Page 1 of 27

THE INFAMOUS WITCH OF ENDOR

by David L.ee Burris




e

In Romes’ Pauli Sententiae,
(Legem Corneliam De Sicarlis
et Veneficis), compiled in the
late third century A.D. Julius
Paulus writes: “Persons who
celebrate, or otherwise cause
10 be celebrated - impious or
nocturnal rites - to enchant,
bewitch, or to bind anyone,
shall be cruciiied, or thrown
10 the wild beasts.”
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’Jﬁou sﬁa[t not suﬁer

a witch to [ive.

— Fxodus 22:18

Exodus 22:18

American Standard Version " 7hou shalt not suffer a sorceress to
e "

The Answer: FPut to death any woman who does evil magic.

Amplified Bible: You sfiall not allow a woman to /ive who. practices
sorcery.

King James Version: 7/ou shalt not suffer a witch to /ive.

Living Bible: A sorceress shall be put to death.

New American Standard Bible: You shall not let a sorceress live
Exo 22:18 En trollkvinna skall du icke Iata leva.

Sorcery, Magic: The art or science of putting into action the power of
spirits; or the science of producing wonderful effects by the aid of
superhuman beings, or of departed spirits; sorcery; enchantment
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P ®of Endor

SAUYL. AND THE
WITCH OF ENDOR



https://www.youtube.com/embed/ex8Jw7CjPCE?feature=oembed
https://www.youtube.com/embed/7xMK0mrnPYs?feature=oembed
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New King James: First Samuel Chapter 28 @$Saul (onsults a Medium

28 Now it happened in those days that the Philistines Sathered their armies together
for war, to fight with Israel. And Achish said to David, “You assuredly know that you
will 80 out with me to battle, you and your men.”

280 David said to Achish, “Surely you know what your servant can do.”

And Achish said to David, “Therefore I will make you one of my chiei Sunardians
forever.”

Now Samuel had died, and all Israel had lamented for him and buried him in Ramah,
in his own city. And Saul had put the mediums and the spiritists out oi the land.

‘Then the Philistines gathered together, and came and encamped at Shunem. So Saul
gathered all Israel together, and they encamped at Gilboa. * When Saul saw the army
of the Philistines, he was afraid, and his heart trembled greatly. ®And when Saul
inquired of the Lorp, the Lorp did not answer him, either by dreams or by Urim or by
the prophets.

"Then Saul said to his servants, “Find me a woman who is a medium, that I may go to
her and inquire of her.” And his servanis said to him, “In fact, Zzére isa woman who
is @ medium at En Dor.”

850 Saul disguised himself and put on other clothes, and he went, and two men with
him; and they came to the woman by night. And he said, “Please conduct a séance ior
me, and bring up ior me the one I shall name to you.”

Then the woman said to him, “Look, you know what Saul has done, how he has cut
off the mediums and the spiritists irom the land. Why then do you lay a snare for my
life, to cause me to die?”

19 And Saul swore to her by the Lorp, saying, “4sthe Lorp lives, no punishment shall
come upon you ior this thing.”

"'Then the woman said, “Whom shall I bring up for you?” And he said, “Bring up
Samuel ior me.”

2When the woman saw Samuel, she cried out with a loud voice. And the woman spoke
to Saul, saying, “Why have you deceived me? For you a7¢Saul!”
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3 And the King said to her, “Do not be afraid. What did you see?” And the woman said
to Saul, “I saw a spirit ascending out oi the earth.”

50 he said to her, “What ishis form?” And she said, “An old man is coming up, and
he /scovered with a mantle.” And Saul perceived that it #asSamuel, and he stooped
with Zisiace to the ground and bowed down.

SNow Samuel said to Saul, “Why have you disturbed me by bringing me up?”

And Saul answered, “I am deeply distressed; for the Philistines make war against me,
and God has departed from me and does not answer me anymore, neither by prophets
nor by dreams. Therefore, I have called you, that you may reveal to me what I should
do.”

Then Samuel said: “So why do you ask me, seeing the Lorp has departed from you
and has become your enemy? " And the Lorp has done ior ™Himseli as He spoke by
me. For the Lorp has torn the Kingdom out of your hand and given it to your neighbor,
David. ** Because you did not obey the voice of the Lorp nor execute His fierce wrath
upon Amalek, thereiore the Lorp has done this thing to you this day.

Moreover the Lorp will also deliver Israel with you into the hand of the Philistines.
And tomorrow you and your sons wZ/ he with me. The Lorp will also deliver the army
of Israel into the hand oi the Philistines.”

2 Immediately Saul fell full length on the ground, and was dreadfully airaid because
of the words of Samuel. And there was no strength in him, for he had eaten no iood all
day or all night.

2 And the woman came to Saul and saw that he was severely troubled, and said to
him, “Look, your maidservant has obeyed your voice, and I have put my liie in my
hands and heeded the words which you spoke to me. 2 Now therefore, please, heed
also the voice of your maidservant, and let me set a piece oi bread beiore you; and
eal, that you may have strength when you 80 on yourway.”

2 But he refused and said, “I will not eat.” So, his servants, together with the woman,
urged him; and he heeded their voice. Then he arose from the ground and sat on the
bed. #Now the woman had a fatted cali in the house, and she hastened to Kill it. And
she took lour and kneaded / and baked unleavened bread irom it. > So she
brought //beiore Saul and his servants, and they ate. Then they rose and went away
that night.


https://www.biblegateway.com/passage/?search=1%20Samuel%2028&version=NKJV#fen-NKJV-7956a
https://www.biblegateway.com/passage/?search=1%20Samuel%2028&version=NKJV#fen-NKJV-7960b
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Ellicott's Commentary for English Readers

1°¢ Samuuel 28 ((]Ul)) Brmg me up Samuel — A remarkable passage in the Babylomnian
Taﬂhnnnund[ evidently shows that, at all events un the Rabbunical Schools of an early
date, the bringing up of Samuel was looked upon as owing to the witch’s power.

“A Sadducee once said to Rabbi Abhu, “Ye say that the souls of the Jrug]hnteonms are
treasunred up under the throne of gl ory; how then had the witch of Endor power
to lbnrlunlg up the ]ano»]p]huelt Samuel by necromancy? The Rabbi rep lied, ‘Because that
occurred within twelve months after his death; for we are 1tanu[<g]hut that <dIIU[1rfL1n1g
twelve months after death the body is ]p)lreselr\vedL and the soul soars up and dowmn,
but that after twelve months the body is destroyed, and the soul goes up;, never
to retuwrn.”—Treatise Shabbath, fol. 88, Colossians 2.

