature. This nature is none other than the law commuon
to all things, also called reason. The early Stoa were content
i<dl<em11t[i1fyihn1g this comumon law as the ruler and lord of all, Zews.
It s for this reason that even Epictetus, humself a late Stoa,
identified the ideal Cynics—and Stoics—as divine messengers
of Zeuwus. Happiness, for these messengers, resulted from virtue
alone, 1b>1riiln1(gﬁ1nlg harmony to the individual and the universe.
As opposed to Cynic shamelessness, Stoics practiced a sort of

indifference characterized by preference and rejection.
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For ex(aunnqp)lle; some Stoics ]Pnossesse\(dl material wealth but did
not necessarily prescribe to any sort of materialism: The Stoic
ownis his possessions and is, as a result, not owned by thenm and
owes nothing to them. By the Roman era, Stoic philosophy
had flouwrished both in and beyond Athens, and the works of
the late Stoa are the only ones that survive intact. The period
is typically thought to have begun with Lucius Annaeus
Seneca, born around the time of Christ and ended with
Emperor Marcus Aurelius in the third century.

For the Stoic, ll(ongfucalll and argumentative structures are no

less [i]ﬂﬂqponrlt@ﬂﬂﬂt thamn familial or g(@\welrlnunnue]nlltalll establishimments.

The Enchiridion. It is at this tume that the early Christians
lbnegihm composing and (c<onnnl]p>iill[hmg theur New Testament,
spe<ciiifihcaﬂllly St. Paul’s <e]p>iis1tlle§;: the G(O)Sp@lls of Mark, Matthew,
and Luke; and the companion history to Luke, known as the
Acts of the A\]Pxo)stlhe& In the Acts of the A\]px0)§1tll(e& Paul makes
his way through Thessalonica and Beroea, spreading the
g@)spell like wildfure before Jnnlalkl‘ilnlg his way to Athens. While
Athens may have been less ]Pnoﬂ[l‘iltfucalllly s[iglnlidﬁi(cannut than Rome
at this point in history, it rematned an Unnporrtami cultuoral
center for Greek lt]huonlJ[g]hnn It is there, on the Royal Porch, that
Paul encounters Stoicisim head-on. While Paul was walting for
them un Athens, he orew <e~xa1§p(elrante<dl at the siig]hut of the city
full of idols. So, he debated in the synagogue with the Jevws
and with the \\AV(O)]t“s]hNi]Pne]r& and daily in the ]P>IU[1b>1liL<c square witth
whoever happened to be there. Even some of the Epicurean
and Stoic philosophers <e~1nuga<g(e<dl hion tn discussion. Some
asked, “What is this scavenger trying to say?’ Others said,
“He sounds like a promoter of 1F<onr<e[i<gln1 deities,” because he

was preaching about “Jesus” and “resurrection.”
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In Athens Paul Preaches Of Another Hill

* Acts 17: 17 In The Marketplace Paul Preaches
Both Jesus & His Resurrection

* Acts 17: 18 Epicurean Materialists & The Stoic
Practitioners (v 21) Wanted Paul For Themselves
So They Brought Him To Mar's Hill.

* Mar’'s Hill Was A Place For Honoring The City
Gods Through Prayers & Sacrifice Although
Neither Of These 6roups Were Really Religious.

* 6ods Not Moral Beings Nor Demand Men To Be
Both Groups Had Accommodated These Practice
Based Official Religions So As To Remain Public.

* Oral Societies Considered The Written Word
Disguise & Not Elastic Enough To Reveal Depth
- Deep Truth Was To Be Discovered From
Questioning An Original Source At A Forum.

* Writings Were Either Transcripts Of These
Deliberative Dialogues Or Doctrinal Defenses
Using This Stylistic Form.

Following From Verse 22 Is An Actual Record.

In Athens Paul Preaches Of Another Hill

* Paul Probably Had A Mixed Audience Of
Pagans & Philosophers Who Both Soon
Thought He Was An Ancient Atheist As
Antiquity Defined It.

* This Would Be The Concern Of The Pagan
Religionists Who Feared Offending The
Designated Deities That Protect The City.

* This Would Be To The Delight Of The
Cognitive Elite Of Philosophical Thinkers.

* Paul Proceeded - Like Socrates - To Show
Himself Only Really Religious Person There.

* Paul Exposed The Practice Based Ritual
Religions Of The Pagans As Belief Systems
Without Substance.

* Paul Then Told - In Meta-Narrative Style -
The Story Of - "The Meaning Of Life"- To
The Philosophers.