Saul’s state of mind on this, almost the eve of his last fatal 1Fiifg]hut at Gilboa, affords
a curious study. He felt humself forsaken of God, and yet, un his (dl(e‘e]p) <dl<eslp)a1ﬁ1ry his
mind twrns to the friend and guide of his youth, from whom—Iong before that

friend’s death—he had been so ]huo»lpne lessly <es1t1raunlg<e<dl There must have been a
terrible struggl e un the p]rtonuudl ]L(lunug’s heart before he could have lbnr(onuvglhut himnself
to stoop to ask for assistance from one of that loathed and proscribed class of
women who P)lﬂO»iF@SS(@(dl to have deali ungs witth famniliar spirits and demons. “There
ts,” omce wrote Arch b)lLS]hl(O)]P) Tremnch, s<onnnuelt]huunlg unutterably ]p)alt]hueltluc in the
yearning of the dis-anointed king, now in his utter desolation, to exchange words
once more with the friend and counsellor of his youth; and if he must hear his
doom, to hear it from no other | ips but his.”

Benson Commentary

1 Samuel 28:12. And when the woman saw Samuel — when, which our translators

have inserted here, and which is not un the (O)JFﬁgiilmaﬂl text, embarrasses the sense,
and is calculated to give the reader a wirong idea of this transaction, l[«eaudl[hmg Thiton
to think that some space of time intervened between Saul’s request and Sanmuel’s
appearance, (dhuuriilnlg which the woman was employed practising her art. Whereas,
the Hebrew funnlplliheg no such 1t]h1ii1n1g¢ It is literally, And he ((Sanuﬂ[)) said, Bring me up
Samuel; and the woman saw Samuel, and cried with a loud voice, &c. — The true
state of this affair seems to have been, that as soon as Saul had siiglmiﬁfiie(dl whomnn
he wished to have lbnmonutg]hut up, the woman was about to ]Pnr(ouc‘e@(dl to her charmns
and Uncantations, ““<dl(@§[iglnlii1nlg,«" says Dr. Dodd, “to put some trick upon Saul, by

]Pnﬂo(dhuuciilnvg an <1<c<c<0)1nnl]p)llii<c<e to represent Samuel.”


https://biblehub.com/commentaries/ellicott/1_samuel/28.htm
https://biblehub.com/commentaries/benson/1_samuel/28.htm
https://biblehub.com/1_samuel/28-12.htm
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Be this, however, as it may, contrary to all her expectation, the moment Saul had
mentioned the name of Samuel, the woman saw a venerable 1 Fluglunﬁe before her,
which made her shriek out with astonishment, Why hast thou deceived me? for
thou art Saul — She knew this appearance was not owing to any contrivance of
her own, or her associates. It was what she tn no wise exp@ctt@(dl and tnmnediately
concluded, that it could be no less a person than the ]kﬁ]nlg of Israel that this
venerable person was really sent to. From all the circumstances of the relation,

t appears that the woman herself was convinced, as the Egyptian magicians

were upon another occasion, that this was the f/ﬁﬁ[gﬂ@’]/‘" of God.

To suppose that the woman herself, by her familiar spirit or S]Pne;]l]l& raised
Samuel, or any evil spirit that ]P)@‘]Fs(o)lnlallte(dl hinn; or that she put a trick upon Sawl,
by causing one of her associates to appear as Samuel, is so contrary to reason,
and the curcumstances of the story. The historian @X]p]ﬁegslly says the woman
saw Samurel, and if we believe that she didn’t see Samuel, but only an evil spirit
personating i, we must call n question etther the ability or integrity of the

sacred writer: we must conceive that he did not know what he wrote about.

Ellicott's Commentary for English Readers

(13) I saw grods ascending out of the earth. — The king at once calms the witch’s
fears for her life, and impatien tly, asks what she saw which called forth the cry
of fear and terror. “Gods” — this is the rend ering of the Hebrew word Elohim.
The /Elmgf///zbq//w Version, howewver, follows the ma //rauf/uty of the Versions here. The
Chaldee translates the word by ,awmgf@//§ ” Corn, a /L,azp/zd e and the best modern
scholars, however, reasoning from Saul’s words which immediately follow —
“What is his form?” — suppose the Elohim to §/1gf1nz/z/f)v not a p///U/Jm///m)v bur one
God-like form: §0/[7n/e/t///1/unzgf majestic and august. Tl he feeli ing of an tiquity seems
to have been in favor of more than one supernatural form entering into the
Endor d\ﬂve/////zlmg on that awful //71/1gf//71/t Besides the testimony referred to, the
passage in the Babylonian Talmud treatise Ch(agfgflzgazh qwfotre'd below, s 70)@,31/(@
of two positively spirit forms - Samuel and another.

Ellicott's Commentary for English Readers

((114)) An old man Cometh up; and he is covered with a mantle. The “muantiley’
Hebrew, m’il. The garment so named was not a ]P)efcud[iiaur one, and bore no official
sng]nl[HFLcant[honnL;: still, its mention un this pl[auce would seem as lt]huonutg]hl the woman

/frevcog/mi&ed the well-known m’il which the ]Pnr(o»p]huelt used to wear un life.


https://biblehub.com/commentaries/ellicott/1_samuel/28.htm
https://biblehub.com/commentaries/ellicott/1_samuel/28.htm
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But it has been asked, How could a spirit bear the semblance of an old man? and
further, How could such a bei ing be clothed? Rabbi Moses Maimonides of Cordova
((t\w‘ell fth  centw ry)) surnamed the ]Eaug e of the Doctors,” in his Yad
Hachazakah, admirably replies to these queries when <dllLs<c1utss1unug certaun similar
expressions used witth r‘eganr(dl to the Holy One, who is a Spirit without a body or a
frame. “We find,” says Maimonides, “such expressions as ‘under His feet, written
with the Flunuge]r of God, ‘the eye of the Lord, &c. Of Hum one ]Pnr(o»]p)]huelt says, ‘That
he saw the Holy One—Dblessed be He —whose grarment was white as snow’ (Daniel
:LQ.)) whilst another saw Him ‘like a warrior (elnlgalg(edl un battle. Compare i the saying
of the sages in the Yad Joseph on Exodus 115 7 +—'On the sea He was seen like a
man-of-war, and wpon Sinai like a reader of prayers, wrapped (in a surplice); and
all this t t]huonmg]hl he had neither similitude or form, but that these lt]huunlgs were un
an apparition of ]P)Jﬁoqp]hu@cy and in a vision.)”— Yad Hachazakah, bk. 1., ch. 1 “God
dlesﬁgmxedlﬁ" says ]Bftbq]hl(O)]P) Wordsworth, “that the spirit of Samuel should be
recogmised by human eyes; and how could this have been done but by means of
such o b>J|<e<c1t§ as are visible to human sense? Owr Lord s]pneal]kb of the tongrue of the
disembodied spirit of Dives in order to give us an idea of his §lUdHF@]FIUﬂlgF§ and at
the Trans Fltgluurautluonnl He presented the form of Moses in such a gar b to the three
(dlltscup es as 1nnuug]hnt enable them to recogmnise hiion as Moses.”

And he stooped ce
the ]L(ltlnl‘g saw the form before hinn \W]hue]nl ]hue <dlludl obeisance. It is, however, not clear,

t Seems pro bable that at this J]lU[]ﬂuCltlU[]ﬁe

from the 1 launlgualgte here used, whether this strange act of reverent ]huounnlauge did
not at once follow the (dl<e§<crlqp>tlt on of the womnan.

Keil/Delitzsch Commentary on the Old Testament

(15) Then Samuel said, "Why hast thou disturbed me (sc., from my rest in Hades;
cf. Isaiah 14 ::9)),\ to briJng me up?” It follows, no doubt, from this that Samuel had
been disturbed from his rest by Saul; but whether this had been effected by the
comjuring arts of the witch, or by a miracle of God himself, is left undecided.
Saul Jre]p)ll[he(dl,\ "I ann sore <o»|P)]p)1r(esse<dl,« for the Philistines fiig]hut against me, and God

has departed from me, and answers me no more, either by prophets or dreanns;

then I had thee called (on the intensified form AXIPRI, vid., Ewald, 228, c.), to
make known to me what I am to do." The omission of any reference to t:he Urion
is probably to be interpreted very simply from the brevity of the account, and
not from the fact that Saul shrank from speaking about the oracle of the high
priest, on account of the massacre of the priests which had taken place by his
command. There is a contradiction, however, in Saul's reply: for if God had
forsaken him, he could not expect any answer from Him; and if God did not
reply to his inquiry through the regularly appointed media of His revelation,
how could he hope to obtain any divine revelation through the help of a witch?


https://biblehub.com/daniel/7-9.htm
https://biblehub.com/daniel/7-9.htm
https://biblehub.com/exodus/15-3.htm
https://biblehub.com/commentaries/kad/1_samuel/28.htm
https://biblehub.com/isaiah/14-9.htm
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"When ll[i\v{llnlg ]P)]F(O)P]hl@ltS gave no answer, he lt]huonutg]hut that a dead one mnt[ig]hnt be
called up, as if a dead one were less (dle]pelnudlelnnt upon God than the l[ﬁ\\’ft]nlg,» or that,
even in opposition to the will of God, he 1nn1[ig]hnt then replly 1t]hur(o>1utg]h1 the arts of a
conjurring woman. Truly, if he ]pne]mceii\vedl that God was hostile to him, he (O)IU[(g]hllt
to have been all the more afraid, lest His enmity should be increased by his
breach of His laws. But fear and superstition never reason" (((Clle]r[hcus))o Samuel
points out this contradiction (M)) "Why dost thou ask me, since Jehovah hath
dlepanrlte(dl from thee, and is become thine enemy?" The Jnnleannlihnlg is: How camnst

thow expect an answer under these circumstances from me, the ]p]ﬂo»]p]huelt of
Jehowvah? 7Y, from 7Y, signifies an enemy here ((f]r(o»]nnl Y, 1F<er\wonunr))¢

There is all the less ground for any critical (0)lb>J|<e1c1tii<o>1n1 to the reading, as the
Chaldee and Vulgate give a periphrastic rendering of "enemy," whilst the lxx,

Syr., have merely ]P)al]Fal]P)]hl]FalS(e‘(dl auccoumdl[hnug to conjectures. Samuel then announced

his fate (1Samuel 28:17-19): "Jehovah hath performed for himself, as He spake by

me ((1‘7,« for himself, which the Ixx and \Vludlgé have arbitrarily altered tnto '[5, o OL
tibi ((1t<o> 1t]h1<e\<e‘)),\ is correctly expllatiimuedl by Seb. Schumidt, 'aucoonr(dlfumg to His grace, or
to fulfil and prove His truth'); and Jehovah hath rent the kingdom out of thy

hand, and given it to thy 1n1<e[ig]hdb»<onr David." The perfects express the purpose of

God, which had already been formed, and was now about to be fulfilled.

Pulpit Commentary

Verses 17-19. - Jehovah hath done to him. Rather, "hath wrought for himself;" but
the LXX., Vulgate, and some MSS. read "hath done to thee," as in ver. 18. As he

spake by me. See 1 Samuel 15:28. Saul's rebellion is there said, in ver. 23, to be a

crime as great as the witchcraft which he was at that time zealously punishing;
here, where the sentence is 1bne‘ftlnlg carried Unto execution, King' Saul has himself
become guilty of what in his better hours he so abominated. Jehovah will also

deliver Israel with thee, Rather, "deliver Israel also with thee," t.e, the nation is
to share thy punishment. Tomorrow shalt thou & thy sons be with me. Le. shall

be dead. Whence this voice came it is difficult to say.


https://biblehub.com/1_samuel/28-16.htm
http://biblehub.com/1_samuel/28-17.htm
https://biblehub.com/commentaries/pulpit/1_samuel/28.htm
https://biblehub.com/1_samuel/15-28.htm
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The object of the narrative is plainly to set before us the completeness of Saul's
moral downfall and debasement. Here is the man endowed with so many and so
great gifts of genius, and who in so many things started so well and behaved so
nobly, the victim of a despairing melancholy; his conscience is blackened with
the wholesale massacre of the priesthood, his imagination is ever bJrooding over
the sick fancy of treason plotted by his son-in-law, whom now he supposes to be
in the Philistine camp.

In this dire extremity his one wish is to pry into futurity and learn his fate.
There is no submission to God, no sorrow for disobedience, no sign of even
a wish for amendment; it is to unholy arts that he looks, simply that he may
know what a few more hours will make known to all.

Negleoting his duties as a general and king, instead of making wise preparation
for the coming fight, he disguises himself, takes a dangerous and wearisome
journeviround the enemies' camp, arrives at his destination by night, and,

exhausted with hunger and mental agitation, seeks there for the knowledge
unattainable in any upright manner from a reputed witch. He has rejected God,
lost all the strength and comfort of true religion, and is become the victim of

abject superstition.