+ God Create All Out Of Chaos Not Nothing!
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Areopagites’ assumptions | Acts

Being Religious Is Enough

God Unknowable By Men

God In Temples Domestic

Worship Offering Transact

Peoples Made Differently

When Where We Live Fate

God Afar & Man Reaches

God Afar & Man Reaches

Humans Childs Of Nature

God Seen Carved In Stone

lgnorance Excuse For Sin

Deity Is Morally Indifferent

Apostle’s assumptions

[nISHSHetlARSUCIENt

QU GOGISIVERRNOWaDIE
G0uCreaieaiiine Cosmoes
500 GIVES & INeeasiNoet
AllViERVIaderEremiAaam
JISBYADESIAN
SEEKETS FEIaIngIGouINear:
HeSUSIAISHIS CTeation
Ve 60a's OWn Oiispring
50USIMAge;VieWwealnus

GOUINOLINOWANINKING AL

HENNVOIVES HIIMSEIFDEED
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They took him and led him to Areopagus and said, “May we
learn what this new 1teauc]h1fun1g is that you speak of? For you
1b»1rfun1<g some strange notions to our ears; we should like to
know what these lt]hlihnlgs mean.” Now all the Athenians as
well as the 1F<onr<eftg1nue]rs 1r(e§[i<dliiln1<g there used theur tume for
1n1<0)1t]h1iilnug else but lt(ellllihnlg or ]hueaur[hmg s<onnnuelt]h1funlg new. After
p]ﬁeauc]hlfumg the Good News to the Athentans, Paul wins a few

new followers and leaves themnn.

However, he does not leave the Athenians wnaffected by them
- evidenced by the pluralicy of parallels between Pauline and
Stoic thought. Paul’s thoughts on sin and death in his Roman
letter especially echo those of his contemporary, Epictetus in
the Enchiridion. By looking more closely at these passages,

one can discover connections between Paul and Ep lctetus.

Fiurst, this is Paul’s reflection on sin and death: Did the g@@dL
then, become death for me? Of course not! We know that the
law is spuritual; but I amn carnal. What I do, I don’t wnderstand.
For I do not do what I want, but I do what I hate. Now if I do
what I do mot want, I concur that the law is g(onode So mow it is
no 1l<o>1nlger I who do tt, but sin that dwells un me. For I know
that g@uoxdl does mot dwell in me, that is, in oy flesh. So, then,

I discover the ]pnriilnuciqplhe that when I want to do rftg]hut)\ evil ts at
hand. For I take <dl<ellfug]hnt tn the law of God, tn vy tnner self, but
I see in my members another principle at war with the law of
oy nniond, 1t(al]L<[Un1g me captive to the law of sin that dwells tn
my menbers. Miserable one that I am! Who will deliver me
fromn this mortal body? Thanks be to God through Jesus Churist
our Lord. Therefore, I myself, with my nmind, serve the law of

God but, with my flesh, the law of sin.
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And this is Epictetus: Men are disturbed, not by lt]hlfunvgs)~ bt
by the principles and notions which they form concerning
lt]hliilmgs\\ An uninstructed person will lay the fault of his own
bad condition upon others. Someone just starting instruction
will lay the fault on himself. Some who is perfectly instructed

witll pll(auce blame neither on others nor on himself.

The subtlety lies in the language here: The Greek VOUOG

ML

((““ll(al\w”)) can also be translated as “custonn,” “systemn,” or —

most importantly—“principle.” While the just, law-abiding
man knows what is right and wrong, the wise man knows
what is best: That is to say, what will umprove hiuo and his,

whiich can only be — for Paul at least — the grace of God.

Paul elaborates upon this difference as follows: Far from
funnqpnm\v[i]mg the sunner, law encourages sin to expose ttself

un transgressions or violations of specific commandments.
Thus, persons who don’t experience the justifying grace

of God, and Christians who revert to <dl(epe]nudle]nuce on law as
the criterion for their ]r(ellant[i(onnlglhl[ip with God, will recogmize
a rift between their reasoned desiure for the g@n@dhmess of the
law and their actual performance that is contrary to the law.
Unable to free themselves from the slavery of sin and the
power of death, they can only be rescued from defeat in the
conflict by the power of God’s grace working through Jesus
Christ. Prior to this passage in Rowonans, Pawl suggests that
man necessarily finds himself in a slave-master relationship
etther with God or with sin. T]hur(onmg]hl the ongoing work of the
Holy Spirit, a person of faith finds that the bonds of sin are
broken and bonds himself or herself to God. While sun bowund
humanity to death, Paul ex]pllauhm& God bunds hunnanity to life

everlast funug~
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Christians— Paul uncluded—;therefore turned or retuwrned

to the law, but found that, un lliitg“]hnt of Jesus’ 1teal<c]h1[ilmgs? the law
was more or less aunut[i(q[lumnt(@dl:: “But mow we are released from
the law, dead to what held us captive, so that we may serve in

the newness of the sp urit and nmot wnder the obsolete letter.”