Whether he were the victim also of the woman's arts, or of his own sick fantasvy,

is not a matter of much consequence; the interest of the narrative lies in the
revelation it makes to us of Saul's mental and moral state; and scarcely is there

in the whole of Scripture anvthing more tragic than this narrative, or any more
intense picture of the depth of degradation to which a noble but perverse
intellect is capable of falling. 1 Samuel 28:17

Keil/Delitzsch Commentary on the Old Testament

((118)) The reason for Saul's rejection is then griven, as in 1 Samuel 15:2% : "Because

(ww‘xa, according as) thou ... hast not executed the fierceness of His anger upon
Amalek, therefore hath Jehovah done this thing to thee this day." "This thing"

s the distress of which Saul had (C(onnnqp)llalii]nue(dL with its consequences. 1N, thadt
Jehovah may give ( equals for He will give) Israel also with thee into the hand
of the Philistines. "Tomorrow wilt thou and thy sons be with me ((l‘i\«ex un Sheol,
with the dead); also the camp of Israel will Jehovah give into the hand of the

Philistuines," t.e., give up to them to |P>lhunnudleln The overthrow of the people was

to heighten Saul's misery, when he saw the people plunged with hinn nto ruiin

1t]hur<o>1uug]h1 his sin (O. v. Gerlach). Thus was the last ]huoq‘pue‘ taken from Sawul. His day

of orace was gone, and judement was now to burst upon himn without delay.
I & 7 & T


https://biblehub.com/commentaries/kad/1_samuel/28.htm
https://biblehub.com/1_samuel/15-23.htm
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Benson Commentary

. Moreover, the Lord will also deliver, &c. — Samuel here predicts
three 1t]h1ii]n1gs:: 1st, That the Lord would deliver Israel, with Saul, into the hand of
the Philistines. 2nd, That Saul and his sons ((mlaunnuelly the three that were with
hitone C(dl]ﬂl’ll]P))) should be with him, that is, should, like him, be in the state of the
dead, or another world. 3rd, That this should take place on the morrow. Now as
no evil spirit or impostor of any kind could ]P><o»§§iilb)lly know these panrttihcmd[anr&
which were all exactly auc<c¢o»1r1nl]p>llﬁ§1h1<e<dl next day, nor even Samuel himself, unless
he had been divinely [leslp)ii]me(dl with the ]anuomﬂl(e(dlge of them, it is surprising that
any person should unagrine that this appearance of Samuel was either a hunnan
or diabolical imposture; for it is evident it could only proceed from omniscient
God. And if we consider the whole attentively, we may see a ]pnecmdlihaur propriety.
When Samuel denounced God’s judgments upon Saul he was clad in a mantle,
which Saul tore on that occasion. He now came to repeat and to ratify the
sentence then denounced; and, to strike him with fuller conviction, he appears
in the same dress, the same mantle, in which he denounced that sentence. And
since he now again denounced a rending of the kingdom firom Saul’s posterity,
why may we not presume that the mantle showed now the same rent which was
the emblem of that Jﬁelnudl[i]nlg?’ Is it Urrational to suppose that when he s]pnodk(e; of
this he held up the mantle and pointed to the rent? It is well known that the
]p>1r<o>p]huelts were men of much action un their §]P><eak[hnlg,~ and often illustrated their
predictions by emblems. It may be observed further, that although Samuel in
his lifetime often Jﬁeplﬁowe(dl Saul for his glU[Ullt,» and told him that God had given
away his k[ilnlgdhonnm frrom hium for that glunilht;: yet he mnever told hium to whowon, nor
when the sentence should be executed upon hinn. How proper, then, to raise
from the dead the same ]P)][’(OJ]P)]hlte‘lt who ]Pnr@dl[i(ct@(dl that sentence, to confirm it; to
tell him that the kingdom should be taken from him that day; and to name the
very person to whom it should be given; to show by whom, and where, and how
the sentence should be executed; and the execution of it should be deferred no
ll(onmg@]m Was not this an occasion worthy of the divine interposition? The son of
Surach, who ]pnrfo»lbmﬂb)lly had as muuch wisdomnn, penetration, and piety, as any critic
that came after hion, is clearly of opinion with the sacred historian, that it was

Samuel himself who foretold the fate of Saul and his house in this interview.

It has been a question with some, whether the Jews had any belief in the

ununnortality of the soul? This history is a full decision upon that point, and

]PNE‘,‘]F]hl(al]IP)S the establishment of that truth upon the foot of sensible evidence,

was not the lowest end of Samuel’s appearance upon this occasion.



https://biblehub.com/commentaries/benson/1_samuel/28.htm
https://biblehub.com/1_samuel/28-19.htm
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Pulpit Commentary

Verses 20-25. - Saul fell st:raig'hmay all along,\ t.e. at full ]l(e)]nlglt]hl,» on the earth. He
fainted, partly from mental distress, partly from bodily exhaustion, as he had
gone all the day and all the Jnuig]hnt witthout food. It was this 1l(o>1n1<g continued
violent emotion of 1F<eel[ii1n1g whilch had driven Saul to this rash enterprise; bt
falgltftlnlg and agomny of miind were the worst ]p><o>ssiilb>ll<e preparation for a visit to
one used to (calj]olbe her victums by ]pnﬁeltelnudhe(dl Jnnlalg[i(calll arts, and giHFIt«e‘(dL as ]Pnewo»plle
of her class usually are, with great shrewdness. Practised as she was in deceit,
yet even in her ltlriiluunm]p]hl over her enemy she felt, when she saw him swoon
away, a natural sympathy for his misery and weakness, and lu[lrge(dl hiinn to take
food. Perhaps she saw that without it he could never have gotten back to the
Israelite camp. At furst, he refused, but the necessity of it was so ]p)llalfunl,« thadt
when the two men with him also 1unrg<e~(dl it, he at last consented. So, he arose
from the earth, and sat upon the bed. During this colloqury he had remained
prostrate upon the g)r@nunnudL but mow he seated humself, not on a bed, but upon
the raised bank, or divan, which runs along the wall of an Oriental house, and is
furnished witth carpets and cushions for men to sit or lie upon. There he rested,
a prey, we may well believe, to bitter 1t]huonu1g]h11tsy while the woman prepared a
meal, ]k[illlliilmg a calf and 1b)a1]kii1n1g unleavened cakes, as there was no time to leaven

the dough. And so "they ate, and rose up, and departed that night."