It ts the letter of the law, after all, that ltalIU[g]hllt man what sin
was, as Paul says: “I did not know sin except 1t]h11r<o>1U[g]h1 the law,
and I did not know what it is to covet except that the law said,
You shall not covet’”” Now, Paul ts not sugrgresting that laws
and principles are evil. After all, God is g(owowdh and God’s law
must therefore also be g@uode The letter of the law—ithe fune
primnt, if you will—can obscure the spirit of the law, even
going so far as to seemingly inspire the very act the law

forbids.

Without Jesus to save and deliver him from the bondage of
sun, Paul asserts that he would be ]P)(O>\\>\V<E‘)]Fl[(€)§§,~ and his strugele

is every human being’s struggerle.

While it might initially appear that Epictetus disagrees on
this point, this need not be the case. Indeed, Epictetus malkes
no mention of salvation un this passage, and appears to need
no saving. Rationalist p]hliill(o>S(o>]P>]h1(eJr§ would say that reason
alone is sufficient deliverance from death’s terrors. Thus,
Epictetus instead speaks of instruction. The sage—one
pelriﬂe(cttlly unstructed, as Epictetus writes—Dblames neither

others nor hiumself.

Death did not appear horrible Socrates, as Epictetus points
out, or to Paul, as he himself writes: Paul can, in more ways
than this one, be understood as a sort of Christian Socrates,
speaking to the Athenians on the Royal Porch as Socrates
had been known to do.
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The Athentans misunderstand Paul from the outset of
his speech, as it is written, in the same way that Socrates
was misunderstood. Epictetus simply remarks what Pawl
umplies: Death has no sting:. Both Paul and Epictetus—
students-of-sorts of Jesus and Socrates, respectively—
go on to serve as excellent teachers for early Christians,
despite 1t]h1<e(o>ll<o)gii<calll and philosophical differences. That
these wiritings followed Paul’s epistles and the Gospels
is no accident, and it seems possible that Epictetus was
aware of, and read, the Christian New Testament, most

especially Paul’s epistles.

While the worldview of the Stoic differs radically
from the Christian, both the moral teaching of the
pagan philosopher and of the follower of Christ is
often very much the same. Both attach the highest

importance to religious faith and moral sentiment;
both hold virtue is the chief good; both emphasize
the principle of liberty, and draw from it that of
free personality; both declare that man holds his
earthly possessions as steward of the divine owner,

to whom he’s res]ponsible for usage made of them.
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In Matters of Faith: Christianity vs. Stoicism

The fundamental sumilarities and differences between
Stoicism & Christianity are clear. Christianity has proven

to be the more simplistic faith-system, and this partially
accounts for its relative success. As we observed, the 1l(o><g(uc
and physics of Christian lt]huonmg]hut s glr(onunnudle(dl un uncontestable
Biblical and church doctrine; we, as humans, are not (e\x]pnewcte(dl
to understand the complex world God has created. Perhaps
put best in Paradiso - "mindless is it that huwman minds can
ever understand the unfunice" ((JUU[))Q Essentially, God is unfallible
and any mystery surrouwnding understanding of his nature can
be traced back to an error un humnan 1[<owg[[<c‘~ This leaves little
room for controversy, but much roomn for an ecunnenical
standard. In this way, there could be universal order in the
faith=-system. On the contrary, the stoic follower must be wise,
otherwise he can’t achieve happiness. In this way, Christianity
appeals to a 1[aurg(elr mass of people. Christian ethics is simple to
adhere to. In contrast, to be a stoic you nuust conunit younrself
to am ascetic lifestyle. Thus, Churistianity is the lesser lonely
faith-system. In the case of Christianity, its practitioners are
putting their faith in something outside of their selves; and,
are actually opening himself or herself up. In comparison, the
stoic puts faith in himself. Unlike Christianity, this is not an
attempt to open up the self, but rather to firm it up, and to
consequently, train it to be independent and alone.

Christianity offered mankind an external deliverer firom sin

whiile stoicisnn offered mnan an internal battle agaunst hinself.
It should come as no surprise it's that Christianity prevailed.

— Kevin Miller

Part_Four
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The Stoicism period 1S typically thought to have hegun with
Lucius Annaeus Seneca, born around the time oi Christ and

ends with Emperor Marcus Aurelius in the 3rd century.

The Fourth Persecution, Under
Marcus Aurelius Antoninus (162)

Marcus Awrrelius, although in the study of philosophy

and un civil governmenit commendable, toward the
Christians fierce; by whom moved the 4th persecution.

The cruelties used in this persecution were such that
many of the spectators shuddered with horror at the
sight, and were astonished at the intrepidity of the
sufferers. Some of the martyrs were obliged to pass,
with theur already wounded feet, over thorns, mails
upon their pounts, others were S(C(onuurged wonedl their
sinews and their veins lay bare, and after suffering
the most excruciating tortures that could be devised,
they were destroyed by the most terrible deaths.