MaclLaren's ]Expos Ltions

Ammong all the persons of Scripture who are represented as ]hlal\\/lunug fallen away
from God and wrecked their lives, ]Pne]r]hlaqp)g there is none so impressive as the
griant form of the furst ]L(lunug of Israel. Seamed and scarred with marks of passions,
moody and suspicious, devil-ridden and lonely, doul bﬂtlt]nlg his truest friends, and
even his son, Sltlrltklunlg blindly tn his fury at the gracious, sunny poet-warrior
who shows so lbnrug]hut so full of resource, so nimble, so generous, by contrast
with the heavy s tlﬂelmglt]hl of the moody guaunut,\ and ever escapes the J|aw(el[lunl that
quivers harmlessly un the wall, with an tnevitable destiny ]hlannlrgihnlg over his head,
and at last creeping to ‘wizards that peep and mutter, and (dly[hnug a suicide, with
hits arony e fadl £l lug]hl t and his son dead at his feet-what a course and what an end
for the chosen of the Lord, on whom the Spirit of the Lord came with the
anointing oil, and gave him a new heart for his ]L(lunlgly office.


https://biblehub.com/commentaries/pulpit/1_samuel/28.htm
https://biblehub.com/commentaries/maclaren/1_samuel/28.htm
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I know not anywhere a sadder story: and I know not where human lips ever
]P)(Oﬂl][]ﬁe(dl out a more awful wail-like a Titan tn his rage of pain - than these words
of our text. ]Bmug]hnt ]h1<o>]Pue§ and fair promise, and much that was go@d and true un
per formance - all came to this. A few hours more and the ‘battle went agrainst
Saul, and the archers hit him, and he was rg]meantlly distressed by reasomn of the
archers.’ Madness, des spair, defeat, death, all were the s (eq{lune [ of, ‘Because thou
hast ]F(C‘ji(ﬁ‘)Cl[’,@(dl the commandment of the Lord, the Lord hath also rej]e(ct(e(dl thee
from lbne‘ihnug ]kﬁlnlgf A true soul’s 1t1mlge<dlylf

1. At the bright dawn.

The early story orives us many traits of beauty in Saul’s character. Not only
Y Y g Y Y Y
]P)]leb sical §1t1r<elnvg1t]h1 but a \\\Vlunnnuunlg ]P)@]F&O»]ﬂlalultlty are apparent. His modesty and
huniliey when Sanmuel salutes hinn are made plain.
Y |
How mamny a man finds that sudden elevation ruins hum! But often it evokes
what is g@»od and lbnriilnlg§ an entire <c]hlaunuge of <dlﬁs]p)<o»sii1t[l<o>1n1¢

The story of the 1b><eg[ilnumﬁ1nug of his reigmn reveals a very noble and lovable
character. So, for the first year of his reign all went well.

How much of divine influence a man may have and yet fl lunvg it all away! How
unreliable a lt]huunlg mere natural g@no»dhnuess is! How b»]rlug]hut a bneglununuumg may
darken into a tempestuous day! How seeds of evil may lurk in the fairest
character! How little one can be J|1U[<dl<g(e<dl by part of his life! How it is not the
possession, but the retention, of g(OJ(OJ(d[]ﬂlt€)§§ that makes a nmnan g<o><o><dL

11. The gat:hering clouds.

The acts recorded as darkening the fair dawn of Saul’s reign may seem too
trivial to deserve the stern retribution that followed thenn, but small acts may
be great sins. The furst of thenm was his o Hﬁelrﬁng sacrifices without authority,
an act which Samuel sltluglnnlautlts@dl as wanton, deliberate disobedience to ‘the
commandment of the Lord thy God. Next came his rash and absurd llalylunug of

a curse on any soldier who should eat food before evening, and his consequent
mad determination to kill Jonathan, for ‘taking a little honey’ on the end of his
rod. Next came his fl agrrant disobedience to the divine command transmitted
to hinn 1t]hur<o>1utg]h1 Samuel, to ‘smite Amalek, and utterly destroy all they have,
and spare them not, We shudder at such ferocious extermiunation, but we are
to remember that Saul was moved by no pity, but by mere lust for loot, and
tried to deceive God, in the person of His representative Samuel, by the lie
that the ]Pne@pl[e had coerced hium, and that the motive for ]plreselr\w‘ilmg the best
of the cattle was to sacrifice them to the Lord. Samuel’s blaze of funudl[ig]nlant[honnl
gave the world the great word: ‘Behold, to obey is better than sacrifice.’
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Putting all these acts 1t<o>rg<e1t]hue1r we have the sad picture of a character steadily
deteriorat ting. He is growing daily more self-willed and lunnlpantluelnut of restraint.
He is cha flunlg at his position as a viceroy, not an a bsolute s<o>\\7<elr(elug1nl He is
lb>(e¢c<o>lnnuun1g tyrannical, careless of his su b»J ects’ lives, intolerant of opposition,
remonstrance, or even advice. The t tlmlg(edy of his decadence is summnned up in
Samuel’s stern word: ‘Because thou hast ]F(E‘)ji@(Clt@(dl the word of the Lord, He hath
also Jr‘ej]e(ctedl thee from lbneihnlg ]L([hnlgf

Trivial acts may show <dl<e<e]p>=§<eallt<e<dl evil. The master-sin is disobedience, self-
willed departure from God. T]hlant disobedience may be as virulently active in a
trifle as in a deed that men call great. Self-will is the tap root of all sin, however
labyrinthine the outgrowth from: it.

III. The long eclipse.

‘An evil spirit frrom the Lord troubled him, and the Spirit of God (dl<e]p>allr1t<e<dl frromn
hiton’

Modern psychologists would call Saul’s case an instance of insanity brought
about by indulgence and self-will. Is there any reason why the more religious
explanation should not be united with the scientific one? Does not God work
in the working of ‘natural’ phenomena?

What we mowadays call tnsanity is not very far off from a man who habitually
indulges in passionate self-will, and spurns God from any authority over his life.
What were Saul’s characteristics now? The story tells of bursts of ungovernable
fury, of universal suspicions, of utter misery, we@uumg enemies everywhere and
complaining, ‘None of you hath pity upon me,” of ferocious cruelty and gloony
(dl@ﬁ]P@lﬁ]ﬂ of paroxysns of agonising but transient renmorse.

IV. The stormy sunset.

The scene at Endor makes one’s flesh creep. No more tragic picture of failure
and despair was ever painted. The greatest dramatists, whose creations move
the terror and picty of the world, have imagined no more heart-touching figure.

The boding prophecy of to-morrow’s defeat and death filled yet fuller the cup
that had seemed to be already full of all misery. And that collapse of strength in
the huddled figure, prostrate in the witch’s den, may well stand for a prophecy
of what will be the upshot at the last of a self-will that boasts of its own power,
and tries to shake off dependence on God.
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DIGGING DEEPER @QTHE END GAME:

Israelite Divination = Prophets, Urim, and Thummim

Alllt]huonmglhl the focus of 1 Samuel 28 lies in the sunuononing of Samuel’s
soul by the witch of Endor, the biblical texts also anow[hdle us witth
various details which serve to locate, functionally and lhegalﬂly; the
particular skills of the witch. The purpose of Saul’s visit to the witch
is to provide hinm with ]klnuomv\vl[(e(dlge which has been denied to hum by

the normal ]P)JF(O)]p)]huelti[(c chanmnels.

1 Samuel 28:6 informs wus that God did not respond to Saul’s plea for
help 1t]humonmg]h1 either dreams, the Urim, or by the actions of a prophet
((]H[elb»]me\W:: navi, Greelk: p}fophze'mebq))\\ These three agrencies are untended
to <dl<e§ﬁglnlallt<e the sanctioned forms of divination which an Israelite
monarch could rely wpon. Again, we are reminded in 2815 that Saul
is spiritually adrift, as he a1<ck1nuo>wll<e<dl<g(e§ agrain God has not addressed

Jhiunnu lt]hur(onmg]hl either the ]Pumo»p]huelts or 1t]hut*<o>1u[g]h1 direanns.

The purpose of these references is to draw contrast with the efforts of
the witch; Saul is forced to turn to her illegal divinatory skills because
God has left him. In no sense then is the ba’alat ob/engastrimuthos to
be considered in the same category as the navi/prophetes. I ndeed,
the injunctions of Deuteronomy 18:10-14 clearly reference the former

as praucltiilt[honnuem of igriic who have no pllauce n Israel.

We mnliig]hut remember, too, that the laws agrainst magicians in 18:10-14
are followed immediately by a lengthy description of the office of
the prophet in Deuteronomy 18:15-23. The implication in both Dewt
and 1 Samuel is one of contrast; in no way can a prophet of God be

(C(O)]nmpaume(dl to a Jnnualg[hc[i(aunu

The Urin and Thuoumim appear together in Exodus 28:30, Leviticus
8:8, Numnbers 27:21, Deuterononny 33:8, 1 Sanuel 14:41, 28:6, Ezra 2:63, and
Nehemiah 7:65. Perhaps having little idea of its true nature, versions
provide us with the nebulous translation of ‘manifestations’ (Greek:

e '//(0)/15‘))\\
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In rendering 1 Samuel 28:6 LXX, clearly at a loss as to how to translate
the ternn Lrinm, imagrines that Saul could not receive divine glumdlaunuce

from the ‘manifestations’ (delois).

Whilst various theories have been advanced to explain the nature of
the Urim, often in concert with an analysis of the equally mysterious
Thumumam, our only secure conclusion is that both dealt with some
form of prophetic or divinatory activity. This is certainly the sense in
which they appear in 1 Samuel 28. This conclusion is supported by 1
Samuel 14, which not only provides further support for the theory of
1 Samwuel 28:3-25 as an integral part of 1 Samuel, but also sugrgests that

the Urin and Thummin are two types of oracular response.

Saul has already mnade wuse of the Urim and Thumumim, as a valid forn
of divination, prior to the events of 1 Samuel 28; indeed, mot only does
he receive an answer to his questions, but he makes it clear that un his
consultation he is appealing to God for judgement. By including the
Ui and 7Thumnmon oo ies list of auc<cep1talb»lle forms of divination then,
1 Samuel 28:6 makes a clear statement concerning Saul’s rejection by
God. Indeed, not only are the active forms of divination unavailable
to Saul, the prophets and the Urim and Thummim, but so too is the
passive form of dream revelation. These various forms are mentioned
not only to illustrate Saul’s fall from divine grace, but also to provide

a contrast with magic and the illegal events of 1 Samuel 28:3-25.

Jewell, Phil. The Rehabilitation of The Witch of Endor: Flavius

Josephus and Roman Necromancy. Kindle Edition.

Early Christian Commentary & Interpretations of 1°* Samuel 28

Farly commentators were ouided in theur interpretations of

1T

1 Samnuel 28 by several passages of the New Testament which

address the notion of demonic inspiration and deception.
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Paul in 2 Corinthians m.14-15 speaks of those who (dl[isg1U[ii§<e themselves
as apostles of Christ, stating; “Even Satan <dl[i§g1U[[l§(e§ himself as an aumgell
of 1Uig]hut:¢ So, it is not strange f his mtnisters also <dl[i§g1udi§e themselves
as ministers of ]Fftg]hlltte(O)IU[S]ﬂl(G)S&” In Acts 8:9-24 we see the quintessential
battle of miracle and magic between the apostles as representatives

of God and the forces of daemonic lnnlalgihc in the form of Sumon Magus.

Justtin, ((]D)iialll@gluue with Trypho, 11105)),. Origen, (((Oonnnunnue]nl1tanry on Jolhun,
210u42)) Augustine, ((]Dhe diversis quaestionibus ad Sinnplicianumn, 2\\3)),. all
believed that the prophet was truly raised by the witch, whilst John
Chrrysotom, (Commentary on Matthew) felt that that either a demon
un Samuel’s likeness or Samuel himself appeared not by the magic of
the witch but by God’s command. Funally, Tertulliamn, ((]D)(e Aninna, 57/)))\
Gregory of Nyssa, (De ]P’Ylt]hl<0)]nlﬁS§al>),~ Jerome, ((lt]hue Matthew and Ezekiel
(C<o>lnnunn1<e\1n11t(aury)) saw that a demon was sunmimoned by the witch un order

to give Saul a false ]anoqp]hue(cy

The exegesis on this issue by such influential figures as Origen,
Jerome and Tertullian, demonstrate the extent to which magic was

a very real, and <dl(alln1gtelr<onm§). factor tn nascent Christianity. Moreover,
theur Jnnuudllt[qpll(e expllaunlal1tfu0)1nl§ reveal the extent which biblical exegetes,
of a slightly later period than Josephus, were troubled by the nature
of 1 Samuel’s bold narrative and stonuug]hut to explain events aucconr(dliilnlg
to their own magic 1u[1n1(dltelr§ltaunudlillnlgo The Jnnlalgﬁ(call episode contained

un 1 Samnuel 28 is replete with distinct forms of Jnnlalg[hcall lt(e]rlnnl[‘Llnqul(O)gy,\
and constitutes one of the few direct references to the practice of

necromancy un the Hebrew Bible.

As we have seen, there is some confusion un modern aqppra[@alls of
these magic terms as to their exact meanings; this sense of mystery
about the events of Endor extends to ancient sources too. However,
the magic terminology is principally of negative aspect & association;
certatnly this is how some translators would like the witch and her art
to be seen, 1liiln1k[hn1g her <dl<es<cr[i]p)1t[itonn1 and lunnudlelrltal]kfunugs to the outlawed

magricians of Deuteronomy 18:10-14.
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I this manner, the witch appears as a negatively-defined magician.
Thus, Philo finds little worthy of conmment tn the story of the witch,
and his image of necromancy is wholly negative. Likewise, we have
the negative appraisal of Pseudo-Philo, who not only cites the witch
as an example of the malefici who Saul expelled, but also unnagrines
that she is the (dl@llU[g]hllt(e)]F of Aod, the anr<c]h1=1nn1a1g[i(ciiallnl and paragon of
evil tntent agrainst the Israelites in the Biblical Antiquities. In post-
Josephan literature we find a similar sense of negativity in viewing
the witch. In (c<onn1sii(dl<elrii1n1g the accoumnt given by Josephus, then, we
will be aware that ancient literature had very little positive to say

on the matter of the witch, her art, or the character of Saul.