Polycarp, the venerable bishop of Soyrna, ]hue;aurihmg

that persons were seekibmg for hiunn, <es<caqp><e\<dl)\ but was
discovered by a child. After 1F<ea§1t[ilnl<g the glU[allr(dls who
aqppre]hue1nudle(dl hiunn, he desired an howor un prayer, which
being allowed, he prayed with such fervency, that his
glU[aumdls repented they had been instrumental in 1ta]kfumg
hium. He was carried before the p]ﬂonconnlgludl & condenmuned.
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> The Church Across The Ages

Pelyecarp’s Poweriul Withessi

o ‘“‘Polycarp was a personal disciple of the Apostle John. As
an old man, he was the bishop of the Church at Smyrna in
Asia Minor (present—day . Turkey). Persecution against the
Christians broke out there and believers were being fed to
the wild beasts in the arena. The crowd began to call for
the Christians’ leader, Polycarp. So the authorities sent
out a search party to bring him in. They tortured two slave
boys to reveal where Polycarp was being hidden.

o Itwas a Friday afternoon, Polycarp was resting upstairs in
a country home. They came in like a posse, fully armed as
if they were arresting'a dangerous criminal. Polycarp’s
friends wanted to sneak him out, but he refused, saying,
‘God’s will be done.’”

OF paoupla, 2vanzs
Jifs= zvrael Fzaloid Frorn

X The Church Across The Ages

Pelyvecarp’s Powerful WithessH

0 “In one of the most touching instances of Christian grace
imaginable, Polycarp welcomed his captors as if they were
friends, talked with them and ordered that food and drink
be served to them. Then Polycarp made one request: one
hour to pray before they took him away. The officers over -
-hearing his prayers (that went on for two hours) began to

have second thoughts. What were they doing arresting an
old man like this?

o Despite the cries of the crowd, the Roman authorities saw
the senselessness of making this aged man a martyr. So
when Polycarp was brought into the arena, the pro -consul
pled with him: ‘Curse Christ and I will release you.””
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The Church Across The Ages

[
LY

Polycarp’s Poweritul Withessi

o “Despite the cries of the crowd, the Roman
authorities saw the senselessness of making this
aged man a martyr. So when Polycarp was
brought into the arena, the pro-consul pled with
him: ¢Curse Christ and I will release you.’

o Reply: Eighty-six years I have served Him.
He never done me wrong! How then can I
blaspheme my King who has saved me ?”

OF poupla, 2vancs
Jirse vl Faaizia Froan

' The Church Across The Ages

o “The proconsul reached for an acceptable way out:
‘Then do this, old man. Just swear by the
genius of the emperor & that will be sufficient.’
(The ‘genius’ was the ‘spirit’ of the emperor. To
do this would be recognition of the pagan religion.)

0 Reply: ‘If youimagine for a moment that I would do
that, then I think you pretend that you don’t know who
I am. Hear it plainly. I am a Christian!’

o The Proconsul Threatened Him With Wild Beasts

0 Reply: ‘Bring them forth... I would change my mind if
it meant going from the worse to the better, but not to
change from the right to the wrong.’”
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' The Church Across The Ages

o ‘““The proconsul’s patience was gone:

o- ‘I Will Have You Burned Alive!’

o Reply: ‘You threaten fire that burns for
an hour and is over. But the judgment on
the ungodly is forever!’

o The fire was prepared. Polycarp
lifted his eyes to heaven & prayed:

‘Father, I bless you that you have deemed me worthy of this day
and hour, that I might take a portion of the martyrs in the cup of
Christ... Among these may I today be welcome before thy face as
arich and acceptable sacrifice.””

OF poupla:, 2rvyz2ncs
Jirs zarned Fzajitird Forotn

The Church Across The Ages

[
by

Polycarp's Poweriul Withess!

0 “As the fire engulfed him, the
believers noted that it smelled not
so much like flesh burning as a loaf
baking. He was finished off with the
stab of a dagger. His followers
gathered his remains like precious
jewels & buried them on Feb 22, a
day set aside to be remembered.”
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Justin, the celebrated philosopher, fell a martyr in this
persecution. He was a native of Neapolis, in Samaria, and
was born A.D. 103, Justin was a great lover of truth, and a
universal scholar; he [ilnl\\1<e;s1t[iga11t(e<dl the Stoic ]P>]h1[ill<0)§<o>]p]h1y,~
and (antltelnnlpltedl the ]P’y1t]h1(alg(onﬁeaun1;: but the behavior of its
]p>1r<odfess<ours (dl[isgugltmg hinn, he a]plplliedl to the Platonic.
About the year 133, when he was thirty years of age, he
became a convert to Christianity, and then, for the furst
time, perceived the real nature of truth.