Jewell, Phil. The Rehabilitation of The Witch of Endor: Flavius

Josephus and Roman Necromancy. Kindle Edition.

Commentary Of Josephus Specific To The Raising of Samuel

Having secured her services and trust lt]hl]F(OHU[g]hl the swearing of oaths,
Josephus reports that Saul asks the witch to raise the soul (Greek:
psyche) of Samuel (Ant., 6.332; in 1 Samuel 28:ub Saul simply requests
for Samuel to be brought up). Here, Josephus expands on the biblical
texts for he presumes that Samuel’s soul is to be raised, rather than
simply ‘Samuel’, and he adds, by way of explanation, that this soul is
brought up from Hades. These details are intended for a Graeco-
Roman audience, for whom the natural abode for souls after death

is Hades. Indeed, for a culture heavily indebted to the Homeric epics
we may see the nekouwmanteion of Odyssey Book 11 as a comunnon fornn
of Graeco-Roman necromancy. Josephus’ account of the Endor witch

mierors this classical case.

Unlike the later rabbis and church fathers, ]Iosep]hus was in no doubt
that Samuel’s soul has been raised by the necromantic art of the witch.
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The very fact that Josephus uses the term psyche here sugoests thait

for him the events of the biblical narrative can be read in a literal

manner. Such an approach does not conflict with either his Graeco-

TT1C

Roman or Jewish understandings of life after death, nor with his

approach to magic. Josephus has no doubts concerning the efficacy

T

of the witch’s magrical skills; indeed, he praises them and suggoests

that they are responsible for her livelihood. Nor do we see his usual

refrain on the supernatural and appeal to rational sensibilities here,

no warning to the reader to believe as they will on this matter. This

sugrgrests that there is no need of such a warning; the events are as
narrated, with no need for Josephus to explain them.

T]humonutg]hl his use of Greek 1t(e‘1rlnn1[‘unuodhogy,\ he has established the location
of the witch in the landscape of Graeco-Roman magic. These terns, as
we have seen, suggest Josephus understood the nature of necromancy
un the Graeco-Roman world and his nuanced usage demonstrates his
1unnudl<elfgltaunudliilmg of the elastic nature of the m: Iic category; the witch,

as a necromancer, is open to both negative and positive responses.

For Josephus this portrayal is overwhelmingly positive. Moreover,
Josephus repeats the biblical details which see Saul make the request
for divination and the witch hesitate due to the ]L{ii]nlg"s ban on such
practices (Ant., 6.331, 1 Samuel 28:10a). The oath sworn by Saul not to
pumiish the witch, repeated by Josephus, represents a sanctioning of
her activities. For a Graeco-Roman audience who saw magic as a form
of wnsanctioned relliigihonms/ ritual activity, this oath from a ]L([‘urng,\ who
has tried other avenues of divination without success, dissolves mamy
of the negative aspects which surround a necromancer. Indeed, this
oath is coupled with the excision of the detail that the events took
place at 1n1[ig]hnt,\ §(onnnuelt]h1[i1n1g which would have screamed ‘unsanctioned’
to the Graeco-Roman audience. Josephus could therefore be said to be

]P)1r<0)\\7[l(dl[iln1g the witch with as much sanction as he can muster.

Graeco-Roman sensibilities are observed in Josephus’ description of
the spirit of Samuel, details which are added by Josephus in order to
explain several troubling sections of the biblical accounts. Thus,

Samuuel is Puonrltrayed as a venerable and (dliiSlt[ilnlfg1U[iis]h1<e(dl noLaunL.
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Unlike the Targruon, which introduces the anmgell of the Lord in place
of ‘gods’ of 1 Samuel 28:13b, Josephus removes mention of the divine
by merely reporting that it was Sanmuel’s g]hlost appearing. Pseudo-
Philo, likewise troubled by this passage which points to polytheism,
suggests that Samuel’s appearance is not that of a mormal mamn and
that he was accompanied by two angels (Bib. Ant., 64:5). MT 1 Samuel
2813 describes the apparitions of the witch’s vision as elohim, the
plural form for the divine. LXX follows this lead by wusing the plural
theous. This description was ltlr(onudb)lliilnlg for a wide variety of biblical

comumentators, not least of whomn was Josephus.

In Josephus’ eyes, not even an illustrious prophet such as Samuel is
deserving of this divine description. Josephus neatly sidesteps the
issue by his use of the term morphe, suggesting the witch’s surprise
is due to her seeing “someone arise in form like God.” Josephus
elaborates on the biblical idea by expanding the description of this
vision with the witch describing not only the priestly mantle as in

1 Samuel 28:14, but also a figure of ‘advanced age’ and ‘distinguished
aspect’ (Ant., 6.333). By these extra distinctions, Josephus states that

Saul is able to Jr@(oougmi%e the ]Pnr(oqp)]huelt Samuuel.

Evidently, Josephus did not share the view of later commentators
who viewed the actions of the witch as those of sophistlry, deceptiom
and what we might term ‘stage magic’. For Josephus, necromancy is
a possibility; it is a skill and an art which he is keen to demonstrate
as one possessed by the Israelites. Indeed, it is only in Ant. that we
have a description of her art as a technique ( teclme), one which leads
undeniably to the raising of the soul of Samuel.

Jewell, Phil. The Rehabilitation of The Witch of Endor: Flavius
Josephus and Roman Necromancy. Kindle Edition.
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What Is Up with the Witch of Endor?
]P’e]r]p)]l(exihmg Passages by STEPHEN DEMPSTER

Saul’s Jnliig]hutlt[imnue séance with the witch of Endor un

s 1r<egaur<dl<e<dl as the coup de grice on his tragic ]k[ilnlgglhl[qp of
Israel. In this text, the Israelite ]L{funlg has reached the bottom
of the moral and theological abyss in resorting to occult
practices in Israel he himself has forbidden with the death
penalty, in a desperate bid to find out what will happen in
an tmmunent battle with the Philistines on Mouwnt Gilboa.

This text narrates a critical turning point un the history of
Israel. The end of the first dynasty is at hand, and the tall
ruler will fall as Saul, whose name means “the asked for one”
asks about the furure from the place of the dead — Sheol.
This word means “the askihmg ]Pﬂlauce;"‘ ]P)(E‘)]F]hlallp)s because death
is always asking for more. The irony is that the asking place
will soon have its name request(“the asked for one”) fulfilled.

Saul and Sheol are inseparably linked!

This text raises all kunds of 1t]hue(o>1l<0)gil<call questions. Did the
witch have the ability to bring the departed spirits of the
dead back to ]P)lredlfuct the future for the ll[i\\liilmgf or was this
simply a demonic delusion? Does not only God have power
to predict the future? Or do departed spirits or evil spirits?
What about other sources of revelation besides the Word of
God? Does this text not prove that such exist?