He wrote an elegant Gentile epistle and employed his
talents in convincing Jews of the oruth of the Christian
rites; S]Pne]nudl[ilnlg a great deal of tume un 1t]ral\v<elllliiln1g,~ wonueil
he took wp his abode in Rome, and fixed his habitation
upon the Vimunal mount. He ]L((e‘]plt a pludb)llfuc school,
1taum<g]h11t many who afterward becane great men, and
wrote a treatise to confuse heresies of all kinds. As the
pagans began to treat Christians with great severity,
Justin wrote his first apology in their favor. This piece
displays great learning and genius, and occasioned the
emperor to publish an edict in favor of the Christians.

Soon after, he entered into frequent contests with
Crescens, a celebrated cynic p]hlE1l<o>s<o>]P>]h1(elr; and with his
arguments so powerful, yet disgusting to the cynic,
that he resolved and accomplished his destruction.

Some of the content of Justin’s second apology gave
Crescens the opportunity to prejudice the emperor

agrainst the writer; upon which he was apprehended,
S(C(OHU[]Fge(dl and then beheaded.
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Justin Martyrs Apologetics

Truth Revealed to Greek Philosophers

LOGOS

‘ SEED OF THE
MOSES LOGOS IN
EVERY MAN

GREEK
PHILOSOPHERS
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Some of the restless northern nations ]hlalviilnlg risen
un arons against Romne, the enmperor marched to
encounter them. He was, however, drawn unto an
ambuscade, and dreaded the loss of his whole
ANy, ]Elnl\\ne;l[(o)p(ewdl witth mowntains, surrounded by
enenmies, and perﬁ@]hﬁumg with thurst, the pagan
deities were invoked un vaun; when the men that
belonged to the militine, or Tbm'ldering' Legrion,
who were all Christians, were commanded to call
upon theur God. Muraculous deliverance
unnnediately ensueds a p]r(o)(dl[igii(onms quan ity of raun
fell, which, lbneftlnlg <caumg]hnt by the men, and 1FUUlfunlg
their dykes, afforded a sudden and a1s1t<o>1n1[is]h1[iln1g
relief. It appears that the storm which flashed in
the face of the eneny so intimidated thenn, part
deserted to the Romnnan arny; the rest defeated,
and the revolted provinces entirely recovered.

This affair occasioned the Persecuution to
subside for some time, at least in those parts
immediately under emperor’s inspection.
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Background. Being cut us off from help, them being stationed g miles off. Then the
scouts pointed out to us that the enemy was at hand. Our ge]nue]ralll Pompeianus
showed ws that a mixed multitude of g77,000 men was C]['OSIU[’][‘%F tn on ws, which we all
could see. I was cut off by this vast host, and I had with me only a battalion composed
of the first, tenth, double, and marine legions. I examined my own position and oy
army, considered the vast mass of the barbarian enemy, and I quickly betook myself
to prayer to the gO(d s of my country. They <dl|L§1r<eg(aur(dlte<dl me. So, I suwummomned those
among us who go by the name of Christians. After some inquiry, I determined that
there was a great number and vast host of them. When they appeared before me, I
rag'ed against them. This was not appropriate, for afterwards I learned their power.

The Christians Go to Battle. They bneg(aum the battle not by preparing weapons or
bwluugl es. Such preparation is hateful to them because of the God they carry around
in thetr conscience. We call them atheists, but it seems that they have a God as their
Jmutllii]mg power in their conscience. I say this because they threw themselves on the
gIFlOHU[lﬂl(dl and ]plra\yed not only for e, but for the whole army as it stood, so that they
might be delivered from the present thirst and famine. For five days we had gotten
no water because there was none. We were un the heart of Germany and tn the
enemy's territory. As soon as they threw themselves on the ground and began
praying to God—a God of whom I am ignorant—water poured from heaven. On us
it was most 1re1F1reshing and cool, but upon the enemies of Rome it was a Wit]helrilmg
hail. We also immediately recognized the presence of a God after their prayer, a
God unconquerable and indestructible.

Marcus Aurelius Homnors the Christians. Because of this, then, let us pardon such as are
Christians, lest they pray for and obtain such a weapon against wus! A\]ﬂld I counsel thait

no such person be (auc'cu&ed by owr courts only on lt]hue «gﬂrouunudl of lbnelunugf a Chiristian. If

anyone is found 1awlumrgf to the <c]hlaur<gﬂe\ of a Christian that he is a (C]hl]t’lLSItlL’dllnl I desire that
it be made clear that he who is accused is a Christian. If he acknowl ledores that he is

one and is accused of ][']l(O'lth[i][’]lQ’ else, then whoever aur]raihgf]ms him should be burned

alive. I also desire that whoever is entrusted with the government of the province

shall not compel the Christian, who confesses and (c<elr1tldF|ues such a mnatter, to retract.
These things should be confirmed by a decree of the Senate. [ command that this my
edict be published in the Forum of Trge_nn in order that it may be read. The prefect
Vitrasius Pollio will also see that it is transmitted to all the provinces round about.

MARCUS AURELIUS





https://www.youtube.com/embed/h8MtObh-wDo?feature=oembed
https://www.youtube.com/embed/hMI-Vvse2vM?feature=oembed
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According to Edward Gibbon in his
Classic History of iImperial bomes:

‘Jf a man were called to fix the period in
the history of the world, during which the
condition of the human race was most
happy and progperous, he would, without
hegitation, name that which elapsed from
the death of Domitian to the accession

of Commodusg,” writes GiGGon. "The vast
extent of the Roman empire was governed
6y absolute power, under the guidance of
virtue & wisdom. The Roman armies were
regtrained Gy the firm Gut gentle hand of
four successive emperors, whose characters
and authority commanded involuntary
regpect.”
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M[assacm’umg Christians: A stain on the
legacy of Marcus Aurelius as Rome’s
‘enllightenedl emperor’

History remembers the famed ‘(][)]hlle[<O>§<O>]P)]hl(E‘)]F=]L<[Uﬂl‘gy as a
wise and just ruler, but one of the most brutal and well-
documented acts of l‘ilnnqpue]rl‘ialll atrocity took place under
his reigm: the tortuwre and persecution of the martyrs of
Lyon, devoured by wild beasts it AID 177.

Statue of Marcus Aurelius
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More than any Roman emperor, Marcus Aurelius (121-180)
evokes the aumc]hueltype of a wise and virtuous ruler — skilled
un the art of faur J‘]lundlglnnuelnllu a serious and sensible ]Pxodliilt[hciiaunl,\
a man who went to war courageously but reluctantly, and
always for the gouoxdl of the Enpire. Aureluus’ writings on
stolc ]p]hlftll(o>s<0)p]h1y,~ collected in the book Meditations, is still
printed and sold today. But the life of kings and saints is
not often as rosy as ]P><o>]P>1U[1la11r history remennbers. Under the
reigimn of Marcus Aurelius, one of the most brutal and well-
documented campaigms of state terror & 1r<ell[i<g[i<onms ninority
persecution was carried out agaﬁ)n@t the empire’s Churistian
smdbq]e(cts:: the famnous martyrs of Lyon, who were tortured
and devoured by wild beasts tn 157, to the <dlelliig]hut of pagan
audiences that never tiured of <calll1l[ilnug for blood.

Marcus’ own life ((11211—80)) spannunue(dl alimnost lt]hure<e=<q[1u[aur1te]rs of the
empire (G)]P)(O)(C]hl |[]h1[i§1t<onrilaunls rate most ]pneaucefludl]| while his reign

(161— 80) occupied its last 19 years.
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As wise as he was, Marcus Aurelius lived <dhunri11n1g“ violent tumes,
and his life and his reign were marked by constant war. The
emperor very early was tasked with defending the borders

of the Empire from barbarian attacks. It was also a time when
the Christian population faced intense persecution and lived
un fear of b@iimg tortured and torn to pieces by wild beasts.

After a brief period of relative tranquility 1F<0)1Ul(o>\v\v{i]n1g Nero'’s
<caunn1pa1[iglnl of anti-Christian terror, those accused of ]p)r(odﬁessiing
the faith confronted yet another period of persecution —not
so muuch an (onrgaunliized campaign as a haphazard atoosphere
of violence that ebbed and flowed <dl(ep<e;1nudliilnlg on who was n
power, or how intense the citizen denouncements were. In
his biography, Birley recounts how hatred toward Christians
was very widespread at the time, noting that even Rome’s
most esteenmed intellectuals — men like Tacitus and Pluny;,
scholars who we continue to read and admire for centuries

— ““regaumdledl Christians as pernicious and <dl(e§(elr\vmmg death.”
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. “The Christian ethic lived out became
itself a criticism of pagan life. Meals at
heathen feasts and social parties began
with a liquid offering and a prayer to the
pagan gods. As such, serious Christians
would not participate in them. By such
actions, the early Christians were
frequently labeled as being unsociable,
prudish, non-tolerant, boorish, and the
like.” - Darkness To Light; Vol. V, Issue 22

Roman Cliché - “Conspicuous By Their Absence”