In dealing with this text, let’s briefly summarize it and then
try to come to an overall lunnudl(e]rgltaunudl[hmg of what is be [Unug said
before <dhra1\wiiln1g 1t]h1<e<0)1l<ongii<caﬂl conclusions.


https://www.thegospelcoalition.org/profile/stephen-dempster/
https://www.esv.org/verses/1%20Samuel%2028/
https://www.esv.org/verses/1%20Samuel%2028/
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Summarizing the Story

1. As already mentioned, the text is pivotal in the book of
Samuel as it marrates the events the day before Saul and his
sons meet a tragic fate on Mount Gilboa in a battle with the
Philistines. As has been the case ever since the Spirit of
Yahweh departed from Saul when he disobeyed the Lord, he
has tried to find supernatural ins iig]hut and glU[ﬁd&]ﬂlC@ for his
]L(fl]ﬂl‘gS]hlfL]P),\ but to no avail. Before an extremely important
battle, Saul as a military leader is desperate for supernatural
guidance, as was the case generally before a battle in the
ancient world. But his desperation finds no solution as God
s silent 1t]hur<onmg]h1 the media of ]p]r(o)][)]huelt& Urion and 7w don,
and dreamns.

Not content to take divine silence for an answer, Saul crosses
forbidden theol @gfucalll boundaries n virtual sacril ege & seeks
glU{lUdl@UﬂlC@ from a medium, a woman that’s called a “mistress of
necromancy.” This person is traditionally called “the witch of
Endor,” presumably because she was well known in that area.
The name Endor may suggest a place that had a reputation
for mecromancy. That Saul has clearly crossed a lt]hue\(oJl(O)gii(calll
Rubicon is crystal clear because he had earlier been §<e<e]l\<[hn1g
to eliminate diviners from Israel with the death penalty. He
is openly defying the word of the Lord, and by consulting

the medium pronounces his own death sentence.

2. Saul takes two servants, (dlltsgluutses himself, and deceives the
][']ﬂl@(dllUU[]r]ﬂl about his identity and asks her to bring up the spirit
of Samuel the prophet back from the world of the dead to tell
him about the outcome of the l‘ilnm]p(e]nudll‘ilnlg battle. The womnnan
hesitates by reminding him of his own prohibition before she
engages in her occult practice.
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When Samuel’s spirit shows up, the medium shrieks un shock
but inumediately recognizes Saul, presumably because his
spirit has (elnlllﬁg]hute]nue<dl her. At the same tume she has to wait
for Saul to identify Sannuel 1t]hur(o>u<g]h1 her description. What
kind of diviner ts this? She alone is able to see the spirit, bt
Saul must tell her who it is. When Samuel finally speaks, he
tells the ]L(funvg what he already knows, that God has j]lU[(dl(g@d
hiuon for his disobedience and given the ]L(lunug(d om to another.
The dead Samuel is the same as the live Samuel! Finally,
Samuuel adds that Saul and his sons —the dynasty—will be
joining Samuel in Sheol the next day when Israel will lose
the battle against the Philistines. At this news, the tall Saul
then (c<o)ll1l(aqp>§(e\& After 1bneihnvg revived, he and his men leave the
scene. The mext day Israel is defeated at Gilboa, and Saul and
his sons are slaun.

3. It is clear that the spirit of Samuel appears to the witch and
speaks. There is no other way to understand the text in verses
15 and 16, which states that Samuel speaks. But there are other
questions to ask. Why was the medium shocked when she saw
the spirit of Samuel? Why did she not recogmize him but have
to wait for Saul's confirmation of his identity? It seems this
experience was different from her usual practice of divining
departed spirits. Why? Perhaps the writer is mocking her. In
my judgment the reason has to do with the wider context of
Samuel. This particular story is an example of God bringing
up the dead from Sheol (Samuel) and bringing down the
1[[[\\/'funl<g to Sheol ((Sanudl))y <exa11[1t[i1n1<g the humble and a11b>asfun1<g the
proud. The second book of Samuel essentially begins with
David’s lament for the fallen dynasty of Saul, and its refrain
reminds everyone of Hanmah’s song: “How are the mighty
fallen!”
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Assessing the M[e&ming

There is a dark §1U[]P)<€)]F][']l<’dlltlU[]F(c]l]l power to which mediunms and
diviners sought access in the ancient world. For the Israelites,
g 5
howewver, this power was off limits. Yahweh was the ultimate
power, and his transcendence meant that Israel must trust n
hiton alone. This dark power was no match for Yahweh and in
the end would be terribly harmful. For example, the demonic
3 P
powers behind the Canaanite Baal cult were no match for the
]PHF(O)]P)]hl(E‘)It of God on Mount Carnel <dhuur[iln1fg the timne of ]Ell[ij]a]hu

In this exaunnqplle tn 1 Sauel 28, it s only 1Fii1t1l:fun1g that because

Saul contunued to defy God to the end, his end was 1b>1r(onu1g]h11t
about 1t]hur(o>1U[<g]h1 his own rebellion, which was the result of
disobedience. The <dlep1t]h1§ to which Saul had sunk tn s@ek[mg
counsel from a witch prove Samuel’s ]Pnr(oqp]huelt[i(c words when
alive and he first condemmned Saul because of disobedience:

“Rebellion is as the sin of witchcraft, and arrogance

like the evil of idolatry.”

At the time Saul probably thought this was an “over the top”

]p]ﬂoqp)]hueltii(c exagrgreration. How wrong he was! God ]b)]F(OﬂU[g]hllt the
prophet back from dead to remind hino of this truth. The fact
that Saul went out to battle the next day proves the truth of
father Abraham who speaks to all of us from the afterlife: “If
they do not listen to Moses and the Prophets, then they will

not be convinced even if someone rises up from the dead.”

The story of Endor reminds us all of the l‘ilnnqpnonrltaunuce
and clarity of the divine word. He who s]p)ea]ks to the

S

dead soon J|<o>iilnls themnn.


https://www.esv.org/verses/1%20Samuel%2028/
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AT THE NEXUS OF GRACE % GLORY

LY

Five Steps For Saving:

« HEARING:

e Romans 10: 17; Matthew 7: 24 - 27
 BELIEVING:

* Hebrews 11: 6; Mark 16: 15, 16

« REPENTING:

e Acts 2: 38;17:30; Luke 13:3

e CONFESSING:

 Matthew 10: 32, 33; Acts 8: 36, 37
 BAPTISM:

 Romans 6: 3—5; Acts 8: 36 —38

O Tiat 11 Be Gla

O that will be gloryqfanm@eugrace,
Faity Eedngy Glory for me, glory for me;

When by His grace | shall look on His face,

_ That will be glory, be glory for me.
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