*. “There was a balance of power Rome
insisted upon holding when questions of
loyalty to the imperial authorities were
concerned. With a unifying political force
of ‘Caesar worship’ having become the
‘keystone’ of imperial policy, several
accusations were brought on Christians.
They were looked upon as being unpat-
-riotic and potential sources of chaos to
an already faltering political & economic
system.” — Darkness To Light; Vol V, Issue 22
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*> “Francis Schaeffer additionally presents a

philosophical pre -suppositional perspective.
He views the antagonism as key to the whole
consideration. The worldview expressed by
the official Roman elite was a combination of
ideas from many sources. The only ‘absolute’
clearly distinguishable concerned the support
of the city-state. All values had meaning only
in reference to the polis. Christians were thus
not killed because they worshipped Jesus, but
because they would not worship Jesus and
Caesar. As such, they were considered rebels.”
- Darkness To Light:; Volume V, Issue 22

Herodotus composed his Histories to
explain the ways of the gods to men,
seeking to understand thru history &
its moral dimensions why nations rise
and fall. He found his explanation in
the concept of hybris, the outrageous
abuse of power that leads nations and
individuals to disaster!

Cicero Oration — “Otempora! O mores!” = “Oh, the times, oh, the customs!”
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Pax Romana Ends & Christians Scapegoated

I have become all ’flﬂngs to all Peoplﬁ. that | mig!‘v‘f

}7L.i (’1” means save some.

“The Christians gre to iy -W
disgster apd every mi &
befq'alls thgg pegple. If th
thelwalls\if the Nile féI‘S to
flood the:fields, if the S|
rain, if there.is earthqu

or plague, straightway &8
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Marcus Aurelius was not an especially ferocious emperor
vis-a-vis practitioners of what, at the time, was generally
considered to be a strange new cult. There is no evidence
that Marcus Aurelius made any <c]hlalln1g<es to the same policy
towards Christians practiced by his predecessors, which
comsisted in periodic punishments meted out in response
to citizen complaints. There was certainly no campaigmn of
Jﬂelliigii(onms ‘persecution. There are no 1l<eg[is]lautii\ve documents
pertaining to Churistians from the tume when Marcus was
emperor. What little we know about his attitude toward
Christians comes only from the apologetic literature of the
period and their accounts of martyrdom.

But it was wnder Marcus Aurelius’ watch that the martyrs
of modern Lyon were condemmned to suffer horrific deaths.
Of the several accounts we have of Christian martyrdonn
under the rule of Marcus Aurelius, the account of the Lyomn
martyrs is the most extensive. “The documentation has a
very special format — a letter from the Christians of Gaul

to the Christians of Asia Minor, which details the facts of
the event, and in particular, the methods of torture. The
document lists the names of the martyrs, most motably an
enslaved woman mamed Blandina, who, the account claiums,
showed Qreat fortitude of spirit. The Roman citizens were
beheaded while the non-citizens were thrrown to the beasts
before a 1laur<g<e~ audience in the amphitheater. The document
curculated <dhunrfun1g antiquity, and had a siiglmiiifii(caunut unpact omn
the Christian comumunity. The account is still quite chilling
to read.”
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eiViaxrtyrdom of “Saint” Blandina

Researcher Douglas Boin, a professor of ancient history at
Saint Luis University and the author of Coming Out Chirristian
in the Roman World: How the Followers of Jesus Made a Place
in the Caesar’s Empire, has a sumilar perspective: “Punishimnents
were most likely no more lethal or cruel wnder the Emperor
Marcus Aurelius than <dhunrfun1<g other tumes un Ronnan history,
for other criminals,” he says.

“Rome’s treatment of crimiunals, ihnuclhuudliilnlg slaves and nomn-
citizens, was always brutal and savage, witth a standard menu
of sadistic ]P)IU[][]IfL§]hl]Dﬂl(€)]ﬂllt§ — \W]hl[ip]pihmg& 1b>(eihn1g buosnt alive, 1bne[hmg
nailed to the cross and the like — which were used to deter
unsurrections, slave revolts and other outbreaks of rebellion,”
Boiun says. “Christians that were arrested in Lyon would have
been §1U[1b)j<e<01t<e<dl to some or all of these tortures, especiiaﬂ[lly uf
they did not enjoy the rights of being a Roman citizen, and
sources tndicate that nmany did not. For criminals condenmned
by the Ronnan Ennpire, be ung thrrown to the beasts was always
a very real possibility. So yes, it's true: the emperor who
became famous for his reflections on how to be a just and
even-handed ruler presided over an empire whose citizens

delighted in the blood shows of the arnphitheater.”

In the case of Blandina, she Jnnlalln1a1g<e<dl to fend off the anumals
with the power of spirit — lt]hl(o)lU[g]hl she, too, was ultimately
torn to pieces by a wild bull. Such stories helped consecrate
the mythology of a religion still in its formative stage. “For
the Romans, what ]hlfc]l]P)]P)(E‘)]nl@(dl at Lyomn was a glhouriuonms §]P>(e(01taucll<e;:
for the Christians, it was martyrdom,” says Boun. “The role of
the so-called ‘enlightened emperor’ remains unclear.”
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The 2nd Book of M Aurelius Meditati

Marcus Aurelius expressed his belief that the
way to meaning in our lives lies in our first
understanding that we have a soul, and that
our soul partakes of the essence of God, our
soul shares in essence that fate, through God,
has decreed for each one of us, for each of us
individually has a separate destiny.

The Stoic philosophical school had played a
major role in the concept of God. The Stoics
taught a noble idea: God is the universe. And
in the words of the Stoic poet and philosopher
Cleanthes, ‘God is all-good, all-beneficent, all-
knowing. God is perfection, and that God has
decreed for the universe all the stars that
move, every creature in that universe. He has
given to each individual a soul, and decreed
for that soul a fate.

Itis 2a monotheistic idea. An idea that
paved the way for the ultimate triumph
of Christianity.
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And, to say all in a word,
everything which belongs to the
body is a stream, and what
belongs to the soul is a dream and
vapour, and life is a warfare and
a stranger’s sojourn, and after-
fame is oblivion.

Marcus Aurelius

It is right that man should love those who |
! have offended him. He will do so when he
remembers that all men are his relations, and
that it is through ignorance and involuntarily
. !'tiat they sin, — and then we all die so soon.

- > B
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-

Youl are a 1itt1e soul

carrymg about a Corpse;

R - I

as Eplctetus used to say.

Marcus Aurelius

“Death is a cessation of the impressions
through the senses, and of the pulling
ofthe strings which move the appetites,
and of the discursive movements of the
thoughts, and of the service to the flesh.

Marcus Aurelius " Meditations™ (c. 170 - 180)

Mo xs aays are nmumberxred .

U= t he m Tt o throw o p e xx

t he w imndows o £ y o urxr soul

Tt o t hh e surmm . 4 BLE ¥ ou ad o

o Tt the = w a1 1 = o o rn —
se t . arnd ¥ o u w It P TS v

—MARCUS AUREIL IUS




MARCUS AURELIUS WA
NEITHER ON THE RIGHT
OR THE WRONG SIDE OF
HISTORY - HE WAS ON
THE RAZOR’S EDGE & AT
THE INFLECTION POINT!
WHAT STOICISM LACKED
CHRISTIANITY OFFERED -
SALVATION COMPLETION
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Rogney Stark:
R"ltu}l’ldl ChOlCE‘ ThLUIy

e

&.\ ;

-L

GIIIIOI inthe 15th I:Illllﬂ III his “IIISIIDW.
_ Cites 5 causes of rapid yrewth:

NEOLERANT B®T ENLARGED RELIGIOUS
- HRIS STTANS INHERITED FROM

N“EQQBKEVIM,QRTALITY OF THE
RN N‘{;;W]CH;I.‘,HEANCIENT

THE PRIMITIVE CHt’fRCH:

v THE PURER BUT AUSTERE MORALITY OF THE
FIRST CHRISTIANS. &

v THE UNITY AND DISCIPLINE OF THE CHURCH,
WHICH GRADUALLY FORMED A GROWING
COMMONWEALTH IN THE EMPIRES HEART!
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v .‘_‘._l_}atipnal choice theory also differentiates among

am _ . Stark .qln_ts out that you
he _W re Q paganlsm in part by

]llSt a portior RO e

— ie. Olymptamsm. 'Ro‘man ‘gods had to be given
sacrifices and offerings to bribe them into doing
anything at all and thege was absolutely no reason
to think that they wouldn’t abscond with the bribe
and take off, failing to grant your wish.”

v '; “Chrlstlamty, on the other hand, taught that there was one

is had a very concrete result
the Roman Empire The pagans,

o

dicalreason. :to cM_t anybody outside of
i ;'t anyone. The-Christians, on
ecisely becauset _ey beheg;gd ‘that God was
I 1ded u care of each
sick peop _Aaskl‘ﬂ” their own
lives, to brmg theméieanewqier am‘l ‘food and to nurse them
back to health. Anyone observing the religious scene in late
Roman antiquity could see tlgat the Christians were surviving
at much higher rates than giiépagans It’s no wonder that
they made the perfectly rational choice to pay the price for
Christianity.”
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AT THE NEXUS OF GRACE % GLORY

LY

Five Steps For Saving:

« HEARING:

e Romans 10: 17; Matthew 7: 24 - 27
 BELIEVING:

* Hebrews 11: 6; Mark 16: 15, 16

« REPENTING:

e Acts 2: 38;17:30; Luke 13:3

e CONFESSING:

 Matthew 10: 32, 33; Acts 8: 36, 37
 BAPTISM:

 Romans 6: 3—5; Acts 8: 36 —38

O Tiat 11 Be Gla

O that will be gloryqfanm@eugrace,
Faity Eedngy Glory for me, glory for me;

When by His grace | shall look on His face,

_ That will be glory, be glory for me.
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